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PREFACE, 



I andertook to write tliis little work on Che points of 
cBfference between the New Dispensation and the Sftdhftran 
Brahmo Sam&j after mach thought and prayer, I hesitated 
long to consider^ whether a work like this woold not be some- 
thing like poaring water on bnming oil^ in the present state 
of troubled feelings amongst my Brahmo brethren of this 
Southern PreaiSency. I took time to think and pray over 
the matter well^ before I gave way to a strong sense of duty. 
This duty seems to be imperative on me for three reasons 
(1) Firsts many of my friends here are sincerely anxious to 
know the points of difference between the two Sam&jes, foi^ 
in the absence of such knowledge they feel, that they are 
not in a position to form any judgment of their own, as 
regards the true causes <^ disunion. (2) Secondly, there 
prevails a general ignorance in the minds of the public, 
with respect to certain facts connected with the history 
of the Brahmo movement itself. (3) Thirdly, no dear and 
definite statement of the views and principles of the 
SUdhftran Brahmo SamHj has yet been made to the reading 
public, and the necessity of such a statement has been in my 
mind for a long time. In undertaking this work in hand 
I felt that I would be treading on delicate ground; 
where the slightest party-bias would cause serious deviations 
from truth and would also expose me to the charge of injus- 
tice and falsehood. Hence was the necessity for earnest 
prayer. However, I have tried to state the truth as I know 
it and believe it^ never consciously departing from it. That 
is all I could do. It is not to be hoped, however, that all I 
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have narrated or opined is altogether free from mistake 
or fault or that it mil give entire satisfoction to all parties 
concerned ; bat let the reader^ specially my Brahmo readers 
of this Presidency^ be well assured, that the following pages 
contain nothing written with a view to mislead them or 
pervert their judgment. 

In matters, not directly coming under my personal 
experience, or where I do not depend upon recorded au- 
thority, I have taken care to guard my assertions by 
modifying words and clauses. Tet I do not hope, that I 
Shan altogetiier escape the charge of mis-istatement or in- 
accuracy, chiefly arimng from ignorance or misinformation. 
ft any such errors of statement are pointed out, I shall be 
the first to give them publicity, and to correct my statements 
in the second edition, if this book ever reaches a second re- 
print. But I will not take any notice, let it be distinctly 
under^od, of any vague, general and undefined remarks, 
such as, '' the book is full of mis-statements,'' ''these are false 
and mendacious charges,'' '' they are concoctions of malice 
and personal animosity," and so forth. I specially mention 
this, as it has been an old and well-known practice with the 
Sunday Mirror to try to throw suspicion over the state- 
ments of its adversaries, by vague and undefined expres- 
sions. Whosoever will kindly undertake to criticize my 
statements, let him do it distinctly and pointedly, showing 
the exact place, exact sentence, and exact expression. 

In all the extracts, the italics are mine, and in quoting 
them I have selected only those portions that seamed 
necessary to me. Let those, however, who consider any of 
these extracts misquoted or ipisinterpreted show the correct 
meanings. No vague assertions to tiiat effect will be taken 
into covsideratioD* Only one thing I have undertaken to 
translate for myself. It is the pray w (rem the Dharma" 
tatwaj where Mr. Sen hurls curses on his enemies in 
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imitation of Mahomet. I have taken oare to make ijhe 
traiMlati<» as literal and faithhil ae ponible. It would 
not \lo, lor the Bufiday Mirr&r to 6aj> ^hat this tmnslatioii 
is a mistramlation. Let it point oiit the exact sentence 
and expression^ where it thuiks Mr. Sen's meaning has 
not been bronght cat* 

My original intention was to publish a pamphlet on 
tonr difiFerences, but npon second thought I felt the neces* 
sity of giving an introductory historical sketch of the 
whole movement^ winch would be quite new to many readers 
and without which the exact position of tlie contondiug 
parties cannot foe properly understood* This, along with the 
discussion of the several points ot difference swelled the 
bulk of the pamphlet into a book. To the well-educated 
and advanced class of my readers^ many of my remarks and 
arguments^ for instance those on the difference between 
atUhorUy and independencBy and the doctrine of great- 
men, &o., will appear quite trite and redundant^ but 
they are intended for a class ot Brahmo readers^ whose 
standard of education does not come up so high^ and who 
absolutely require the several links of an argument before 
they can apprehend the ultimate trutii. 

The reader is not to suppose that these are the only 
points of our difference with the New Dispensation. In 
fact not cm issue of the New Dispensation or of the Sunday 
Mirror comes out^ but there are some startling departures 
from our Brahmo principles. I have touched here only the 
leading points and must refer him to Miss Collet's article 
headed '^ The Brahmo Sam&j versus the New Dispensation'' 
in the November number of the Contemporary Beview. 

I should not here forget to tender my thanks to a 
number of friends of this city for having gone through the 
book with me^ and for haying helped me in correcting the 
proof-sheets. 
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WiUi ihese prefatory remarks^ I leave this book in the 
hands of the pablie> with this satisfaction) that I have done, 
what it was in my power to do, within a short tin^e and 
with limited sources of information^ to vmdicate tmth and 
to defend the principles of my Church. As for the book 
itself^ the reader will find in it many mistakes, arising 
from the author's imperfect knowledge of English and also 
the great hurry with which it was got through the Press. 
I hope be will kindly overlook them. 

Madras. 

S. K. Sastbi. 
}Oth December, 1881. " 
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The origin and progress of the movement.— 

The movement was first formally inaagurated by the late 
Bajah Bam Mohan Boy> in the year 1830, by the opening, 
in Calcutta, of a prayer-hall, where men of all creeds 
and denominations might assemble for the purpose of 
worshipping the one true Ood. This formal act was 
brought about by a long course of previous preparation, 
connected with the Baja's personal history. Through a 
long series of years he had been pursuing this one aim as 
it were. At the early age of sixteen, when he was a 
perfect stranger to the English language, and just learning 
the Persian and the Arabic, his strong and vigorous mind 
was first awakened to religious truth, and his eyes were for 
the first timb opened to the errors and superstitions of his 
country-men. His altered convictions led him into a 
controversy with his father, it is said, on the subject of 
idolatry, which resulted in his expulsion from home. This 
parental severity, which would have cowed down the 
spirit of an ordinary child, only served to stimulate his 
zeal and prompted him to undertake a perilous journey 
across the Himalayas, to Thibet, probably to study Bud- 
dhism in its home ; where also, it appears, he roused a host 
of enemies against himself by his controversies with the 
superstitious Buddhistic priests. After a few years' stay 
abroad he returned to India and began to prosecute his 
Sanskrit studies at Benares. At this time a reconciliation 
was effected between himself and his father, who, it seemsj 
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persaaded him to accept a secalar employment under the 
English Company^ as sheristadar of a Collector of Revenae. 
Whilst engaged in the nnasnally arduoas duties of this 
office, he found time to acquire a tolerable knowledge of 
the English language, which he improved in after life. 
Nor did he forget his chosen and favourite theme. He 
bestowed all the leisure hours, which he could snatch from 
his pressing duties, to religious discussions, with men of 
various creeds and sects whom his genius and influence 
drew around him. At last the opportunity, that he seems 
to have been seeking for a long time, did offer itself ; and 
he retired from his secular work, to settle down in Calcutta, 
probably with the object of pushing forward those enqairies 
that were nearest to his heart. He already knew the 
Koran in its original ; and he now consigned himself to the 
study of the Bible^ and, with a view to read it in its 
original languages, went through Hebrew and Greek. 
From this time dates the real origin of the movement. The 
conclusion to which he was driven, after these researches, 
was, that the worship of the one true God was enjoined in 
all the religious scriptures of the world, and formed a 
common basis. This point he urged in all his publications, 
always basing his conclusions on texts from the scriptures 
of his adversaries. As on the one hand, by these earnest 
efforts, he drew around him a small body of supporters, 
mostly men who had received a little Western culture, 
he raised on the other hand, a host of enemies amongst all 
classess, specially amongst the Hindus and the Christians, 
He was once mobbed in the streets of Calcutta and for 
sometime his life was in danger* For the Hindus he 
published translations of the Vedant, showing the spurious 
character and the comparatively modem origin of the 
idolatrous system, and to the Christians, he ehowed his 
warm appreciation of, and deep admiration for, Jesus and 
the Bible, by publishing his celebrated tract called, '* The 
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Precepts of Jesas — gaide to peace and happiness/^ Wbilst 
engaged in these religions controversies he. was not idle 
in other respects. His gifted pen was also bnsy in 
advocating the canse of his conn try- women, in exposing the 
horrors of the suttee, in proving the necessity and osefnlnesa 
of English education^ in getting np memorials and agitations 
for the defeoce of popular rights, and also in vividly repre- 
senting the superstitious tyranny of many social customs. 

After all these struggles and controversies, the first 
bouse of prayer for un-sectarian and monotheistic worship 
was opened in Calcutta, in the year 1830. That year also 
witnessed the suppression of the inhuman custom of suttee* 
The idea of forming a sect or of leaving a Church behind 
bim was not in the Raja's mind. He simply aimed at 
raising a common platform, where all sects and denomi- 
nations would meet for worshipping the Common Father. 
But the ritual and the forms and accompaniments of service 
were kept strictly Hindu, which consisted in chanting the 
mantras of the Yedas by Brahmins, from an adjoining 
room, where Sudras would not be allowed, followed by 
singing of hynms and exposition of passages from the 
TIpamshads. The leading feature of these hymns, composed 
by the Baja and bis friends, was a solemn and earnest call 
to remembrance, the remembrance of Him, "who alone 
was the truth, every thing else being vanity." Like Joha 
the Baptist of old he tried to awaken his people to repent- 
ance and to the thought of the infinite Being. He called 
tbem to think of Him, but did not throw much light 
on the nature of spiritual worship or the mysteries of 
communion with Him, — which task was left to his worthy 
successor the venerable Maharshi Debendranath Tagore* 
Soon after the opening of the Prayer Hall, the Rajah left 
for England ; where, to the great sorrow of his friends and 
admirers, he died an untimely death. 
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Accession of D. N. Tagore.— Unsupported by the 
mighty arm of its founder the Sam&j began to languish 
from this time. Its early supporters^ drawn together 
chiefly by the brilliant genius and attractive personality of 
the Rajah began to fall off. During the next seven or 
eight years it was nominally kept up, however, by the 
noble devotion of its pious minister, Pandit Bam Chandra 
Yidyabagish, one of the first disciples of the Bajah^ and also 
by the open-handed munificence of the late Dwarkanath 
Tagore^ the father of Debendranath Tagore, the second 
great leader of the movement. The accession of Babu 
Debendranath to the Sam&j in the year 1838, was the cause 
of the stirring of new life in the movement. Sprung from 
one of the wealthiest families of Calcutta, and nursed in the 
lap of fortune^ he, like many other scions of noble families 
of that time, was pursuing a career of luxury and pleasure, 
when it pleased Providence to arrest the tide, and turn his 
eyes to the inner cravings of his soul. By a variety of 
circumstances, quite unique and sing^ar in their character, 
be was suddenly impressed, at the age of twenty, with the 
vanity of all earthly pleasures, and began a deep earnest 
and spiritual search into his own being and its wants and 
aspirations. As a consequence, his steps were led towards 
the Brahmo Samaj. It was not long before his gifted eye 
could discern, how far the movement had degenerated both 
in point of doctrine and practical usefulness. He forthwith 
Bet himself to work to give it life and consistency. He 
started the '^ Tatwabodhini Sabha'^ (the Truth-teaching 
Society), in the year 1839 for the dissemination of religious 
truths. He extended the operations of this society by the 
establishment of several schools at different places, with a 
view to train up young men in the knowledge of truth; 
and before a few years had elapsed, he further strengthened 
the cause of the society by the publication of a monthly 
journal, which under the editorship of an able writer, soon 
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rose to become the best vernacalar joarnal of ite times. 
This journal^ called the Tatwdbodhini PaUrica, still exists. 

Along with the thoughts of these practical works, 
there were other thoughts of a deeper and more spiritual 
nature working in bis mind. He found the Sam&j as Rajah 
Bam Mohnn Boy had left it, a mere platform^ where people 
of different creeds used to assemble week after week to 
listen to the discourses and hymns. Men by joining it 
pledged nothing, incurred nothing, and lost nothing. 
Many who attended these services were idolaters at home, 
and in fact knew not what the spiritual worship of the one 
true God meant. He instantly applied himself to remove 
this 9piritual want. He bound himself and his friends by 
a solemn covenant introduced in the year 1843, which, 
besides clearly laying down and defining the attributes of 
the Deity, enjoined, in the first place, a vow to cultivate 
a habit of daily prayer, secondly, a vow to give up idolatry. 
He was the first to sign this covenant ; and many were 
the privations and bitter the persecutions he bad to suffer 
on account of this resolution. He describes in one of his 
lectures, how he would wander away from his house, in sun 
and rain, on those days when the great goddess Durga 
would be worshipped by his parents and relations, simply 
to avoid taking part, in the least, in any idoIati*ou8 
ceremony. 

After the introduction of this covenant, hundreds of 
new members were induced to sign it during the next 
six or seven years, and many branch Samftjes were also 
established in many mof ussil stations. Whilst the society 
founded by Raja Bam Mohun Roy, was thus fast growing 
into a Church and a community, under its spiritually 
gifted leader, another change of a serious nature was 
imniinent. It was nothing short of giving up the Vedas 
as infallible religious scripture. Up to this time, the 
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Vedas had been taciily acknowledged as the authority 
in religions matters. Bnt since the establishment of the 
Tatwabodhini Sabha^ and the revival of religions inquiry^ 
the attention of the leadii^ members began to be closely 
directed to this part of their creed. Many intelligent 
men amongst them^ notably the editor of the Tatwahodhini, 
Babu Akshay Kumar Dutt, urged the necessity of investi- 
gating the foundations of this belief. Accordingly^ Baba 
Debendranath Tagore deputed four young Brahmios^ at hia 
own cost^ to proceed to Benares and to collect and read the 
four Yedas^ with a view to be able to correctly expound 
them after their return. The upshot of these fresh 
researches was^ that the infallibility of the Vedas could not 
be any longer maintained. The Vedas were finally ^ivea 
up^ leaving the creed of the Brahmo Samdj pure and 
simple Theism. After this great and important change^ 
Babu Debendranath proceeded to revise the articles of his 
faith and to lay down those fundamental principles upon 
which the Adi Sam&j at present stands. He also reframed 
a theistip covenant for the acceptance of his disciples, and 
published a remarkable booic, called " Brahma Dharmay or 
the '* religion of the one true God", the best monument of 
his religious genius. It consists of theistic selections 
from passages of the Upanishads, with his own commenta- 
ries. After finishing these arduous duties, and leaving 
the Sara&j in a flourishing and prosperous condition, Babu 
Debendranath retired for a short time to the mountains, to 
refresh his spiritual energies by study and meditation. 

AcoeBSion of K. C« Sen. — ^A number of young men 
had been drawn to the Sam&j in the meantime, and one of 
them was a man of remarkable ability, destined to further 
revolutionize the Church and raise it into a power. This 
was Babu Keshub Ghunder Sen. He joined the Samaj in 
the year 1859. Upon his return to the plains, Babu 
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Debendranath was mach struck l^ the earnestnesB and 
ability of yonng Kesliab, and at once accepted him as a 
friend and co-»djntor. A deep and almost filial attachment 
sprang up between tjiem^ and hoiceforth they jointly began 
to plan and adopt several important measures, which 
further developed the reforming tendencies of the Church, 
The reader has been already informed, how by the imposition 
of the covenant Babu Debendranath bound himself to shun 
idolatry, and how he suffered many privations on account 
of this resolution. But a further act of reform in this 
direction was now initiated. He celebrated in the year 
1861 , the marri^e of his eldest daughter according to un- 
idolatrous rites, and also prepared a Clode of domestic 
ceremonies according to the principles of theism. Side by 
side ^th these acts of reform, two institutions, intended 
for the religious culture of the younger generation, were 
brought into existence. The first was the Brahmo School, 
and the second^ the Sangat Sahha ; the former being a system 
of weekly lectures^ both in Bengali and Bnglish, on theo* 
lo^cal and moral subjects^ the latter being a spiritual 
Fraternity of the younger members of the Samd^j, where 
important questions of doctrine and practice were freely 
discussed. It was in this society that those convictions 
were first formed^ which have afterwards borne such signal 
fruits in the lives of Babu Keshub Chonder Sen and many 
of his colleagues. 

From the beginning, the venerable chief of the Samaj 
reposed the greatest possible confidence in Babu Keshub 
Chunder Sen and his party. Mr. Sen was appointed 
minister of the Sam&j in 1862, and the management of the 
affairs of the Sam&j, the editorial charge of the Tatwabodhini, 
&c. were all left in the hands of the younger party. 

Things continued in this happy state of intimate friend- 
ship and implicit trust for a few years. There were progress 
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and enthnsiAsm visible on every side. Thellhonse of Babu 
D^bendranath became a general rendesvoos for the Brahmos 
of Calcutta. Their anniversary meetings at bis house, tbeir 
fraternal greetings, and warm exchanges of love and friend- 
ship on those occasions, and above all the rich hospitality 
of the noble host himself, will be long remembered by those 
who ever shared them. 

• 

But causes of quarrel and ultimate separation between 
the older and the younger parties were near iLt hand. The 
pi^rty of Mr. Sen were rapidly developing their convictions 
on all social and moral questions, and were eager to launch 
into a career of bolder and more uncompromising reform. 
The question of caste early began to press against their 
conscience, and many of them discarded the Brahminical 
thread, the badge of caste. Babu Debendranath, out of his 
great love and respect for the progressive party, so far 
sympathised with their aspirations, that he himself discard* 
ed the thread, and appointed a number of thread-less 
ministers, from the younger party, in the place of the old 
thread-bearing ones. 

But this perhaps was the last straw that broke the 
camel's back. The older members of the Sam&j^ wedded 
to their conservative notions, bad before this begun to 
raise their voice of nutrmnr, and to whisper into the ears of 
their chief, dark and dismal forebodingrs aboatthe future of 
the movement, to which, this sudden and unprovoked 
degradation of the old ministers added a graver cause of 
complaint. It was felt as an injustice by them as well 
as by the disgraced ministers. When these clamours were 
increasing in strength and loudness in the body itself, 
the younger party further committed themselves, in the year 
1864, by an act of daring reform, which threw the whole 
Hindu commnnil^ into a fever-heat of sensation. It was 
nothing less than gettin^rpp- a marriage between persons 
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of different CMtes. This popojar displeasure ai^c^da^ 
aggravated by the complamts of the, disgraced mini^tepi 
and tke elder members^ ^t liMrt unsettled jkhe mif|d ^^f 
jBaba Debeudranath Ti^gore. His mind was, seized with^a 
( sadden f^ar^-^-tl^at^ perhaps h® w^ treading on a dangerous 
ground, by pla^g such implicit confide)tipe in jpm^g^ai^d 
inexperienced spirits^-r-tbst, perhaps Uq w^ .maki ng hir^Sf^ 
6a party in violating the principles li^d dpwn l^y Kajah Jfj^ 
/Mohun Rojy which it. was bjs dnty to ^jbp^astbescjle 
w surviving tmstee pf ,th0 Sanillj,— that, perhaps by Cfpunjjie* 
. nancing these, go-«head refoi^c^ he wa^ pl^ciog an in^pa^ 
^able gulf between .the 3»m&j,ai^d the^ Uixfdn cpm^nunity {bt 
4arge,-^that^perhaps b^ Ipng-cherisjbed dr<p^s of, pr^bi^g 
/Brahmoism in a natiopal and acceptably fof m, were pijboat to 
, be rudely dispelledy-- tl^t, perhaps , f o|r tihe| ^a^,ex)f i^ nom^r 
of ine3q>erienc^d yont^he i^f as., alienating the, f^ymf^thi^ 
,of,a large cla^s of older andiU^^re tf^ed friends. ;Th£yM 
doubts and n^ipgiyings, pr/p^^ly, ii^ti^nsift^d try d^pk 
^suspicions abput the motives of {Ijhef aspiring j^d am^itiquB 
: leader of the younger pivrty, sbqok hisf ^tif^er pon^deqce 
to a considerable. /extent, and he began to jreyoke, ope,af|er 
J. another.! all the impoxtMLtpo^^rswi^b whic^ he h^d ii^y^^d 
their leaders. Their Jbhr^rJ^ss. p;iinisters,,were,fin^dei];d7 
•et aaide ; the Tatwabodki^i wjb^ ^)^en Qut of ^^h^ir |)wds ; 
andilihey were; xmA^, tp r^^gii %U the po^tts of tn^t tljey 
Ofipupied in 1. the Siwftj. ^or, a,.ti^e the jupior n^em|Mra 
straggled to maintain a footing in the Chnrch, by appeal- 
ing to constitutional principles; but all efforts proving 
unavaiUng^ they were finally compelled to leave the paritot 
Sam&j in the y^ar 1866^ and go^ out to found a separata 
Church of their own. 

, Befpre we, take final Ij^ye of ^ tho AdiJBri^imo Sam&j 
and o£ its veyaerable Reader, Babn Debendranath Tagore^ 
let me briefly indicate the . gloripas mission that this 
saint-like man haa^ under the guidance of Providence. 

B 
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perfomed for ihe furtherance of the cause. Before his time, 
Brahmoism had existed as a mere matter of speculatiye 
thought. It was he who gave it the attractious of 
life^ by teaching the secrets of prayer and spiritual 
communion. It was he who taught the Brahmos to 
worship Qoi, as the ^^ soul of their souls/' and the '* life of 
their lives/'^ and in his own devout person he showed 
the way. We still vividly recollect the day^ when we 
hung with profound respect and fond filial trusty upon every 
word that fell from his venerable lips, and when^ a single 
eparlding glance of his eyes awakened strange emotions in 
our breasts, and made us feel that Qod was near. His 
deeply meditative nature^ his warm and over^flowing hearty 
ills exquisitely poetic temperament, and above all, the saint- 
like purity of his liEe, all combined to make his Brahmoism 
a living reality, and to mark him out, even to this day, as 
the highest type of a truly devout character amongst us. 
Not unacquainted with the English language^ he has, 
however, drawn the principal inspiration of his religious 
life from the Upa/nishads, the old spiritual records of our 
forefathers, and his love for these books is very great. Every 
word of these texts, to use his own expression, is assodated 
with some fact of his spiritual experience or other, and 
naturally calls forth the deepest emotions of his heart. He 
is intensely national in his sympathies; and his mode of 
propagation also is in strict accordance with this spirit. 

This is also the place for giving the reader an idea 
of the principal doctrines, that the Adi-Brahmo Samftj 
under the guidance of the gifted genius of Babu Debendra- 
nath, had developed during the period of the 25 years, 
preceding the secession of the progressive party, which took 
place in the year 1866. I shall simply extract a sketch of 
these doctrines, from '' A. Brief Survey,'^ published by the 
Adi Brahmo Samdrj in 1868, and also the present covenant 
of the Adi Sam&j. 
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I. ** Th» book of Dfttaro and intnitioa fonn tlie btsia of iW 
Brahmio fiuth* 

H. Althongb the Brahmos do not consider any book written 
by man* the basis of their religion, yet they do accept with 
respect and [Measure any truth contained in any book. 

HL The Brahmos believe that the religions condition of man it 
progressive like the other parts of his condition in thia 
world. 

IV. They believe that the fnndamental doctrines of their xe« 
ligion are at the basis of every religion followed by man. 

y. They believe in the existence of one Supreme GK>d»— a God 
endowed with a distinct personality, moral attribntes 
equal to his natnre and intelligence befitting the Gtovenuy 
of the Universe ; and worship Him — Him alone. They 
do not believe in his incarnation. 

VL They believe in the immortality and progressive state of 
the soul and declare that .there is a state of conscious 
existence succeeding life in this world and supplementary 
to it, as respects the action of the universal moral govern* 
ment. 

Vn. They believe that atonemnt is the only way to salvation* 
They do not recognise any other mode of reoonoilement 
to the offended but loving Father. 

VnL Th^ pray for spiritual welfare and believe in the efficacy 
of such prayers. 

IX. They believe in the Providential care of the Divine Father. 

X. They avow that love towards Him and performing the works 

He loveth constitute His worship. 

XI. They recognise the necessity of public worship, but do not 

believe, that they cannot hold communion with the great 
Father without resorting to any fixed place at any fixed 
time. They maintain that we can adore Him at any time 
and at any place, provided that time and that place are 
calculated to compose and direct the mind towards Him. 

XII. They do not believe in pilgrimages but declare that holiness 
can only be attained by elevating and pnri^g Um 
mind. 



Jja. They di) nofr pevfonh ar^y riteft artd cet^ifloniw, of belieSre in 
penances as instrumental in obtaining tibe grace of God. 
They declare that moral righteousness, the gaininp^ of 
wisjdom. Divine contemplation, charity, and the cultivation 
of devotional feelings are their rites and ceremonies. They 
further say, govern and regulate your feeling**, discharge 
y^oar duties t6 God and to min, tod f6n ^11 f^ain ever- 
ikdtitig blesf^edne^s ; purify your heatt, cultivate devotional 
feelings, and you will see Him who is und66n. 

}tlY. Theoretically there is no dtstinctibn of caste among the 
Brahmos* They declare that we are all the children of 
God, and, therefore, must oonsider ours^es as brothers 
ttid sigters." 



•:o:- 



THE COVENANT OP THE ADI SAMAJ. 



(«.) '*.God alone existed in the beginning, and He created this 
Universe. 

((.) He is intelligent, infinite, benevolent, eternal, governor of 
the Universe, all-knowing, omni-pi^ent, refuge of all, 
devoid of limbs, immutable, alone, without a second, all- 
powerful, self-ezistent, and beyond coinparison. 

(e.) By worshipping Him and Him alone we can attain the 
highest good in this life and in the next 

(d) To love Him and to do the works He loves, ooostitate His 
worship. 

By declaring my belief in the above mentioned four fundamental 
principles of Brahmoism, I accept it as my faith. 

1. By loving Him, who is the creator, the preserver, and the 
destroyer of the world, who is the only source of good in this life 
and in the next, the nllknowing, the omni-present, the all-merciful, 
the formless, the alone without a second, by loving Him , and by 
doing the works He loves, I shall try to be His worshipper. 

2. I shall not worship any created thing or being as God. 



a fixce^ when inoapiMutftlod^ bj^ dia^t^ Qr. a^oci^^. ot 
niBfortone. I shall devote mms^ time, ever; d^y^ to the cofttemplftr 
Hon of Gk>d. 

4. I shall try to keep myself ei»gaged iq. ^oo4 wc^ka. 

5. I shiy 1 try to shim those^ aots^uit fR9 wro%» 

6. If throogh ignoraDoel ever eemnil aaythiag thai k wrongs 
inih r«pentanee I shall icy toietMm from th^ evil 0Dars9. 

7. I Shan anBnally oontribote something to ihe Bralmio Samiy» 
towardatiie prepagaiioa of B r ah m oiam. 

As far as the above-mentioned principles were concern- 
ed^ there was no difference between the older and the 
younger parties at the time when the first schism took place* 
All their differences mainly hinged upon two points ;^ — first, 
tbe practical renunciation of Caste ; second, the reoogDitionr 
of constitutional principles in matters of cburch governments 
Some efforts were actually made by Mr. Sei^'p party^ on the 
eve of their separation, for the introduction ot the principles 
of representative government in Church mattes. I spe- 
cially ask the reader to bear in mind these facts for they 
will be useful for purposes of comparisoD, whm w^ come to 
the history of the second schism. 

The Adi Sam&j though still existing is not so powerful 
as it was at one time. The venerable Maharshi Debendra- 
nath Tagore has retired since last ten or twelve years 
from all active work, leaving the affairs of the Sam&j to 
a committee of management, of which his esteemed friend 
and co-adjutor Babu Bajnarain Bose is the president, 
and one of his own sons, the secretary. The weekly 
Dirhie Service of the Sao^j, tiie establiabment connected 
with the TattiHibodhini and eimilar works, are all kept 
up by his endowments. The large number of members, 
irho at one time signed the covenant, have quietly dis* 
appeared amongst the mass of idolatrous Hindus, and many 
of them do not now tak^ even a faint intereM) in the cause 
they once advocated. The t>ld patriarch, in 'the meanwhile. 
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18 sank m his deep devotions, spending his time either in 
his favourite hamits on the Himabyasj or in other retired 
recesses, far removed from the din and bastle of social 
existence. The interests of his healthy as weU ae his anxiety 
to spend the kst days of his Ufe in qniet repose and 
nndistnrbed commnnicm with Qod^ have necessitated this 
retirement on his part ^ and who will gradge him this 
well-earned, repose at the dose of a worthy and eminently 
osefol life I Bat whilst taking leave of this venerable 
father, I cannot conceal the conviction,, that it was an evil 
hoar, when he thought it fit to interpose his authority to 
check the tide of growing thought and progress in the 
Sam&j, thereby shutting out Ufe, and dooming bis awn 
Church to inevitable decline. May Heaven's chosen 
blessings rest on his revered head ! 

The rise and progress of the B. Sshi^ of 

India.— 1 now come to another very important period of 
the history of the Samftj — ^including the rise and progress 
of the Brahmo Sam&j of India, i. e., Babn Kesfaub Ohunder 
Sen's Church. But before I proceed to narrate the facta 
and incidents connected with the origin and progress of this 
institution, a short personal history of the man, whose genius 
and ability once shed so much lustre on the whole move- 
ment, and whose wild eccentricities are now dragging it 
down in the estimation of the public,seem6 to be necessary.— 
Bom in one of the well-to-do and influential fauniliea 
of Calcutta, Babu Keshub Chunder Sen received in his 
earlier years, the best education that could be given^ in 
those days, to a young man of parts. From his early child- 
hood^ he was distinguished by a gentle and loveable 
shyness of disposition, a cool determination of will^ a 
masterly faculty of imitation, and warm aspiration after 
everything good and useful. As a boy he was a leader of 
boys ; and was known amongst his friends as a good speaker 
>^ writer of English. It seems he early came in contact 
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witib Ohiriatian MisaiexiarieB^ from whom he imbibed % 
deep yeneration for the Bible and for the chi^racter dt 
-Jesas Christ. This sentime&t in him, has grown with 
fprowing erperience^ as will be manifest from the sabseqnrait 
narratiye. At aboot the age of 20^ wheu he was earnestly 
straggling with the temptations that beset his yeath^ leaning 
principally upon prayer, he chaaced to meet with a copy of 
the lectoresof Baba Rajnarain Bose, the present president 
of the Adi Brahmo Sam&j, and was so mach stmck with, 
and captivated by^ the simplicity and parity of the faith 
of the Brahmo Sam&j, that he went and joined it in the 
year 1859, as already referred to. 

From the very time of his admission, his inflaence 
began to be felt in the Sam&j. All the important steps 
that were jointly taken by himself^ and his venerable col- 
league, have been already enamerated ; and only a few more 
things in which he was more directly concerned require to 
be specially mentioned. 

His lectures in connection vrith the Brahmo School 
have been already noticed, but apart from these, he issaed 
several tracts and pamphlets, illustrating the principles of 
the Sam&j, and defending it against the attacks of several 
Christian adversaries. 

It was in the year 1862, that he was elevated to the 
pulpit of the Sam&j by Babu Debendranath, as minister. 
This year he further signalized by taking a bold step, which, 
taking the circumstances of those days into consideration, 
required considerable courage on his part. He induced his 
young wife to come forward to dine at the house of Baba 
Debendranath Tagore, who belonged to an excommunicated 
race of Brahmins. This act on his part led to his 
temporary expulsion by his uncle, from his home and 
family. But the principal instrument of spiritual culture, 
during these days, which powerfully moulded the convictioiui 



of ti^ rildtfg geneMtion* <6f fiy^htdos, tadadiiig Mr. Sen, 
and which gave^the SaiBillj its irat batch of workers, who 
Bobseqttently carried the light of the new faith far and'wide 
over the whole iengtb and breadth of the land^was the j9an^ 
/SaMa, already alladed'tain the preeeding narrative. It 
was in thid tittle society, which held its* sittings at Mr. Sen^s 
house, Md 6f' which' he 'Was the presiding genius, that all 

' doctriuala^d p^actieal que^oas were freely discussed, add 
the nudMs of a Brahtiio Hission was first formed; Mr; Sen 

'himself teaviug his sectllar employment and setting the 

"^kam^le. The eivthtistasm bf the members of this Society 
grew stronger and stronger Wery day, till fekt iast^ it brooght 
them into collision with the older section of ^e Sam&j as 
already described. • Their first objects of attack were cac^to 

/4nd the Brahminical thread. Many of its members caqi6 
forward to discard them publiply^ and also influenced Baba 
Debendranath Tagore to accept it as a principle of action 
for the whole Church. The reader already knows tbo 
history of this question, so I pass it over, to review some 

* irery iniportaht nieaMPOs ^tiiat- BeAm JE^eshnb Ohonder S^n 
and his parly adopted at" alxmt' the year 1864. This year 
^ywitnessed the belebratiombf.thei first inter-marriage, which, 
as noticed :befdve?'WideKitodi4he gulf between the older and 
the younger sections of the community. The Brahmo 
Mission 0£Bce was < also opened during this year. A 

- imtnber of devout and earnest sooJs, actuated by the spirit 

of the first ^apostles of Ohvistiai^ity, left their secular 

employments) and came -forward .to preach^ and propagate 

thdr fiuth all over 'the eoontry. Their .aufferings. fuid 

' privations at the first -stage of their, missionary life, were 

▼ory g^reat- Frem^ Comfortable « and .^e^isy . circumstanoeSj 

'"faiaiiy oi" them came down to want' and ^vQ^rty^: and had,ron 

' 'many "bodaeioas,^ to'go^ without ev^en. the Tbararrneoes* 

^^saifies of life. Tet^* their' aeaL and enthmsiasm for their 

* " «an8e'waa4iiiriibe«fiidad| «)ic^4et it ba have gratefiiiUy recorded^ 
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that it is chiefly through, the imiiring leal and earuual 
deyotkm of these meiiy that Brahiyoism has made so mnoh 
progress in this oonntry. Alotig with the orgaaisation of 
the MiastOQ Office, Mr. Sen also established an edndiAional. 
mstitntioBi called the '^ Calontta CoUege/' where some of 
these Missionaries did exoelleiit senrioe as instructors of 
youth^ whilst others were entmsted with the management of 
thdpapers> Indiart Mirror, and the DharmaifUwaf the latter 
a monthly joamal started in this year^ and also of th« 
Printing Press, which the party managed to get by this time. 

The outlines of a strong and powerfol party were 
ihos laid down, e7en before the diffSerences between the 
older and the younger sections of the community, were yel 
discernible. We also read in the papers of those days, some 
accounts of the proceedings of a Bopreaentatire Connoilj 
which Mr. Sen tried to organise. This Council consisted of 
representatives nominated and d^uted by the proyincial 
Sam&jes, to meet and discuas questions affecting the 
general interests of the whole body. A number of meet« 
ings of this Council were held, at about this timOj after 
which it seems to have quietly collapsed. 

The adoption of these measures by the younger party^ 
even before their formal separation, dearly* indicate, that 
causes were secretly at work, which were fast hastening 
matters to that critical pass^ when an open and formal 
rapture could no longer be avoided. The apprehended 
rupture did at last come^ and in the way illustrated in the 
previous history. The progressive party publicly declared 
their secession, by the organisation of a new society^ called 
the Srahmo Sam&j of India, in the year 1866. 

After the establishment of this society, Babu Eeshub 
Chnnder Sen was left uncontrolled and free to pursue his 
reforming career; and signs of life and progress wer& 
visible on every side. The number of provincial Churches 
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t)egaii to miiltiplyj under the new system of missionafy 
risits; many earnest ^d sincere souls were drawn to 
the Sam&j^ who joined it in the face of much persecation ; 
widowmarrii^es and inter-marriages became frequent in 
this little community; 'and a large number of fomilies 
became excommunicated ' on account of their renunciation 
of caste and idolatry. 

Nor were the reformers less mindful of their women. 
That subject had attracted their attention^ even before the 
schism ; for at their instance^ it appears^ seats were once 
provided in the Adi Brahmo Sam&j HiJl for tiie wives and 
daughters of the Brahmos. But this branch of useful 
work was duly and earnestly taken up along with other 
measures of reform, A ladies' prayer-meeting was 
oif^anised in the year 1865^ where Mr. Sen delivered some 
of his excellent discourses to the other sex. 

The progressive party^ after their separation^ directed 
their attention chiefly to three things; (1) the publication 
cf a book of theiatic texts from all religious scriptures^ (2) 
the building of a Prayer-HaJl^ (3) moving the legisla- 
ture to legalize their reformed marriages. The book of 
texts was published in due time ; subscriptions were opened 
ior the Prayer Sail; and steps were also taken for ascertain- 
ing legal opinion on their system of marriages. The parti- 
cular history of this movement I reserve for future 

treatment. 

• 

The Brahma Mandir or the Prayer Hall of Mr. Sen's 
party, which is now-a-days called the '^ Tabernacle of the 
New Dispensation/' was opened in August 1869. Bemark- 
able spiritual developments had taken place in the mean 
time. During the period intervening between the day of 
secession and the opening of the Mandir, the Brahmos 
6t Mr. Sen's party^ had come in contact with the Bhakti 
school of thought^ so prevalent amongst the Ycdshnavas 
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of Ben^^ and had heea oharmed to see the ferreni 
^ y religiooB entbasiasm of this sect* Many of them became 
admirers of their peculiar forms of reUgioas exercise^ and 
many of their popular hymns^ with slight modifications! 
were adopted in Brahmo religious meetings. The intro- 
duction of these Vaishnava hymns^ induced a sudden 
expansion of rdigioas enthusiasm* The sense of sin and 
human unworthiness was more strongly impressed than 
ever on the minds of the Brahmos, and a spirit of lowli- 
ness was suddenly developed in many minds. But this 
sodden spiritual expansion also led to certain objectionable 
practices^ on the part of some members of the party^ which 
have found permanent place in the history of the Brahmo 
Sam&jj under the head of the '^ Manrworship Agitation/* 

As early as the year 1866j Mr* Sen delivered a lecture 
on " Great men/^ explaining the light in which he viewed 
them. The following extracts will give the reader aa idea 
of Mr. Sen's doctrine ;— 

*' Great men are sent by Qoi into the world to benefit mankiniU' 
They are His apostles and missionaries, who bring to ns glad tidings 
from heaven; and in order that they may effectoaDy aocomplish 
their errand they are endowed by Him with requisite power and 
talents. They are created with a nature superior to that of othexsi 
which is at onoe the testimonial of thdr apoatleship and the 
guarantee of their success. * * • . # 

''They are ordained and sanctified as prof^ets at their birth.'' * e 
He puts in their very constitution something super*human and 
divine. Hence their greatness and superiority. 

^ The £Eicfc is, as I have already said, he (the great man) is both 
divine and hnmaUi he is both God and man. He is a Gk)d-man. He 
is an incarnation of Qod. Yes, I look upon a prophet as a dime 
incarnation, in this sense, that he is the spirit of (Sod manifest in 
human flesh. In the economy of Providence they are special Dis« 
pensations," 

I reserve a detailed discussion of thia doctrine for the 
second chapter of this treatise^ and hasten to relate the 
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leading incidents connected witk. the kistorical portion of 
my narrative. 

Soon after this fonoal ennneiation o£ tbe doctrine of 
'' Great men'' by Mr. Sen, tendencies were visible amongst a 
number of his followers^ to apply it to hie own person^ and 
to pay him almost saper-human honors* Persons were seen 
prostrating themselves at hisleet^ praying to him for inter* 
cession with God on their behalf^ addressing him as 
''Lord'' "Saviour" ''the sinner's way" Ac, some 
besmearing their heads with the dust of his feet^ others 
applying it to their tongues. I need hardly say^ that such 
practices gave great oSence to a large section of tbct 
Brahmo community. Two of his missionarieSi who were 
eye-witnesses of these proceedings, left himj and raised 
the standard of revolt. Their revelations filled the whole 
Church with intense agitation. The Brahmo Sam&j became 
an object of public ridicule; sneers and taunts were 
heaped upon it from every side ; the body itself became a 
scene of internal dissensions; harsh words were freely 
interchanged by the contending parties ; many brethem of 
weak faith left the Church on these pretexts ; the course of 
nnintemnpted progress, which marked the career of the 
progressive party^ during the preceding four or five years^ 
was snddenly checked ; and the whole movement, which 
liad been, before this time, steadily rising in public esteem, 
received a terrible shock,, from which it has not completely 
recovered ever since. But it was not long before peace 
was once more estaUished within the Church itself. In a 
published letter, Mr. Ben disclaimed all sympathy with the 
Above-mentioned objectionable proceedings of. a number of 
bis followers, and gave the reason of his non-interf orence 
with their CK>ndnct on such occasiona. The explanation 
did not give universal satisfaction ; but those of us who still 
lelt themselves unable to agree with him, in the matter of 
his principle of non-interference, were, however, satisfied 
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regards his motires, aad exonerated him irom all c^mpH* 
city in the objectioQable praeiices. Peace and friendship 
-were again restored ; and the work of the Sam&i went 
OB siDoetUy as before* 

Mr. Sen opened the iiew Prayer HaB of the Progres- 
sive party in Angast 1869^ as already stated^ and left for 
England in the beginning of 1870 ;. — where he staid for 
some months, earning great distinction for himself, and 
considerable inflaence for his Church. '^On Mr. Sen^s 
retarn to India he immedeately began to pnt in practice* 
some of the hints he had gathered in Eagland.^'^ A family 
boarding house, for purposes of religions instrnction and 
spiritual cnltnre of its members, was established under the 
name of the BbareU Asrum, or the Indian Hermitage, — 
where a number of Brahmo families were inrited to 
come and reside. He also organised a secular Society^ under 
Ihe name of the " Indian Beform Association/' which was 
divided into five sections, and undertook much useful 
work* 

A Female KTormal School for training up lady-teachers 
was started under the at^pices of this Association^ and 
several adult young ladies, mostly wives, daughters, and 
sisters, ei the Brahmos, were admitted as pupils. This 
institution did its good work for some time, but is no 
longer existent. A temperance journal was also issued 
V from the temperance section of this society, which also 
died in course of time. There were several other insti-- 
tutions^ such as industrial schools, night schools for the 
labouring classes &o., started and maintained for some 
time, which also came to untimely ends. This society 
dormant and extinct for several years, is now and then 
called into a sort of spasmodic •xistenee, and seems to be 
nominally existing at present, in the shape of a publae 
school, originally started by others and subsequently placed 
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under the control o£ this Society, of a weekly pice-psper 
Bengali, and perhaps of few other thiBgs, saeh as 
monthly charities &o. 

The two most memorable eyents of this period were 
(1) the Female Emancipation movement, (2) the passing p£ 
the Act III of 1872. The former was ehiefly confined to 
Calcutta. The facts connected with this movement are 
these : — An inflaential section of the Brahmo commomty of 
Calcutta, began to entertain at this time, quite other views 
of female education and female liberty, than what were 
advocated by Mr. Sen. They strongly objected against the 
'^ Purdah tystem^^ or the custom of compelling the ladies 
to sit behind screens, in the Brahmo Mandir, and demanded 
the privilege of sitting with their wives and daughters 
outside the screens, and among the rest of the congregation. 
This right was at the beginning denied by Mr. Sen and his 
missionaries^ and the more advanced section held out in a 
body from the Church, till their demands were met. After 
much corrrespondenco and discussion something like a 
compromise was effected, and seats were provided out-side 
the screen, for the advanced families, in a corner of the 
Mandir. 

It is also fit to mention here, that as a matter of course, 
this advanced party had not much respect for the system 
of education that was being pursued in Mr. Sen's Female 
Normal School; and they proceeded to open an independent 
Boarding School of their own, for the education of their 
own girls, under the superintendence of a competent 
English Mistress. 

In these counter-movements and independent efforts, 
the intelligent reader can already discern, the dlent growth 
of a party of advanced thinkers in the progressive Church, 
even so early^as 1871-72. 
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The otlter event oonneoted with this period is the 
pasfflng of Act III of 1872. As the number of inter- 
marriages and widow-marriageSj mccording to pare theistio 
rites^ multiplied, doabts as to their validity in the 
eye of the Law began to trouble many minds ; and steps 
were accordingly taken, as early as 1867, to move the 
imperial legislature for giving the needed protection. 
Chiefly through the exertions of Mr. Sen, a Bill for legali- 
zing these marriages, was introduced into the Council of 
Sir John Lawrence, the then Governor General of India. 
It was not a common ordeal through iiHbich this measure 
had to pass, during the subsequent stages of its progress 
and transformation. The shape in which Sir Henry Maine 
introduced it into Sir John Lawrence's Council, evoked the 
earnest opposition of the Hindu Community at large, who 
discovered in it certain dangerous aud injurious principles. 
Then it was introduced in another shape, ''IlieBrahmo 
Marriage Bill'' ; but even then it could not escape hostile 
opposition. Our conservative friends of the Adi Sam&j 
opposed it with all their might, and compelled the 
Government to give it a further transformation in its 
present shape. At its last and final stage, however, it was 
passed into law on the 19th of March 1872. The question 
of marriageable age of our girls and boys was one of the 
prominent points in this controversy; and Mr. Sen helped the 
legislature in fixing the minimum limit, by collecting the 
opinion of many eminent medical men of this country. Let 
me here quote a paragraph from Miss, Collet's Sketch of 
the history of the Brahmo Sam&ji illustrating the growth 
of public opinion on this important question of social 
ireform. 

'* In the oourge of this agitation« one point of great importance 
came up for disonssion, vi»^ the age at which marriage is desimble 
m India, especially for women, who now suffer even more than men 
boffl the prendent custom of ohild^marriiige. This pernicious 
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practioe has, for Bumy oeiiUiries, sapped tke phvaical and moral 
Hirength of the natioB, bat the difficaUy «£ breaking down so loog- 
established a costom is very great. As a first step towards 
moving public opiniou in this direction, Keshub Obunder Sen, on 
behalf of the Indian Reform AssociatioD, addressed acircnlar letter 
(in April 1871) to some of the most dlstingaished medical men in 
India, reqnestiDg llieir professional opinion on the minimnm 
marriageable age of native girls* TweWe replies wore sent, roost 
of them very fall and instructiye and all agreeing in condemnation 
of the present system. Dr. Mohendro Lai Sirkar, M. D., a Hindu 
physician of high repnte, expressed his strong belief that pre" 
mature marriage was ** the greatest evil of our country. It has 
stood, so to say, at the Tory springs of the life of the nation, and 
prevented the normal expanse of which it is capable.*' And 
Dr. J. Fsjrrer, M. D«, C. S. I., from the European side, encouraged 
the movement thus :— '' You have my most cordial sympathy in a 
movement which, if carried out, will do more physically to 
r^enerate and morally to advance your countrymen and women 
than almost any other that your zeal f6r their improvement could 
promote." The limitations of age in the new Native Marriage Act 
(which is a purely permissive measure, and constrains none except 
those who marry under it) are the first legsilative beginnings of 
this reform." 

That Mr. Sen also considered the limitations of age set 
forth in ihe Act^ — vis.^ fourteen for the bride and eighteen 
for the bridegroom^ as the first legislative beginnings of a 
wholesome reform^ will be manifest from the following 
extract from one of his speeches, delivered on the 3uth 
September 1871. 

'* Thirdly, wa contemplate the abolition of early or premature 
marriages. There has always been a large amount of uncertainty 
and doubt in the public mind,a8 to the minimnm marriageable age of 
Kative girls. Reference was therefore made, a few months ago, to 
the leading medical anthoritiea in Gidcutta, and what is the result ? 
It has been what we had anticipated. The medical authorities in 
Calcutta, almost unanimously declare, that sixteen is the minimum 
marriageable age of girls in this country. Dr. Charles makes a 
valuable suggestion; he holds that fburteen, being the commencement 
of adolescence may for the pre&eut be regarded, as the minimum age, 
at which Kative girls may be allowed to marry, and may serve asi a' 
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starting point for reform in this direction. In conformity with his 
suggestion and tiie opinions given by the other refereesi we have 
come to the conclnsion that, for the present at least, it weald be 
expedient to follow the provision ia the Billf which makes fourteen 
the minimam marriageable age of girls in this conotry, leaving 
it in the hands of time to develope this reform slowly and gradnally 
into matarity and fulness." 

From the above extracts it is evident to the reader, 
that at the time, when the Act III of 1872 was passed, 
Mr. Sen was strongly of opinion that even fonrteen as 
marriageable age of onr girls^ was too low a point ; and 
also that, he considerably helped in the formation of pablio 
opinion on this subject. He will presently see how Mr. Sen 
in his own case violated those very conditions, which he 
was instrumental in imposing upon others. 

Second Sohism.— Daring the period intervening 
between the passing of this Act in 1872, and the year 1878, 
the year of the second schism, internal dissensions of a 
serions character began to manifest themselves within 
Mr. Sen's Church. Apart from the doctrine of " Great 
men,'' which has been noticed before, two other doctrines 
of ominous import^ viz., the doctrine of Adesh or Divine 
Command, and the doctrine of Bidhan or Dispensation, 
began to be preached with some degree of energy and 
consistency, at this time, by Mr. Sen and his Missionaries. 
I reserve the discussion of these two doctrines, like the 
first, for the second chapter of this narrative. A party of 
earnest and long-standing members of the Sam&j, took 
serious objection to these doctrines and considered them 
fraught with evil tendencies. They also felt another very 
great want. They found the Church without constitution ; 
the whole thing resting on the shoulders of one man, and 
left without all those legitimate checks on abuse or mis- 
direction of power, which a constitutional mode of govern- 
ment alone can supply. They at once set themselves to 

work to counteract these tendencies and, to remove these 

p 
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wants. They first held >mttiiy ;pnvB4e discnaaions with 
lir. Sen and his missionameSy tried to expose the evil 
tendeddes of the new *doctriaeSj «nd to represent the 
necessity of giving the <]!hQrdi « regolar constitution. 
Bnt Mr. Sen and his missionaries seemed to have gone 
too far in their ways, iK> listen to the voice of reason. The 
earnest pleadings and protests of these men were, treated 
with marked neglect^-^aoid in many cases wi& positive 
*<x>ntempt ; till at last the protesting and prc^^ssive party 
were compelled to adopt more formal and public measures. 
They organised themselves into a regular party, delivered 
public lectures^ issued a monthly Journal, called the 
" Bamadanhi" or the Liberal, for the discussion of the 
contested questions, and made a series of efforts for the 
introduction of representative government in Church 
matters. They began to move this subject at the annual 
conferences of the Sam&j, once compelled Mr. Sen by a 
letter of requisition to ci^ a meeting, and once appointed 
fiomething like a Committee of Elders, which, however, was 
never called by the secretary, who was one of Mr. Sen's 
missionaries. They mooted several times the question 
of the trust-deed of the Brahmo Mandir, which, I fear, 
still stands in Mr. Sen's own name, and has not as yet been 
made over to a body of public trustees. All these doctrinal 
differences and constitutional efforts, only exposed this 
party of members to the displeasure of Mr. Sen and his 
missionaries. They were run down in the pages of the 
Sunday Mirror, with the most abusive epithets, and 
treated as a class of spiritually and morally degenerated 
people. 

When the Church was yet agitated by these controver- 
Gfies, the intelligence broke like a '' bomb-shell'^ in Calcutta, 
that Mr. Sen was about to get his eldest daughter, a girl of 
thirteen, and consequently below the age previously fixed by 
Mr. Sen himself, for the guidance of his Church, married to 



Tin! RTSTORTCAT; 8ir«tC9. tT 

tfte yeacg Maharajah o( Katch Behar^ a lad of nxteeoj and 
ft non-Brahmo^ who also was fiar below the age fixed by thm 
new Act. News was also received, that Mr. Sen had mad* 
certaia concessions of a compromisiDg character to the young 
Maharaja's family^ who were strict orthodox and idolatrous 
Hindnsf wherenpon some of the advanced Brahmos of 
Calootta privately met, and deputed three persons from 
amongst themselves ta wait upon Mr» Sen to know the 
particulars of tho ease. Mr. Sea replied by reticence 
en all the heads of information^ Within a few days, the 
fact of the intended marriage was made public, and the 
whole Brahmo community was thrown into a whirlpool of 
agitation. Earnest entreaties, anxious enquiries, and indig- 
nant protests,, poured in from every quarter; — from a 
number of advanced and influential Brahmos, the Brahmo , 
Students, and the Brahmo ladies> of Calcutta, from fifty 
different naofussil Sam&jes,. and numerous other private 
individuals connected with the Church. 

In spite of these earnest entreatiea and protest8,Mr. Sen 
]Mroeeeded to celebrate the marriage, and what was still 
more painful, he further demeaned the position of the Samftj 
by failing to enforce its rites ojol the occasion of the 
marriage, and also by allowing the performance of certain 
idolatrous rites. The excitement was very great whed Mr. 
Sen returned to the metropolis. Many of his old friends 
and well-^wishers expected, that perhaps he would now see 
his recent mistake, — perhaps he would do something to 
allay the growing displeasure of his friends and asso- 
ciates, perhaps he would retire for a time from the head of 
aflbirs, and allow the Church to have constitution and rest. 
But, no : he at once assumed a defiant attitude^ declared the 
marriage as an effect of divine command, sternly rejected 
three letters of requisition successively sent by a party of 
influential members, for calling a mooting, called it sin to 
look into the tetters of protest, and at last came and took 
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forcible poBseBsion of the pnlpit^ with the help of the police, 
in the face of a resoktion, previously passed by the 
Congregation, deposing him and appointing some other 
ministers. 

At this point those who were seeking to vindicate the 
principles of the Church, and to place it on a constitutional 
basis, were obliged to appeal to the Brahmo body in general 
and to the provincial Sam&jes in particular. Within the in- 
credibly short period of a fortnight, as many as 21 Sam&jes 
and more than 400 individual Brahmos and Brahmicas, from 
all parts of India, replied, strongly urging the necessity of 
leaving Mr. Sen with his Churchy and organising a new 
Society on a constitutional basis. Thus in accordance with 
the expressed wishes of so many brethren^ and the privately 
ascertained wishes of numeroas others, the Sadharaa 
Brahmo Sam&j was duly organised on the 15th of May 1878. 
Being ushered into existence in the midst of a hurricane of 
agitation^ it has had scarcely time,during the last three years 
of its existence, to develop its constitution and to place its 
organisation on a sound and secure basis. Yet has Pro- 
vidence permitted it to lay its hands upon much useful 
work — a record of which I reserve for the last chapter. 

Sefleotions. — The foregoing historical sketch, I hope, 
will dispel from many minds, the wrong notions about the 
real history of the Brahmo movement. Many for in- 
stance, are under the impression that Mr. Sen is the 
founder of the movement, or at least the mainspring 
thereof. Those who entertained this notion, were natu* 
rally led to believe that the whole movement had suffered 
a fatal collapse, when they found the power of Mr. Sen 
almost shattered to pieces by the last agitation. But let 
not our friends and sympathisers lose heart so easily* 
Let them remember there is One, shaping and moulding 
our individual destinies for the furtherance of His cause. 
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In spite of all oar imperfections we must yet live and da 
His work ; for oar reliance is on Him and Him alone. 
Secondly, daring the coarse of the preceding history the 
reader most have observed, that even so early as 1871-72, 
serioos differences of opinion, made themselves felt in the 
party of Mr. Sen, and that there were actual efforts after 
independent organisation. These facts will sorely dispose 
him to discredit all statements, which seek to connect the 
recent schism, with feelings of a personal character. These 
notions will be farther cleared ap as we proceeds 
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IVom the day of the sejMvrationi ilie Brahmo Sam&j eC 
India or Mr. Sen'^B Charcby began freely to develop many 
of its latent tendencies. Bat the New Dispensation^ 
properly so eaUed^ was not formally ihaagiirated till the* 
beginning of the year 1880^ when Mr. Sen in one of hi» 
sermons in connection with tho annirersary of the BrahmO' 
Samftj^ figaratively annooneed the birth of a new child 
(The New Dispensation), whom all the saints and all the 
older dispensations blessed as their heir and successor. 

The inqoisitive reader may be cnrioas to know thelead-- 
ing features of this Dispeneationj and I shall state them^ aa 
far as possible^ in their own words. Bat before I do 80^ some 
explanatory remarks^ gifing the reader an idea of the 
meaning of the f^rase Dispensation itself, seem to be neces*^ 
sary • Literally interpreted, the word Dupensation or rather 
its Bengali equivalent, <^ which the English word is a 
trandation, means a gp^y^— a gift of Qod. Hence it essenti- 
ally means a manifestation of divine Providence, — a special 
divine arrangement for the salvation of hmnanity. L^ the 
Sunday Mirror, the leading journal dt Mr. Sen's party 
speak for itself. 

'* We belisve that at special times and under special circam- 
stances, when the world does need a revivid or upheaving, and men 
do require the guidance of God, aipecial manifestation ofBU unit 
lai8«'pk(c#,aQd events happen which have a necessary connection 
with each other and may be interpreted as the working of divine Pro- 
vidence." Sunday Mirror, l%ih Nop, 1879. 

But in what shape, the inquisitive reader may ask^ 
does this special manifestation of Divine will take place f 
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Then let him ponder over the following extracts from the 

same jonmal, of April 10th 1881. 

** Whan men are hopelessly gone in the way to misery and 
ruin, when a thick gloom of sin settles npon Society, when human 
eye- sight is unable to discern the right path, it is then that Provi- 
dence sends to the world, one of those men, whose life has been sold 
to His almighty will." te. 

The following lines taken from Mr. Sen's lectare on 
^ Great men'' will also throw mach light on this point. 

** Great men appear when they are needed. In the history of 
nations there occur now and then crises of a very serious character* 
when the adyanoing tide of progress shakes the very foundations of 
society, at such times certain great minds appear, being called forth 
by the peculiar necessities of the age, who avert impending perils, 
meet all existing wants and remodel society on an improved basis." 

And fnrther on, 

" In the established economy of Providence they are special 
dispensations, to meet the pressing wants of humanity." 

Let me string together all these ideas. In the history 
of nations, there arise times of special spiritual need^ when 
men absolutely require the guidance of God ; it is then that 
God sends down one of those men^ who averts impending 
perils^ meets all existing wants^ and remodels society. The 
appearance of such a man forms a part of- the established 
economy of Providence^ and is a special Dispensation. This 
evidently means, that the idea of a dispensation is inse- 
parably associated with the appearance of a great man as 
its month-piece' and harbinger. That Mr. Sen also con- 
siders a Dispensation inseparably associated with a great- 
man will be fnrther seen from the declaration :*^ 

'' I say it (the New Dispensation) stands upon the same level 
with the Jewish Dispensation, the Christian Dispensation and the 

Yaishnava Dispensation through Ohaitanya." (Vide Mr* Sen's 
lecture on ^ We Apostles of the New Dispensation.) 

''The Vaislmava Dispensation through Ohaitwiya*^ — 
does it not plainly mean that the manifestation of a Dispen* 
sation is chiefly through a greatman 7 
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If the anasaally sceptical reader is still donbtfal as to 
the truth of this interpretation^ his donbts will be permar- 
nently silenced, I hope, by the following lines from iho 
Sunday Mirror of Nov. 16th. 1879. 

** The minister (Mr. Sen) is, as we believe him to be a part, a 
great part, a central part of the Dispensation. It is he who has 
given life and tone to the entire movement ; and as he is oom* 
pletely identified with it. his preaehingB and precepts we aeeepi as the 
emhodimenX of the hispensation iUelf* Thus then we oannot do away 
with this man, who is the leader, the mouth piece, the heaven- 
appointed missionary, of what we call the Brahmo Samdj, The 
Indian Mirror aecepts in tie entirety tJie plan and programme of kis 
life — the plan and programme that is to give India her life and sai' 
vation" 

It will be seen then^ that not only is the idea of a 
Dispensation essentially and intimately associated with the 
appearance of a Great man on the stage of history, bat it 
meani^ in the present case, the earn total of iir. Sen's preach- 
ings and precepts ; and what language could be plainer 
than that of the Mirror, where the plan and programme 
of Mr. Sen's life is set forth as the plan and programme 
that will give India her life and salvation. Bat wait : I 
must not do injustice to Mr. Sen himself by omitting to 
notice portions of his lecture on '^ We Apostles of the New 
Dispensation,'' where he says ; — 

" It will probably be said that each Dispensation has a central 
personality, and that, therefore, willingly or unwillingly, I idust 
permit myself to be treated as a Moses or a Ghaitanya. Let me tell 
you this seems impossible. For we represent a new Diupensation, 
Its distiugnishing feature is its immediacy, its denial of a mediator. 
# # # # None of my feilow.believers would take God, at second 
hand, but woald go direct to EUm for light and salvation, thinking' 
it wrong and impious to rely upon me or anybody else for 
intercession." 

And again. — 

'* If Christ was the centre of his dispensation am I not the 
centre of this P Ungenerous and untruthful critics have insinuated 
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that as Jttsua claimed to be the king of the Jews, for which offence 
his enemies oracified him, so aro I ambitions of being honored as 
King of the Indians, of the Beng^s at any rate. Aii, it is certainly 
not fair or kind of our critics to say so. Shall a sinner vie with 
Christ for honors P God forbid. Jesus was a born Saint and I a 
gjrcat sinner. Blessed Jesns, Holy spirit, my honord master t if India 
will rsTile and persecute me and take my life blood out of me, still 
Jesus thou shidt continue to have my homage." 

The above remarks require a few comments. Here 
Mr. Sen totally forgets the point of contention. No >>ody 
ever contended that his followers regard him as a mediator 
or intercessor, in that sense in which Jesns Christ is 
r^arded by is followers, or that he aspires to vie with 
Christ his divine master, for honors. The contention was^ 
and still is, and I do solemnly aver it^ that there is a ten- 
dency in his Church to regard him as the cetitre of his 
Dispenitfktion, and to accept his preachings as revelations of 
infallible trnth ; — thus binding down the thonghts and con« 
sciences of men to the utterances of one man, and compro- 
mising the character and chief glory of Brahmoism, as a 
liberator of the human mind, and a reconciler of faith, 
reason and conscience. The contention was, and still is, that 
this tendency will ultimately lead to the ancient error of 
exalting a/uthority above conscience and independence, in 
matters of faith. And is it not a fact that whatever, Mr. 
Sen does or says, however eccentric, wild, or ridiculous^ is 
promptly taken up and defended by his followers as afresh 
revelation of Divine will f Do not be carried away by senti- 
mental outbursts, gentle reader, but mark that^ Mr. Sen has 
not yet replied to the principal charge, and allayed the worst 
apprehensions about the tendencies of his movement. Tet 
I cannot but thank his adversaries for having succeeded in 
extracting even this much from him, which may have some 
good influence over his Church. But whilst thanking him and 
his enemies for euch declarations^ I cannot shut my eyes to 
the fact thai he gives himself an altogether unique positigA 
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in oonneotion with this Dispensation^ as will be manifest 
from the following extracts from his speeches. 

" If I am not a prophet I am a singnlar man, I am not as 
ordinary men are^ and 1 say this deliberately" (Lecture on *' Am I 
an Inspired Prophet*") 
Again. 

** Bat men hare attempted to prove that I have been guided by 
my own imagination, reason, and intellect. Under this conviction 
tbey have from time to time protested against my prooeediugs. 
They bhoold remember that to protest against the cause I uphold is 
to protest against the dispensation of God Almighty^" 

" In doing this work, (the work of God) I am confident I have 
not done anything that is wrong. Surely I am not to blame for 
anything which I may have done under Heaven's injunction. If 
any one is to blame, the Lord God of heaven is to blame, for haviag 
taught me and constrained me." 

And again. 

"The Lord said I was to have no heaven but life in Himself ; 
no doctrine, no creed but perennial and perpetual inspiration 
from Heaven."~The same lecture. 

In another lecture he says :— 

** While I was in the mother's womb I drank that precious 
blood, (blood of Jesus shed upon the cross) and grew in stature and 
strength." {Vide Lecture on '* We Apostles of the New Dispensation.**) 

This passage requires a little explanation. The above 
declaration may lead nnwary readers to think| that Mr. Sen 
was bom and bronght up in a Chriatian family, so he drank 
the blood of Christ in his mother's womb. No snch thing. 
His parents were, and the surviving mother still is, a 
stannch orthodox Hindu of the Yaishnava sect. What then 
does Mr. Sen mean by drinking Christ's blood in mother's 
womb. This declaration is to be understood in the light of 
the following extract from his lecture on ^' Greatmen." 

*' Tbey (Greatmen) are ordained and sanctified as prophets at 
their birth," 

The only possible meaning that can be attached to Mr. 
Sen's declaration, is that he believes himself to have been 
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•rcEaitted in some way, by ihe sphrit of Christ in hiit^ 
mother's womb. I leave the reader to ponder over this 
mystical expression. 

Theabove extracts clearly shew^ (I) that Mr. Sen in his 
ovm eyes is a singular person and one ordained as a great- 
man in the motber^s wombf (2) that he considers himself 
gifted with perennial and p^petaal inspiration ; (3) that in 
his proceedings in connection with the Brahmo Sam&j he is 
confident he has not done anything that is wrong ; and (4) 
that those who protest against his proceedings protest 
against the Dispensation o£ God. 

Cbnld self-assertion go farther f To differ from Mr. 
Sen is to protest against God. Good Heavens I have we 
after all come to this. As a further proof of this as^nmp- 
tioD of Divine authority let the reader glance over the 
following lines : — 

" They (all who protested agninst the Katch Behar marriage)' 
onght to have said to the Minister (Mr. Sen)—" We reverently 
admit your inspiration Mid bow before it. * * * . Tliis 
important pddtioal matob (hia daughter's marriage) is Providential. 
It is God's doing. — (Vide reply to Mr. Tyssen in 8undy Mirror of 
October 9th 1881.) 

And simply becanse they could not consoientionsly 
say 80^ simply becaase they could not but regard th» 
marriage of his daughter, in direct contravention of our 
accepted principles^ as wrong, their earnest protest has 
been described, as an *^ arrogant defiance/' (which) '' waa 
only the impotent and feeble protest of man's self-sufficient 
reason against the economy of Providence. ♦ * * They 
insulted faith and tl^erefore had no right to be heard.'' 
Yet more ! Mr. Sen in his divine indignation calls these 
men *' infidels," '' worldly-minded men," '' sceptics," and 
'' impostors." (Vide Devotional in Sunday Mirror 21st 
September 1879). Let the reader also peruse the following 
extract from a prayer, of Mi*. Sen, translated from ther 
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Dharmatatwa, the Ben^li journal of the New Dispensation, 

of 16th Assin 1287. B. B. 

'* O Tlioa Mother ! Whosoever is thy friend is a^sn an pnemy 
of thy enemies. Whosoever honors thy enemies, and indulges them, 
is not thy friend, the same doth not love thee. We, who have found 
shelter under thy New Dispensation, can not forgive thy enemies — 
all who try their best to prevent the establishment of thy kingdom 
on earth. '' Long prayers are useless, yoga and bhakti are foolishness^ 
and the Dispensation is of little consequence," — all who declare this 
are thy enemies, them we shall not tolerate. It makes our hearts 
quake to think, bow many souls are these horrible monsters ruining, 
and the throats of how many brethren and sisters they are cutting. 
They are ruthless daooits. Knowing them to be thy enemies we 
shall take arms against them; we shall not touch their bodies, but 
shall cut down their conceit. Disguised under a religious garb 
these men are winning over to their side the hearts of many youug 
men and women of many places, and poisoding them with deadly 
renom. • # # • These demons in human shape are attracting 
thy children unto themselves in the name of religion and prayer ; 
and are ootting their throats afterwards ; leading them astray from 
the paths of faith and devotion, making them worldly, sensual and 
luxurious anci Hpreading the poison of scepticism and unbelief 
throughout the land. Dear mother \ Mahomet thy devoted child 
never forgave the ksfirs. How he resolved to extirpate the enemies 
of God I how he carried on war against them ! " As long as Mahomet 
i« alive, let any man, who dares, prevent the establishment of Grod's 
kingdom or act against ft ;** this was his challenge. The earth 
shook beneath his lion-like power, and he extirpated the race of 
kafirs He never tolerated the kafir. O Mother, when these kafirs 
oflTend us personally, we can pardon them, but when their attacks 
are levelled against thee, how can we bear with them. 

Comments on the above are almost needless ; yet I 
Bhonld not forget to ask the reader to connect together the 
premises of the syllogism involved here. (1) Those who 
epeak against GoA are dacoits, and demons in human shape ; 
(2) those who protest against Mr. Sen's proceedings, speak 
against God. Then let me leave him to draw the inference. 

Good heavens, I once more cry^ have we at last come 
te this: —I aver then, my conscience justifying me, that there 
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is a tendency in the Ckurch of Mr. Sen to attach Divino 

authority to his preachings and precepts, and Mr. Sen 

himself lends his voice to strengthen and promote snch a 

belief. Let the reader hear what a writer in a recent number 

of the Contemporary Review^ whose article the Sunday 

Ifirror calls ui " appreciative'' one, says : — 

*' It may be true that some of lu» folloirers revere him at some- 
thing more than human and houor him as an infulliabte Pope over 
the Church." 

If the over-charitably disposed reader is still un- 
convinced about the truth of the fact of this tendency, 
I must refer him to the publication of some of Mr. Sen'a 
speeches and sermons in Bengali, by Babu Peary Mohun 
Chandhuri, one of Mr. Sen's Missionaries, where, if my 
memory deceives me not, in the preface it is distinctly 
said, that the utterances of Mr. Sen were not to be 
accepted as the utterances of ordinary men, but that every 
word and syllable of them was infallible truth. Unfortu* 
nately, I have not the book with me at present, else I could 
have furnished the reader with a translation. 

Let me once more sum up these ideas. The preceding 
extracts must have clearly proved to the intilligent reader, 
that the doctnne of Dispensation really means a special 
Divine arrangement for the salvation of mankind ; that this 
Divine arrangement is generally manifested in the shape of 
the appearance of a Greatman on the stage of history ; that 
according to Mr. Sen's followers, he is that Greatman, as 
far as Uie Brahmo Dispensation is concerned, and his 
preachings and precepts constitute that dispensation; that 
while protesting against the charge of mediation, Mr. Sen 
does yet betray, that in his own estimation he is a singular 
and perennially inspired person, and that to protest against 
his utterances and proceedings, is to protest against the 
Dispensation of Providence ; and that, he does not scruple 
to call those who honestly differ from him by snch names as 
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** sceptics,'* ^* infidels/' " worldly-mind«d men/' " dbmoBfli 
in human shape" &o. I da most earastly protest against- 
this doctrine and the tendency that it has dteveloped. I do 
honestly believe that it directly tends to* compromise the 
character of Brahmoism^ aa a liberatinf;^ and spiritvally ele* 
yating f aith^ and to degenerate the movement into- a narrow 
seet^ whence freedom of thought wfll be soon proscribed. 

Let the Brahmo reader form> a clear conoeption of tho 
principles involved in this oontroversy. It represents the 
old conflict between oMthorHyBXti independence. The voice 
of oAithoriiy saya: — ^' Do thi8>. because the Yedas or the 
Bible or Christ says so ; to which independence replies by 
saying/' — I cannot do this simply hecavse the Yedas^ or 
the Bible or Christ says so^ but I must previondy feel^ and 
be convinced that the Yedas or the Bible or Christ has 
said the truth m this instance/^ Ift other words, anthority 
makes its ultimate appeal to a voice outside the man's 
conscience^ whereas independence makes that appeeJ to the 
conscience itself. * Or the same thing in another form : the 
voice of authority, declares ; — '' First belive^ receive things 
upon trust, and to your faith shall be added knowlec^"; to 
which, independence replies: — ''First add knowledge, and 
then let me see if I can believe/^ 

Now it has been the error of all ancient creeds, I say 
this with due deference to all of them, that they uniformly 
built their faith on the basis of supematuralism and 
authority; and it is the mission of Brahmoism, as far as I 
have been able to understand it, to build faith and spiritual 
life, on the pure basis of naturalism and independence. It 
is this phase of it, I think, which makes it specially 
interesting to European thinkers ,• — for many there are, 
belonging both to the old orthodox schools of thought, as 
well as to modem scepticicsn, who sincerely think, that 
such an experiment, altogether novel in its kind in the 
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bistory of tlie world, is sure to fail ; that ikere is no via 
media, so to say, between tine aneonditiontl sarresder to 
authority on the one hand, and rank secularism on the other. 
The Brafamo Samll}, during the last fifty years of its 
ezieteQce, has not only taught, bat haa also shown by 
practical retigious organisaticMi, that reasom and intuition, 
aided by prayer and g^race, can practically form a basis for 
man's spiritaal life. If after the preaching and experience 
of abont fifty years, we now begin to show a tendency 
towards inspired and infallible anthority, is it not virtually 
giving np onr old ground^ and beating not only a shameful 
retreat^ but also surrendering to the enemy f Is not such 
a tendency essentially mn-Brahmic in its nature, — opposed 
to the very spirit of nataral and pure theism ? 

But perhaps it will be argued,— is not the wisdom of a 
singularly gifted and experienced individual a better 
guide than the vain judgements of men ? Have we not 
accepted the revolution of the earth npon the authority of 
Gkklileo, and gravitation npon that of Newton f To which I 
reply, neither Galileo nor Newton,compells you to take things 
crpon trust, but rather went through painful processes of 
reasoning and calculation to secure your conviction. The 
case is more serious with respect to truths concerning the 
spiritual progress of the soul. The object we uniformly 
aim at in all spiritual culture, is the elevation of the souK 
But how can the soul be elevated by mere reception of 
truth at second-hand? For no truth however sacred 
or useful can be truth to me, or can exert any ennobling 
moral influence over my nature, until I morally enter into 
it and grasp it by the spirit. But what does spiritual 
grasp of truth mean but earnest conviction ? By the very 
effort to grasp truth, are the soul's moral and spiritual 
energies brought into operation. This spiritual life is the 
best safeguard against corruption and degeneracy. Extin- 
guish this light, the light of conscience and free inquiry^ 
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and yoa lit onc^ expose the individual and also society 
to slow bat snre moral degeneracy. Hence is it, that 
the ages of snperstition, in the history of Nations have 
always been * ages of corruption, both in Church and 
State. It is our solemn conviction that man cannot 
extinguish the candle lighted by the hand of God with im* 
punity. He cannot surrender his precious rights without 
bringing down upon himself the inevitable penalty. It is for 
this reason, that we strenuously oppose every doctrine or 
principle, which directly or indirectly tends to exalt autho- 
rity over independence in the Brahmo Sam&j 

Does the reader now wonder^ why were a party of 
men in the Samftj protesting Against such doctrines even 
8o early as 1872 and 1873 ? They viewed with dismay 
the progress and secret propagation of doctrines, which 
inevitably tended to degenerate Brahmoism into one of 
those narrow ci^eeds^ which have so long fettered human 
thought. All their efforts were directed towards counteract- 
ing this tendency,. (1) by exposing the fallacies of such 
doctrines^ (2) by trying to bring Mr. Sen under the whole- 
some and reg^ating influence of a constitutional mode of 
Church-government. And what was their reward f Why, 
they were not considered fit for hearing ; and slur and 
infamy were cast upon them. For a long time they laboured 
under a cloud of misrepresentations and had no means of 
making themselves heard by the reading public. But God 
h& thanked, they can now speak and plead before the 
tribunal of public justice, for an impartial hearing, both 
here and in England. 

But do we not believe that the Brahmo Sam&j is under 
the guidance of Providence ? Do we not see the hand of 
God in this remarkable upheaval of the native mind ? Do 
we not feel that the incidents and events in connection with 
this movement, are evidently leading towai'ds the fulfilment 
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of a IMvine purpose^ viz. the nitimate regeneration of this 
country ? If so^ the reader may jostly ask^ why do yon 
chafe and fret against this man? I can speak for 
myself. I do firmly believe that we are all under the 
operation of the spirit of God ; that every one who from 
Bincerifcy and faith^ and in a spirit of self-sarrender has 
joined this movement, has done so^ nnder the iDfluenoe of the 
Divine spirit ; —that in proportion as we have learnt humble 
submission to the Divine will, we have also helped to- 
wards the fulfilment of thatDivine purpose;— and that there 
is a large number of men in the Brahmo Sam&j, in whom 
there is this spirit of submission and self-sarrender, conse- 
quently the Church as a whole is under the guidance of 
the Divine will; I do believe all this, — ^yet I donot believe, 
-—nay I do earnestly protest against such a doctrine^— 
that all this divine leading is to be interpreted according to 
the sayings and doings of a single person, or that a single 
nan's voice is to be invested with divine and infallible 
authority. Does not Mr. Sen practically call upon his 
followers to make this surrender of their conscience to him^ 
when he does not scruple to stigpnatize the honest 
difference of opinion of his critics, as '' the impotent and 
feeble protest of man's self-sufficient reason against the eco- 
nomy of Providence.'' ? I leave the candid reader to judge. 

The Creed. — I should not detain the general reader 
too long in these controversies, which properly speaking 
directly affect the Brahmo Sam&j. I must hasten to give 
him an idea of some of the leading features of the New 
Dispensation. Let me first quote the '' Creed" of the New 
Dispensation^ from the first number of the New DispensaMon, 
a paper edit^ by Mr. Sen. 

" Oni Gk>d, one Scripture, one Church. 
Eternal Progress of the Soul. 
Communion of Prophets and Saints. 

Fatherhood and Motherhood of God ; Brotherhood of man and 
Sisterhood of woman. 
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Harmony of knofdedge and Holiness^ LoTe and Work, Yogft 
and Anceticiam in their highest development. 
Loyalty to Sovereign. 

The mother-hood of God.— Of these prinoiplea 
I reserve the doctnne of '' the commonion of saints" for 
{atore treatment. Next after this comes the motherhood 
^ God, which requires a little notiee. The special mentioa 
of this a^ect of the Divine nature in the ^^ Creed /^ 
indicateSi that more than usual importance is attached to. 
it, and that the recognition of the mother-side of the 
Divinity forms an essential article of fedth, according to 
our friends of the New Dispensation. So it is« The ase of 
the sweet name of mother, as applied to God, is not alto- 
gether new in the Brahmo Sam&j. Such hymns as ^' why 
should they, whose Eternal Mother is a source of joy bQ 
Bprry or joyless,'' and such phrases as ^' the most motherlj^ 
of mothers" were long known in the Brahmo Sao^j ; bcttf 
ainoe the advent of the New Dispensation, a peculiar foro9 
«Bd emphasis, and a degree of unusual importance, hav^ 
been attached to this aspect of the Divinity, as if it was % 
matter of sudden revelation* This great discovery was 
jberalded to the world, literally from house-tops, by flags 
with the word " Mother^' inscribed upon them, and was also 
paraded in the streets by procesuons, where the name of 
the ^^Mother^' was chanted in newly composed hymns; 
•—nay, our friends of the Dispensation went so far, as to 
publish a proclamation, evidently written by Mr. Sen, in 
the name of God, as Mother of India, in the columns of the 
Svmday Mirror of December l4th 1879. I quote the 
proclamation as appearing in Miss Coltet^ Brahmo Year- 
Book for 188&. 

Proclamation. 

To all my soldiers in India» 

My alEecfeiona(e greetings to all. Acoept^ this Proclam^ion ; 
believe that it goeth forth from Heaven* in thA name and with Afaa 
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loTe of yoar If other, ud oarrf ont its bohaaU l&e loyal aoUieni 
ftnd devoted children. 

Ye are my 8oldier8» my oovenanted soldienk Ye are bound to 
fight valiantly and faithfally under my banners^ and no other god 
shall ye serve. I will g^ve you victory, and glory eternal shall be 
yonrs. I have chosen India to- show nnto all nations the woridngs 
of my special Providence in aooomplishing national redemption. 
The British Gk>Temment is my Gk>vernment ; the Brahmo Sam4j is 
my Gharch. . . My dai^rhter, Qaeen Yiotoria, have I ordained 
and set over the ooontry to rale its people, and give thent edncation« 
material comfort and protect their health and property. . . Be 
lo/al So her, for the warrant of her appointment bears my signs tare. 
» . Love her and iMnoar her as my servant and representative,. 
and give iber yowr loyal support and co-^iperaition so ttet she may 
«arry oat my porpoees nuhindered and give India p^jHtioal and 
fliUerial proeperity. • . Tell all people to oome direot to msb 
without a mediator or intercessor, and acoept me as their Mother. 
The inflaence of the earthly mother at home, and of the queen 
mother st the head of the Government^ will raise the hearts ef my 
Indian ohildreo to the Supreme Mother^ and I will gather them in 
the Kiugdom of Heaven, and give them peace and solvation. Soldiers^ 
.fight bravely And estabUsh my dominium. lifDu's MoxHsiu 

Let not the reader tmderstaaid tiiat we object to 0(^*8 
'being called a mother. Nay^ call him by as many sWeet 
names as you choose Call him not only the '' most fatherly 
of fathersi^' the ^' most motherly of mothers^' bat also 
the most friejudly of friends^ the moA masterly ^f 9!^ 
i^a^ters^ thea[¥MM»t loving of all lowers, the most kinglj 
•of all iungSi and 4M> on. Leave these to the spiritual tastes 
and devotional sentiments of individual worshippers, 
Why do you make it a part of a creed ? — and then again, why 
ido yon make such a parade of a pious and deeply devoot 
•sentiment ?^a coarse, from which every truly God-loving 
«oal should naturally and instinctively shrink. LoTe is a 
aeuaitive plant; it blushes before the derisive looks of 
strangers ; far less can it bear to make the name of the 
beloved an dbject of laughter. No wonder that Miss 
Collet should call this an '' undisguised piece of blasphemy •'' 
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Perhaps our friends of the Dispensation have reasons 
io reconcile themselves to *suoh a proceeding, which are 
not kuown to ns. However, I leave the reader to judge. 

Eclecticism.— The second noticeable feature of the 
New Dispensation is its idea of inclusive eclecticism. It 
aspires to. bring about a solution of all the old creeds and 
Churches of the world. Let me describe this idea in 
the words of Mr. Sen himself. (Vide lecture on " We 
Apostles of the New Dispensation.'') 

**Come then to the synthetic unity of the New Dispensatioa. You 
will see how all othor dispensations are harmonized and nnified in 
this, a whole host of CburcheB resolved into a scientific unity. In 
the midst of the multiplicity of dispensations in the world, there is 
indubitably a eonoealed unity and it is of the highest importance 
to us all, that we should discover it with the light of logic aod 
science." 

*' All these dispensations are connected with each other in the 
economy of Providence. They are connected in one continuona 
chain which may be traced to the earliest age. They are a conoate» 
naced series of ideas, and when rationally apprehended, they show a 
systematic evolution of thought, » developement of religions life. 
Popular opinion, however, on this subject has always ran in a 
different line. Men have not seen, and, therefore, they have ignored 
and denied the connecting link between the seyeral Dispenf>ation8. 

*' The new Dispensation has discovered the missing link. It has 
lonnd the secret thread which goes through these Dispensations and 
keeps them together. Where others see only conf^on and anomaly t 
it sees order and continuity. Jojfully it exclaims — ^I have found the 
pcience of dispensation at last :— unity in multiplicity." 

Now what are we to understand by thia solution and 
synthetic unity of all dispensationa f It can possibly mean 
one of three things : (1) an attempt at a wise and judici- 
ous selection of truths from all, believing all of them more 
or lees inspii*ed by God, and all of them containing at least 
Bome> elements of ti-uth; (2) an attempt like that of 
Professor Max-Muller to discover certain underlying 
principles which are common to all creeds and Churches ; 
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and (3) an attempt to prove that all the creeds and 
Chorches^ as tbej stand at present^ are essentially not hostile 
to each other but are parts and parcels of the same system^ 
each discharging a complementary function as it were. 

If it is the first, which is meant by this inolnsiva 
eolectidsm^ then it has onr hearty concurrence* But in 
that case, it has no claim to be promulgated as a new or 
original idea ; for, were it not Bajah Ram Mohan Boy and 
his friends, who first strove for the recognition of thi» 
principle f Look to the Bajah's poblications, specially hia 
** Precepts of Jesns, the guide to peace and happiness'' — 
although it must be aeknowliedged that the Rajah and his 
friends pursued quite a different policy in framing the ritual 
the order of service &e., of the Brahmo Sam&j, They were 
made Hindu and Vedantic in their essential features ; — ^^but 
that might be taken as a difference in the modus operandi 
so to say. But as far and as the Rajah's conceptions were 
concerned, were they not perfectly catholic and eclectic ? 
At least are not these eclectic principles as old, as the year 
1866 or 1867, when a compilation of theistic texts was pub- 
lished by the Progressive Brahmos, with the Sanskrit motto 
from the Bbagavat ;— -'' As the bee gathereth honey front 
flowers great and small^ so does the really wise man gather 
substantial truth from the chaff of all scriptures great and 
small ?^ Then, it cannot be described as a new-fangled idea 
as if discovered from the beginning of 1880, 

If it is the second, we might safely leave the task to 
philologists and ethnologists ior investigation and research. 
Such an enquiry properly pertains to the domain of thought 
more than of spirituality. What we want in religion la 
something that would strengthen our conscience, or ennoble 
our hearts, and would thereby draw us nearer to Qod* 

There remains only one more interpretation, which 
perhaps, is the real meaning of this synthetic ^unity of all 
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Dispeaaationa. It is the view which regarda all the mMiag- 
ereeds and Churches, a» they stand, to be equally divine^ 
and eqnaUjanthoritative,. and eapable, even in thm* present 
eondition^ of a general fasion. The following t«traot& 
from the Sunday Mirrer of October, 23Fd 1881, put this^ 
view of the question beyond doubt. 

** Oar position is not that tnitba are to be found in all reUgiona^ 
but that all die established religions of the world are true* There 
ie a great dM of difTerenoe between the two assertions,*' 

** The glorious missiott of the New Dispensation is to harmo- 
nice religiooa aucl revelations, to establish tiie truth of every parti- 
cular dispensation and upon the basis of tiiese p aitfeul isrs tb 
establish the largest and bsoadisat induction of a general aad |fle> 
rious proposition.**^ 

Let us try to grasp these ooncepttona P What do our 
friends mean f* All ezistiog dispensations as a general rule 
ean be analyzed under two grand heads^-(l) a number oC 
books or scriptures which form the doctrinal part of their 
creed (2) a number of practices or customs which form tbe 
eeiremonial petrt of that creed. Db our friends eonaider idl 
these booka,. most of them bearing the reoords of the aay- 
ings and doings of great teachers, to be divinely iniqnfed 
and equally authoritative in matters c^ faith f or do they 
eonsider the practices of all these sects to be equally accept- 
able f In any case, there remains the most seriooB qnes- 
tion, how tO' reconcile the contradictory and conflicting 
statements of these different scriptures and alsoihe different 
practices I Are we to accept Jeans, for instance, as the 
light and the way, as he requires us to do ;•— submitt- 
ing to hie yoke, through baptism and the communion t 
or are we t^ throw oursetves at the feet of the Prophet of 
Arabia, accerdiog to the direct injoiictions of the Koran, 
as the laat and greatest of the pn^hets f — submitting at the 
same time to all the praotioes of Moslem faith ? It is thia 
apparent difficulty which leads the reviewer of the Nevr 
ion, in the (knUmpoirafnf Review, whose 
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^ Bundag Miftor ddls "^ appreoifttive,^ to my; ^' How 
the oontradictionB of these writipgs are to be exphuned 
and harmooiied, we are mot yet aatheritafci^ely inforiaed.'' 

BiE^ other qaestions seem to be involved in this ooatro- 
Torsy. In the first place, what, is the miBsion of the New 
Dispensation thenf Is it mmply to let these fighting brethem 
to see^ they are brethem and they shonld not fight. Are ita 
duties simply those of a peace-maker ? or has it any thing 
new to confer upon humanity ? In an allegory Mr« Sen com- 
pared the dispensations of the world to so many givers of 
individual pearls, and the New Dispensation to the string 
that unites them together. Bnt does the string in a garland 
of pearls confer any thing new and valuable to the 
possessor f would he be a whit less rich without it 7 or is 
his stock increased even by a single pearl on account of it f 
Secondly, when we see that oar frienda of the Dispensation 
ape not satisfied with the old Brahmo position^ that 
truths are to be found in all religious and that these truths 
form a cemmon basis, but assume that all existing religious 
as they are, are true and Providential, we feel tempted to 
ask whether they think that, each and all of them serve the 
divine purpose of human salvation ? If so, what need is 
there for the New Dispensation to preach its gospel to them ? 
Ifj however, it is alleged, that they cannot serve that 
purpose, by reason of their imperfection and fragmentary 
character, then the theory of their forming parts of the 
economy of Providence, falls to the ground ; — for certainly 
God could not have revealed systems which fail just to 
fulfil 'that very purpose for which such revelation was at 
aU necessaj^y. Thus are we led into a number of apparent 
inconoisteneies. 



Yet tiure are other oanaes for doubting the 
of this idea. Perhaps^ as a practical illnstratioii of thia 
spirit, of inclusive «oliitioQ of ail dispensationSi Hr« San 
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xoakes a. rather free use of sacb phrases, as ^' The Eternal 
Son of God/' when speaking of Christ ; '' the Father, 
the Son^ and the Holy Ghost/' and also of snoh ceremonies 
as HoiD, Baptism, Eacharist &o. Bat what are the 
effects f Do they practically draw larger numbers to the 
fold of Brahmoism ? or do they practically lessen the enmity 
of the respective sects, whose forms and phraseology are 
thus misappropriated? I purposely call this misappro- 
priation, for they are always used in an arbitrary and 
novel sense. Or rather is not the effect qoite contrary f 
They delude people with near approaches^ give rise to 
hopes of our probable conversion, and then exasperate them 
in the end^ by disappointing those hopes. The present 
writer once personally heard an influential, and devout 
orthodox Hindu gentleman of Calcutta, complain, that the 
hopes he was led to cherish, about the final conversion of 
Mr. Sen's party to orthodox Hinduism, on account of their 
free and f i^equent use of the name of Hart and other Hindu 
Gods, were, rudely dispelled by that horrible, (I am using 
bis sentiments) ceremony of baptism in the name of Christ* 
Witness also how many honest Christian minds stand 
horrified at these imitations, which they take in the light 
of parodies of some of their most sacred and solenm rites. 
It is our strong and mature conviction, that the first thing 
necessary for the successful propagation of a new faith is a 
position of honest and manly independence. There is such 
a thing as honesty of expression which religious teachers 
should never forget. To make a rather free use of the 
forms and phraseology of others, in a novel and arbitrary 
sense of our own, is to inflict npou them a grievous 
injustice, and to envelop our real ideas and doctriDes in a 
cloud of doubt, and suspicion ; which cannot but be inju- 
rious to the cause of propagation. Thus is this vaunted 
indusiveness and synthetic unity, when oaref allj examined, 
found to bo an actual cause of weakness. 
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But wfaiisfc failing to perceire the feaaibility of this syii'' 
tbetto solution, I cannot bat acknowledge with warm grati- 
tnde, the serrice Mr. Sen has done to the Brahmo Sam&j, by. 
largely contribnting towards widening its sympathies. Tho 
very fact of linking together the names of varions propheta 
and great men of different sects, as objects of veneration^ 
and lore, at once^ teaches the yoang aspirant after spiritual 
progress, in the Brahmo Sam&j, to accept truth from what** 
ever quarter it comes, and to respect the gpreat and tha 
good of all ages and all countries. Considering the amount 
of narrowness and bigotry prevailing io the world, this is 
a great lesson indeed 1 for which his name will be gratefully 
remembered in the history of the Brahmo Samftj. 

But the boon thus offered with one hand seems to b^ 
withdrawn with the other, when we think bow far the doc* 
trine of Dispensation makes it essential, for Mr. ^eu'f 
personality to be associated with this work of synthesis* 
Let the reader hear what the Editor of the Calcutta 
Statesman, always regarded as a very friendly critic by the 
Sunday Mirror, says on this subject. 

*' Whereae each roligion of the world i» a preoiouB jewels Brahmoiaoi'^ 
we learo *' i^ a string of Jewels.*' The meaning of all this is toleiabljf 
dear. All prophets hitherto have had bat> a single idt^e. Christ, Mahomet 
Buddha were all one-idead men. They and their ideas are all summed np m 
Baba Keehnb Chonder Sen and Brahiuoism." — 

Further on, the same writer says. ' 

^ Is he not a revealer of truth, bat a clever craftsniaa whose skiU 
laaniletts itself by so seleoting and arranging the materials he has bprrow4f[ 
iram greater teachers, af to form a system, all the parts of which seesa 
natality to group themselves aroond £abu Kaihub Chunder Sen, as their 
eerUre andsun^' For ii is itnpoasibU to read the weekly organ (th$ Sunday 
Mirror^) of tfiess^Himdu sel9etics,i without obtermng, not wsreijf that gimti 
frmnkunce is given to the Minister, (Mr, S^t) Mt tjytt the minister's jffrsmf^ 
aHtif is absoluidy essential to the cohesion and vitality of his system^/ trvfis^ 

Let the candid reader observe that this intimatp 
connection of Mr. Sen's personality with ^e idea of tl^ 
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DitpeBsattOD has not only been a matter of confiiderable^ 
miagiFiBg to a seetion of tbe Chnreh, who early disooverecl 
it^ and thonght it their dnty to eonnteract it, aa tbe foregoing 
history shows, it has not only been orertly and covertly^ 
preached by Mr. Sen's immediate followers during th^ 
last 9 or 10 yearp, bnt it has been so prominent, ths^ ifc 
has not failed to strike the attention of a casual and 
omtside observer, who has no mind to earil or throw dirfc 
at them, and every disposition, on .the other hand, to ber 
strictly jnst and eqnitaUe, I leave <}bo reader to think for 
himself, and hasten to give him some id^a of other im- 
portant featnres of the new Dispe;E|9at;i<m« 

The OOmmanion of Saints.— The foremost m rank 
Uter the idea of synthetical solation i» the doctrine of tho 
Dommnnion of saints. Bat what do oor friends mean by 
the oommnnion of saints f Let Mr. Sen speak for himself* 

*Toii bftTe no cloobt heard of siioh a thing m the oommtmion of sninta. 
llTliat if it f Is it the toperficial doctrine of objeetirity or is it the deeper 
^hiIoH»pbr f • , . The Christ of old^ theologiei ia the barren outward 
faet, the dead Christ of history and dogrmfi. Bnt the Christ of the New 
pispensaiion is an in-dwelHnfl: power, a living s^nrit, a fsot of oontoioas- 
ness. It is this philosophy of snbjeotirity which nnderiies the pilgrimages to 
taints as they are called. ... As pilgrims we approach the great saints 
and oommnne with them in spirit. We kfll the distance of time and space: 
We enter into them and they into ns. In onr sonls we cherish them and 
we iwdfA€ their character and principles.'' (Vide Lecture^ on '*We Apoatleaol 
the New Diq)ensation'^ 

For practically cariying ont this principle ol svbjeo* 
tivity^ pilgrimages to some of these saints were organised^ 
TChe reader is not to suppose that these pilgrim devotees did 
fhctaally undertake any joorn^ey by land or by water. What 
was done was thisu For a week> tto diaoip)^ were oslled 
vpon by Mr. Sen to live witk 8oonite% Ifosesor Mahomet^ 
in other words^ to spend the week in meditating npon the 
fnreaehings and doings of any particular prophet ; and On the 
^ooudoding Sunday^ ^^ a room in Calcutta (in Mr. Stxx'B 
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IMM) wft^ trtttsfemed into an historieftl ate ia P a fafltiMn 
Giredoei Arabia or Norlkdm Iitedia; oonvertatioD irai oarrieA 
dn with the prophet invoked t leaaoda wei^ taught mA 
foamed ; a vivid imagitiation brenght the hiirtxmoal perton 
before the aftsembly, and hid att^rabeei of eentaries kg(B 
were applied more or lest skillfally t6 the esigetiai^ ol the 
l^feilent time or the diffiealties of eiietbg theokfgical 
epecnl^on/' (I ^aete the words ef that appreoiativo 
reviewer teferred to before*) 

A few remarks in way of Oomtients seeni tb M 
tieoesBary. The long and short of aQ tUd ik>mpon8 phra^ 
seology^ — ^® commnnion of saintSy the pilgrimage to ssidts^ 
ioo., seems to be the incdlcation of the duty of loving tfaeta^ 
and of cherishing them in oar souls, and of Spiritnsdiy im^ 
iiibinfi^ whatever is good id theii" ChaHuMs and prindipU$ t 
What loving, reverent and pioos heart Witt Sfty^ no tolbiat 
Is it not natural for all who really love God Mid l6¥4 
godliness, to love ill thd good and great of the W6i1d f -^ 
nay ihore, all reaUy faithf iil and 6od-ldViilg sonli gtfMil 
and small f Pope once described. 

** Vice is a mdnster of so Xrightf ol a mieoy 
As to be hated Meeds but to be ieeo." 

Ota not the vei^ same thing bd 6*id with rogar^ 
to r^al greatness. With the snbstitiltfon (>f a^ law words 7 

QreatocsB is ati angel of so VCMlij a m\ea^ ^ 

As to be loved needs bat to be seen." 

Advise young men, as tnnoh as yon oaij to read the 
lives not only of those who have beM balled prophetii i4 
th6 worid^s history, bat also of many others Who walkei 
kk the humbler and. quieter paths of Hfei whose namea 
^ttay not stahd out prominently «it the heads ol sects or 
epochs, but who nevertheless Uved eamesti hteeat^ And 
ihtaly lives npoil earth, and speak to our heairts ia mora 
intellligiM^ tones^ bring mor^ Mxk to onr oomnion place 
^b6mpt^, eVbry day Ktes. Teach yooag iasen -to Btoditato 
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Md phf orer these liTes wdl^ with a view to imbiber 
Hhe good that is in them ; bat why do yoa single o^t only 
ttie recognized prophets of the world, conned* them with a 
sapernatnnJ theory, describe them as Heaven's delegates 
And messengers, and then represent sach a belief as an 
essential and fundamental part of your creed 7 

' Let the Brahmo reader clearly grasp the points of 
(bontention, in this case* — ( 1} First, we protest against 
raising oar natural love and reverence for the great and 
the good into a cut and dry theory, a defined and well 
proportioned doctrine, like . the doctrine of Dispensation. 
P) Secondly, we protest against making such a doctrine 
^ important article of faith^ as if in going to God we mast 
necessarily go through prophets, as instanced in the case of 
the AlwoTi and BkdkUu of the Vishnava sects of Southern 
India. The former process invests these greatmen with 
Unpematural mission, conseqaently with supemataral autho* 
rity, and makes honest difference from thep a heinous sin, 
fmd submission to their authority the highest virtue ; and 
thus inevitably tends to repress freedom of thought and 
conscience ; whereas the second course, inseparably con* 
nects such a doctrine with the reHgioas aspirations of many 
Wmest minds; fatally warping their judgments and leading 
ihem into many wrong doctrines and practices ; and tends 
to introduce saint-worship and intercession. 

Then again is the view presented in the doctrine of 
^'Oreatmen''. the oorreot one f Is it not more reasonable to 
look upon the world's Greatmen more as Earth's delegates to 
Beaven, than as Heaven^s representatives ? Are they not 
'properly speaking, extraordinarily gifted individuals^ in 
whom the collective prayers of a race find a representation 
imd a vent f Does not a oaref ul perusal of history tell us that 
they do not appear as Beaven^s commissioned agents, bat 
is the ablest exponents of the nnuttered but widely-felt 
ihbaghts and sentiments of their race and times f ^— that 
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ilie individual rays of many mipds are bronghi into, a foonft 
in them f — that their age makes them f — ^that they are the 
children of many little mioda ; conseqaently, they do not 
come to mle or to give law, bat are rather pnshed forward 
by the surging waves of national sentiment to be their lesderi 
and monthpieceS; — and to serve them as their advocates f 

Nor does Mr. Sen altogether omit to notice this 
view in his lectare. History tells ns that at the time 
when Jesus was born, the whole Jewish race was in a state 
of ^eep religious ferment, consequent upon their contact 
Fith gentile thought. The earnest and pious amongst them 
were lamenting over the spectacle of political slavery under 
foreigners, and of corruption and degeneracy at homci 
and were almost daily expecting the advent of the promised 
King of the Jews. The birth of Buddha was also preceded 
by a deep national ferment, conseqaent upon the tyranny of 
tjie Brabmius. The whole country was groaning nndei^ 
her spiritual chains. No rank or order of society was 
safe against the invasions and enoroachments of the Brah* 
knins. The Sudras were repressed by the most inhuman 
laws ; the kings often came into collision with the sacer- 
dotal power and were subjected to penalties of disgrace 
and ex-communication; the middle and bread-winning 
classes found tiiemselves despoiled of much of the f raits 
of their labour by the priestly impositions. Buddha made 
himself an exponent of this national groaning, and hence 
was his marvellous success with the oppressed classes* 
^Mahomet too appeared at a jancture peculiar in the history 
of Arabia. At about, and a little before this time, we 
^ud the Arabian youths ssealously devoting themselves to 
the study of Hebrew and Greek, competing for honors by 
teoitation of poetry in their national fairs, and earnestly 
diflooBsing deep questions of philosophy and faith. What 
wonder that a gpreat intrepid and earnest spirit like 
Mahomet^s should catch the national fire and giye it f 
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ddfintto ibiape ahd vent. I ne^d not dilate any fnrlhen 
It is this view that leads me to think that the doctrine 
that raises them to Kingship as God's rdj^resentatives^' 
^nd invests them with infallible anthoritj^ is fandamentally 
And essentially wrong. It is needless to say^ that by virtnd 
of their great depth of nature, their greater eamestnestf 
aiid integrity of purpose, and their thorough self-surrender 
^ their ideas, they plaoe themselves, in a larger measuroi 
wider the operation of the Divine spirit, and in many oases 
ict as " seers/' by the discovery of many a precious truths 
Tet we should sternly set our faces against a doctrine^ 
which by teaching men to regard them as divine authority 
\n matters of faith, tends to consecrate error, lower oonsoi^ 
4mQe, corrupt morals, and restrain freedom of thoughts 
The best illustration of what I mean, is to be found in ih^ 
fact, that Mr. Sen shaved himself in imitation of Chai^ 
tanya, bapbised himself in imitation of Jesus; and huiied 
curses on his enemies in imitation of Mahomet. He woi^d 
not have certainly done so, if he had not fiu*st raised his 
prQtotyped^ by an erroneous doctrine, into the rank of 
DiviiM guides and then undertaken to find out the deej^ 
and hidden meanings of all their sayings and doings. If 
such is the case with him, how much mora terrible and 
fatal wotdd be the iufluence of this doctrine on others, and 
let the man^worship movement bear witness on behalf of 
this Hpprehepsion. 

!nie flag cer6mojiy«-— Hezt after the communion 
€ll Saints comes the consecn^tibn of the banner of the New 
dispensation. Let me quote the words of the Byinia^ 
JtfiVror of January 30th 188h ' \ \ 

*' $VH»rjr fnithfiiL BinOimo aod menibsr of ihslfe^ I)li8p0BSBti0l 
was exhorted to vow his allegiwieo to this baimer ^ vsgspera^j^ 
and saving, theism. ^ Accordingly, ou' the evening of iho snnui^ 
'^tlval' held on Sunday last, the prominent 6bject^ noHoe'dbyihe 
^totiigt^^^iiotL wte a hailidsome oritaon silk baoner, mounted ufidn Ik 
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sOier pelei fix«d on tbf opea space of marble payament ia front 
of the pulpity After the Smnkeertno at Baneet, began the ceremoDy 
annonnoed before, of nnfnrluig the flag of the New Dispensation; 
A new form of eyening worship oalled ArcUi was first gone throngh.'' 
* ^ * The worshif^Mrs held each a lighted eandle in his hand 
creating a brilliant and pictnresqne efeei^ Dozens of mnBieal instrn* 
ments, from the Snglish bngle and gong to the traditional onch 
ahell* were londfj and simultaneoasly performed npon. The varied 
and deafening peals isstring from these jnetrnments, combined with 
the TOice? of scores of men, who stood np and went round in a circW 
with the burning tapers io their hands, heartily chanting the A rati 
liymn, prod need npon the immense erowd, present, an effect whiob 
mnst be felt to be described.'' 

Only two things the Mirror forgets to mention. Mr. 
j^en himself fanned this banner in the orthodox idolatrons 
fashion with the ehamur, and also kissed it as I am credibl;jr 
informed^ whilst many of the followers touehed it^ as anaark 
of their fealty^ und bowed before it, although it has been 
9aid afterwards that in so doing they did not bow to the 
flag bat to God. ^ 

I need scarcely enter into any thing like a serions dis* 
eossion abont the introduction of this ceremony. I do not 
IcDow whetherl shonld take notice of the thorongUy chiljtiflh 
argnment, that the English have their flags^ the Frenoh haT« 
their flags and so on, why shonld not the New Dispensation 
which has obtained snch . signal yictories against sin and 
nnbeUef shonld have one f Nations have their banners to 
form a rallying centre in the battle field and for n»any other 
purposesj. am I to believe that the same necessity there 
exists^ even io the qase Qf a religions society, whose sole 
bnsiness is, or at least ahonid be, to preach and propagate tiht 
^ngdom of BeaveDjr whiob is always within, and is esoentt* 
ally ol a moral and 8{»ritnal nature f Of course it senrei 
one purpose— *viz to produce eiffect, as will be seen firom 
the italicised words in t^e above extract. Bat it is not 
A veiy jAoble or worthy purpose after all for a religion^ 
body. 
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IV, The ceremony of the Eucharist— Thfs 

ceremony was performed, in imitation of the Christian 
Sacrament, on the 6tk of March 1881. I qaote a full 
description of it from the first Dumber of the New JDispenr- 
satiorif Mr, Jsen's own paper. » 

*' On Sunday, the 6th March, the ceremony of adapting the sacra* 
inent to Hindu life was performed, with due solemnity, in accordance 
with the pricciple above set forth. The Hindu apostles of Chrisr^ 
guihert:d after prayer in the dinner hall, and sat upon the floor upuu 
buro ground. Upon a silver plate was Kice, and iu a small gogiet. 
wud Water, and there were flowers ai^d leaves around both. 'Viio 
minister (Mr. Sen) read the follovting verses from Luke XXII :— 

1 

*' And he took bread and gave thanks, and brake it, and gave 
unto them, suying., This is my body iihioh is given for you. 'Lik'm 
do in remembrance of me. 

» 

." Likewibc also the cup after supper, saying, this cup is the 
new testament in roy blood which is shed for you. 

A prayer was then offered, asking the Lord to bless the sacra- 
mental rice and water :>- 

Touch this rice and this water, O Holy Spirit, and turn their 
grossly material subdtance into sanctifying spiritmhl forces, that 
they may upon entering our system be assimilated to it as the flesh 
and blood of all the saints, in Ghriht Jesus. Satisfy the hunger and 
thirst of our souls with the rich food and drink thou hast, placed 
before us. Invigorate us with Christ-force and nourish us with 
saintly life. 

The Lord blessed the rice and He blessed the water. 

And these were then served in small quantities to those aronnd,^ 
and men ate and drank reverently, and the women and children 
also ate and drank, and they blessed God, the God of prophets and 
saints." i 

I reserve the comments for the present. Only one thing 
f^qoires to be mentioned in this ooniiection. This ceremo^ 
&y seems to be taking a permanent place amongst the 
followers of Mr. Sen ; as Mr. P. C. Hoozoomder, one of the 
lOissionariea of Mr. Sen, performed it again^ the other day, at 
Simla, before bis departure from that hill-station. 
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from the New Dispensati&n will give! the reader an eitecf 
idea of the thing. 

** Ok Tuesday last the SaDotaary (a room in If r« Sen^s tioaso), 
witDessed a new and imposing, and we may add, an iDstnictiTo 
spectacle. There was a large iron fire-pan in fh>nt of tbe "^edi 
(pnlpit) ; in an earthen vessel was ghee or clarified batter ; hnndies 
of sticks and pieces of fire-wood were gathered in one place, an4 
there was a large metallic spoon* Varieties of beantifol and fragrant 
dowers and evergreens in abundance formed a semi-circle skirtingr 
tbe place where these things Were arranged. No one was prepared 
for such a sight, as none even among the select tew who were 
I^resent knew what was going to happen. AMt the introductory 
portion of the Service wa^ over, the minister (Mi'. S^n) inVdk^d 
Divine blessing on the Oefemony trhicb was to' be |:torforihed, kod 
prayed that U fHight heeovie pIrofitdbU imtd (he OHwteh. He theii 
lighted up tiie ftiel before him, 6nd, pon^n^ over it Clarified buttei^ 
produced a brisk Fire, Which he thus addt'es^ed '•— 

O Thou Blazing Agni, (fire) Great great art thou, great among 
the forces in creation. We shafl honor thee and magnify thee because 
of thy (jpreatnesf and majesty. Thou art not Ood. We do not adqro 
ihM. But in thee dwelU the Lord, the Eternal Ineztingufshabte 
Flame, the Light Of the Uniyer^, the inhnanenV Fir^ Fire of fir^ 
whom fire doth reveal and glorify. O thou brilliant Agni, in .thee 
we behold onr Resplendent Lord" and so on. 

Then followed a prayer to God, after which the minister cast the 
six pieces of fuel into the burning fire, the congregation exdauning 
together, '* Victory to God, Victory to God, Victory to God.** 

Comments are reserved for future. 

VI. The ceremony of bftptism— Let th^ r eAdei^ 

&lso form his idea of it from the following description of 
the ceremony^ as f oond in the New DiepensaUon of Jnne 

ieth. 

" After Service in the Tabemaole the devotees congn^gated ill 
Am family Sanctaary. The minister (Mr. Sen) took hie seat on the 
vedi, (pulpit) and offered a short prayer to the following effeOt:-^ 

^ Eternal Spirit, we Thy pilgrim servants, desire to g6 6n ^Hgr^ 
ttagef to tbe Jerdun, in the Holy Land» for our redempti6H*s ^ke; 
We deeife to be where, eighteen centuries ago, Jeeu^, T^y eon, wiie 
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Gratify, Thoa, oar heart'fl loogiug* mid guide us' and 
cheer us in our pilgrimage* 

*The devotees then formed a proceeeion, and solemnly moved on, 
hinging i^ hymn with, the accompaniment of the mridariga, the oonch 
shell and cymbals, till they reached the bathing ghaut of the Ka^nal 
8arabar, the tank attached to the Sanctuary. The place had been 
decorated with flowers and evei^reens, and the flag of the New Pis* 
pensation was waving in the breeae. The devotees took their ;»6ai8 
upon the steps of the ghaut; the minister sat upon a piece of tiger's 
skin, stretched upon a wooden vedi erected for the occasion. Deep 
silence prevailed. It was near midday, the torrid sun burning over- 
head, when the minister addressed his people as follows :— 

" Beloved brethren, we have come into the lend of the Jews, and 
we are seated oo the bank of the Jordan. Let them that have eyes 
aee. Verily, verily, here was the Lord Jesus bspiized eighieon 
hundred years ago* Behold the holy Waters wherein was the Son 
of God immersed. See ye here the blessed Jesus, aud by his side 
John the Baptist, administering the rite of Baptism, and behold in 
the sky above the descent of the Holy Ghost. All three ars here 
present, Fsther, Son, and Holy Spirit, spiritually united. Pilgrim- 
brothers, mark their union to-day on this hallowed spot, and see 
how the Water shineth in celestial radiance. 

O TSOU OBSAT YABUNA^ WATSB 01 LIIS. 

"Sacred Water, Mighty Expanse of Bens and Oceans and Rivers, 
we glorify t^iee. Thou art not God but the Lord is in thee. Thou 
art full of the beauty and glory of Heaven ; each drop revealeth 
the Divine fttce. Thou arc the Water of life. A mo«t helpful 
friend art thou unto us. From the clouds above thou comest iu 
oopious shoiivers to quench the thirst of the parched earth and to 
fertilize its soiL Thou fiUeat rivers, sons and oceans. Thou causest 
the dry earth to become fruitful, and thou producest plentiful harvests 
fruits and corn iu abnndsnce, for our nourishment. O friend of the 
human race, thou satisfiest our hunger, thou appeasest our thirsty . 
thou cleausest our body and our nome, aud waiihest a\i'ay filth and 
imparity. thou great purifier, thou heaiest disease and thou 
givetit health. Cooler and comforter, daily we bathe in thee, and Mi 
refreshed and comforted Ships freighted with riches float upon thy 
bosom, and bring us affluence from distant shores. serene pacifier 
thou extinguishest all agouy, and refreshest the troubled head. O 
true friend aud beuei^ctor, our venerable ancestors loved thee, aAd 
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limiored thee, find ftdored tbee, Attti to-day, u in dftjs gfinn^ by, the 
Ckinga, the Jftmnna, the Narmada, the Gkdaveri, the Kaveri, the 
Krishna, and all the saored streams in the land are greatly revered 
by the people. Say mighty Yarana, didet thou not suggest to Buddha 
the idea of Nirvana? thoa eztingoisher of the fire of all pain and 
discomfort. And Jesus too magnified thee, »nd be praised thee aa 
none erar did before. For be saw and found iu thee new fife and 
salvation. In the holy Jordan vvas the Son of Ood baptized. W« 
fnraise thee, we bless thee. Holy Water. Bain and river, lakes seas 
and oceans we bless and magnify. 

The minister read the whole of Matthew, Chapter III., *'In 
those days came John the Baptist preaohing in the wilderness, of 
Judea, &cJ* 

He explained the true secret of Baptism thus : — 

Why did Jesus plunge into the water of the river P Because he 
•saw the water was full of God. The Omnipresent Spirit of God 
saw moving upon the face of the waters, and in every drop spatkled 
Divinity. In such holy water, in the Jordan of divine Ufo was 
Jesus immersed. And as he dipped into Divinity, and straightway 
he came out of the water, full of new or Divine life, and thp 
Holy Spirit overhead announced his acceptance by God as His 
" beloved son.** Thus in him was the Father glorified, and likewise 
the Inspiration of the Holy Ghost. Behold, my brethem, the water 
before us is full of the Lord, and blessed are they who are bap- 
tiaed in it as was Jesus of Nazareth. 

The minister anointed himself with flower-oil and went down 
into the water. Standing with his head aboire the wat^r und 
reverently looking above he thus prayed:— May I behold Thy 
bright and sweet face, ( ^ Ood,my father, in the water that encom- 
passes roe ! Convert this water into the water of grace and holiness 
that I may bd immersed in life everlasting. May Thy beloved Soa 
abide in roy.soul! May John the Baptist be here to administer 
tinto me the sacred rite ! And may Thy Holy Spirit hover over my 
.bead and inspice me I ' . 

Thus saying he thrice immersed himself, saying '•^pl^ry uoV> 
'the Father," *'Glory unto the Son," " Glory unto the Holy Ghost." 
To magnify the Three-in-pne, he dipped once more saying, " Blessed 
'be SACCHiDAWAHDAl^Truth, wisdom and Joy in dne ! ' 

With the waA^er he washed lii^ eyes. and ears, his hands and feet 
;'»nd prayed with clasped hands : .^ . ... -^^ *» 
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Fron ibe very day of its fouDdationi llie Brahma 
Sam&j has been coDftisteat abovt one point — ^its protest 
against idolatry. It has ever preached the duty and 
necessity of pare spiritual worship of Gk>d. It is a common 
remark with intelligent idolaters^ that in bowing before th^ 
\io\ they do not worship it^ bat they worship Ood-who aa 
101 Opinipresent Being resides in it. Does not. Mr. Sen 
fc^ow the same argament when he offers his thanks- 
givings to fire or water and says — ''thon art not God, 
bat in thee dwells the Lord/' Is not sach practice half-wa^ 
to idolatry 7 Alas ! many of as have caused terrible misery 
to oar friends and relatives^ for refasingto bend oar necks 
to any material object, and for advocating the spiritual 
worship of God. Mapy of as have been perseontad, 
^xcommanicated, and banished from home and family. 
The mother's heart-rending wailings have not yet subsided 
in many hoases. Could we but sit before the fire, thinking 
God dwells there^ or bathe in the fashion our friends have 
done, in compliance with the requests of our friends and 
relatives, all this misery and wailing could be at ouee ended. 
.But such a practice we look upon as deviation from the 
grand mission of the Brahmo Sam&j,— ^viz to teach the 
' people of this country the pure and spiritual worship of 
God. It is a matter of deep sorrow indeed, that these 
concessions should have been made to idolatry by the New 
Dispensation, after so many years of preaching and ex- 
periei^ce. Let the reader also particularly notice that portion 
of the above extracts, where Mr. Sen pray«, that these 
ceremonies ** might become profitable onto the Church,^ 
which clearly indicates that these rites were intended for 
the Church, and are not so unimportant as son^e represei^t. 
As regards the introduction of these rites and cere* 
monies, let me state onr views as clearly^ aa possible, for 
it involves a qnestioi;! of vital importano^, affeoUj^ the 
very mission of the Brahmo Sam^ Hiftory Yn^ tdl (ihp 
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jotalligent reader, that all the^ Hinda religiotifi seetiu 
without ezceptioDi have always tended to two great errors ; 
first (1) to f/^ysUcUm, as inr as the sabjectiye aide of 
religion was ooncemed; (2) secondly, to /ormaU$m, as 
^regards the objective side of it. These mistaken eon^ 
oeptions of piety have prodoced most basefol resalts* la 
the first plsoe^ (1) they have taught the people to regard 
religion as something apart from life, ihereby eanaing a 
fatal separation between religion and individual moral 
^ondact ; (2) secondly, they have diverted the attention of 
all real aspirants after piety, from the fields of reform imd 
active philanthrophy^ to the observance of Kfelees forms; 
(3) thirdly, they have left the relations of life without the 
sanctifying influence of religions faith. It is the mission 
of the Brahmo Sam&j to cure and correct these tendeDCtes. 
It seems, that Mr, Sen, was, in the beginuing, inspired 
by the spirit of that mission. But the circumstances that 
seem to have caused a perversion ia this respect, are the 
following. As a matter of fact, the Brahmo Sam&j is 
almost entirely recruited from the ranks of Hindus, the 
devoutly disposed amongst whom, as a general rule, are 
deeply imbued with these mystic and ritualistic notions 
of piety. Consequently, no sooner did Mr. Sen assume 
the position of a leader, than be found himself daily 
surrounded by a class of men, whose opinions and sentiments 
.were deeply saturated with these conceptions of piety. 
Mr. Sen not having a very definite and clear conviction of 
his own, on the subject, could not but be silently infiuenced 
by these opinions. He was naturally and unconsciottsly 
led tq conform to their ideas and answer their expectations. 
The consequence was, that he rose in the estimation of this 
elass as a saint and devotee, but as far as the proper 
mission of the Brahmo Sam&j was concerned, he departed 
further and further every year from his original lines. .The 
effect of this relapse into the national errors^ on thcf Church 
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•as a whole, hng been quite chilling and deadening, as regm^» 
every form of good work or reform. Bead the internal hiitory 
of the more than 140 Churches scattered all over India^ 
and you observe an almost perfect blank with respect to acts 
of public usefulness or philanthrophy. The few institutions 
of that natnre we meet with in the Mofussil Sam&jes, are, 
as a general rule, feebly kept np and receive but seeondary 
attention. While near at home, the conrse of Mr. Sen's 
movement has been characterized by comparative paralysis 
of every form of social or philanthropic work, but by 
singularly marked and exuberant giowth of every mystic 
conception or ritualistic practice. Witness the iato the 
^'Indian Reform Association, '' which laid its hands on much 
really useful work, has met with ; but mark the nnusua^ 
development, during later years, of such things, hs pro- 
longing a prayer^meeting over five hours, singing and 
dancing with ringing anklets at the feet, making use of 
colored garments like mendicants, shaving in the fashion of 
Hindu anchorites, making imaginary pilgrimages to the 
spirits of prophets,and practising outward asceticism as great 
acts of virtue. I must freely and candidly confess^ that 
<many of the present members of the S&dh&ran Brahmo 
'Sam&jj who formerly belonged to Mr. Sen^ party and 
whose notions of piety were unconsciously moulded by their 
{infljieuce, are not yet altogether free from these erroneous 
conceptions. It must have struck many an English reader 
of our Brahmo journals, belonging to both parties, thaft 
there is too much of the sentimental and mystical, and too 
little of the practical or philanthropic about them. But 
blessed be the name of God, we have grasped the true 
principle at last, and God helping we will abide by it 
in the future. India absolutely requires that piety, which 
will act as an elevating influence on her moral and social 
life; which will give her honest truth-loving characters, 
•^ood peaceful homes, ^aud a purer society, whence injustice 
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"wiU be banished^ and where follawing tmth or liriog; 
according to conscience will be no longer difficult ; which 
will teach her men and women to love righteonsness and 
bate &in^ to practise virtae and shun vice, as one woold shon 
poison ; which will not wait indoor till sin and snffering,; 
hunger and nakedness, knock at the gate, bat will go out in 
search for opportanities of doing good ; which will touch 
and sanctify all walks of life and kindle a new moral light! 
in this country ; and which will give her freedom and right- 
eonsness, and altogether lift the weight of sin and poverty 
that has been pressing for centuries, upon her life. This 
is the piety we shall seek and promote. So hdp us Gk>d. 

Then again the remarks about religious coquetry, in 
the use of these forms, and the consequent injury done 
to the cause of propagation of theism, which I have made 
nnder the head of eclecticism, also apply here, and I need^ 
hardly repeat them. I have simply to refer the reader to- 
^em 

Vows and ascetioisin. — But the ritualistic ten-- 
dency of our friends of the New Dispensation does not end 
here. They have introduced many other things, too nume- 
rous to notice; one thing, however, I shall at this place' 
mention. It is the custom of taking vows, in imitation of 
the Roman. Catholic Church. Let the reader form an idea' 
of these vows from the following description of a '' vow of 
Poverty," which I quote from the New Dispensaium of 
April 21 st of this year. 

''ON Tuesday, the 15th March 1881, th« Apostles of the Kew Disp6Q« 
satkm were duly admitted into the Apostolic Order. As the Vow of Poverty 
is essential to admission to the holy order, the minister (Mr. Sen) appeared as* a 
. candidatft for it, on behalf of hunself and his br^yther^postles. The first, 
ceremonc^ whidi was gone through, after they had all assembled outside the 
Sanotuaiy, was the washing of feet. One offer another they came to the place 
where there was a low wooden seat^ and sat upon it The Pratipalac, (manager) 
i/ho looks after their daily food, bowed, and waited the feet of the ApofUes ai^ 
they «at w]|Ji. their feet stretched upQO a bason, while the Upadbaya^(aBother 
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4ipott)e) wiped tKtfm tHth a t«w«I. Th^y theii went Bolemnly into the SuiMtf* 
■ary, and took there seats. The minister bowed liefore the bason, then raising his 
head hn drank out of it, and invoked God's blessing tfiat he might become a 
Tvorthy servant He then took his seat on the Vedi (pulpit.) Christ's solemn charge 
to his Apostles was then read, and the first portion of the service was goner 
ihrongh and hymns chanted ; after which the XJpacHiaya stood np^ andreceited 
the Medal of the New Dispensation. He then as chief priest administered thei 
▼ow. He presented to the minister (Mr. Sen) a Meds], which he reverently 
accepted and wore on his person. Then followed the presentation of a stick 
and a scrip, both national symbols of mendicancy. Dresied in gairiCf with head 
^twedf tht Sgi^vtcnt o/ the Ap^rtles (Mr. Sen) humbly received these, and atktd 
f^ aim$. Thereupon rice and vegetables were put into the small bag. 

The above ceremony will also remind the reader tiia§ 
portion of the Bible where Jesns washes the ieeb of h^ 
disciples before sending them away to preach the gospel. 
Perhaps some remai'ks on asceticism will not be oat of 
place. It is not at all a new thing in this country ; rather 
looking to the view of the worlds universally prevalent 
amongst all the sects in this country, it seems to be a 
legitimate repult of the development of religious thought. 
All the sects, and schools of thought in India, almost 
without exception, believe in the doctrine of maya^ which 
regikrds this world as a delusion and snare, and all the 
desires that bind men to this world as &tal propensities. 
^'Who is thy wife, and who thy son*'; cries the great 
Sankara, ** the world is a wonderful delusion,^' In strict 
obedience to his view of the world this great intellectuaT 
luminary of ladia^ was an earnest preacher of the doctrine 
of Bwwnyaa or perfect renunciation of the world. Buddha's 
earnest struggle, during the 12 years of probation in tike 
forest^ was in fact an unceasing inquiry into the quedtion— 
how to vanquish the powers o£ the world and to be- 
above its delusions and desiree- This dark and dismal 
view of the world, and of the craving of the flesh, Wtts Atac/ 
very prevalent in the Romish Church during the midcDe 
ages; — ^wfaich led the '^ €rod-intoxicated'' Thomas a 
Kempis to sigh in these wordsi ^ What Fetoni shalt J 
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to" tfiee for tfaia graoe f For it is not granted to all 
to forai^e allj to renounce the world, and to undertake a 
Kfe of religiooe retirement ** It waa this wrong view oi 
tbe worid, whieh led these pioos men, to inflict many 
sofferiDgs on their bodies^ Many a noble instinct of the 
soul was ruthlessly crashed; all those sweet ties that bind 
man to man and make hnman society so pleasing and 
agreeable, were oMrdlessly broken; and the sacred and 
binding duties o£ life were often ignored. As if in their 
inability to shake off that unwelcome oofitpanion of the soul 
— the physical body, — men wreaked their rengeance upon 
it by torture and mutilation, and considered those acts aa 
acceptable service to God. 

Our view ol the wi^ld is quite otherwise. We no 
longer look upon it as a delusion or a suar^/ or a dungeon 
where the soul lives in penal servitude. It is to our eyes a 
nursery or a preparatory stage of existence, where a kind 
and merciful Father has placed us for education and deve« 
lopment. It has been beautifully adapted to the moral 
and spiritual culture of the human soul, during the first 
stage of its existence. Our view .being such the pri- 
mary cause of all asceticisms is removed* We cannot 
practise it as a renunciation of the world ; but is their any 
other cause that can lead us to adopt it as a rule of 
religious life ? I can well imagine the case of an earnest 
person, sincerely struggling with momentous spiritual 
difficulties, and temporarily neglecting the interests of hia 
body, or of a penitent soul, over^powered with shame and 
remorse, temporarily denying liimself, out of sheer agony 
of spirit, all the comforts of life ; but when such privations 
are adopted as rules of spiritual life I can not but regard 
it as a sad and serious mistake. For it is true piety, — the 
real kingdom of Heaven in our hearts, — that we seek and 
jio unnecessary infliction on the body. And where is true 
piety to be sought ? Certainly not iu shaving the head in a 

X 
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partidEdftr fiabkm, in bcBneariag tbe bedy witb Mbet» i^ 
wettring tfae mfindiciiiii'A gfurmenla, iii> bMriog m atiokor' 
jK^rip^ io maknig a mocketry of poveiiy bf beggii^ alais im 
one's own hoosOr and el his ovr n family Mid friends, or im 
(fiooking one's own f ood^ bat in striefe niid nnflinching fidelitfr 
.to tratikf. in warm nod sedra Wve of aankind, in baming »n^ 
ttnlhnsiasiio Iwe of josftioe^ in natond and loatmtiYe dnad 
of wrong, in linmble and onestentoitio^s pvactioe of virins^ 
in modest forgetfalness of self, in. earnest and eonl-pervad- 
ing love of <jrod, and abore all in Saiibfnl obedience Io Bis* 
/will. Biiefly stated true pietgr oonaista in loving God and 
sdoiog His willi eyerything else besides bein^ regarded as a^ 
matter of perfect indifEerence to )L Neither Mnsualitm nor 
a$eetioi»m oan be its aim* or olgeot. Yet when called' npon- 
%j duty and the will of the Father, the traly pious man^ 
cheerf ally sabmits to greater privations and 6u£kriogs thani 
the best of ascetics or self-tormentors ever did^ 

Besides extemeJ asceticism, when practised as a part 
,of spiritual exercise, just fails to attun the objpct it haa 
in view. Instead of hnmiliating the soul,, it fills it with a^ 
false self-satisfaction and spiritual pride, Averts the eyes oiE 
the spirit from the internal to the external, and sets up false 
standards of spiritual and moral ezceltence ^— thereby 
leading its votaries to neglect the principles of real morality,. 
It is a matter of deep regret that after so many years of 
bealthy preaching our friends of the New Dispensation 
nhoald have fallen into these palpable mi^^akes^ 

Adesh or Divine Command.— Another point dt 

difference is the doctrine of Adesh or Divine command. 
It is a morbid development of Uie doelrine of Jn^piroftofK 
Let me first try to gfve the reader an idea of the lattef 
doctrine. In the year 1873 Mr. Sen delivered a leotard 
on 'Mnspiration^^ in which the following passage occurs. 
"Then is man said to be inspired when God breathes into 
liiin bis holy spirit aud enkindles in htm the fire of divine Hfe» as a 
tssponse to his earnest pyayess." ^ 
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Pnrtfadr on he yety iMmtif ally desorilMs ^^ 

"Iji sttitnde of reverent bamifity and s^r-ootiseoraiion, sn 
"•ftlitiide of ehildHke imst and maeknesg^ «h «Uilad# tndicaiihro of % 
*<toep oonscknunese of voftloMss aad m atrong aauae d the neoeaail^ 
^ Bivine aid— audi on attitode ia prayer. • • « Direotlj tha 
^ul aaaamea thia position towarda beaTen, directly it eomea into 
ihia latitude and longitude of the apirttniJ world, the raya of tho 
Sternal eon of Tighteooaneaa fidi npoo it and enbj^hten it.** 

The above two aztraots dearly point to a spiritiial law-« 
ihe law of prayer. Like ike growth o£ a plant the growth 
^f the haman soidia abo two-aided. There ia the sap coming^ 
frona beneath and there are the light and air ooming from 
•above— the prayer er aspiration going up from man and the 
^race or iaapiration ooming down from God ; and its effect 
is *^ the enkindling in man of the fire of divine Ufe,'' as Mr. 
Sen very happily pnts it. Let me farther eJLplain tUs doc* 
irine— for it inonlcates a sacred and important truth, 
^Compare the soul of man to a water-mtU and the grace o£ 
<jod to the ronning stream. Like the running waters god'i| 
saving pnrpose is ever present by the hnman seal ; but aa 
no mere placing of the mill by the water-side is sufficieni; 
for the purposes of actioD, a particular arrangement of tho 
wheels and machinery being necessary ;«— and as unless thaft 
is effected the waters may beat as strongly as ever against it 
yet there will be no action; similarly unless the soul asSumea 
that particular attitude towards 6od> the attitude of child- 
like trusty as Mr« Sen describes it, the manifeetationa of 
Divine grace are not properly felt* And what are those 
vianifestations^ but the enkindling of divide life withioj 
leading to the regeneration of the inward nature. 

This natural view of the action of the spirit of Gk)d oa 
flie soul of man, was what we alt once understood hf 
inspiration. Yet there is another view of Inspiration. 
To every pious and faithful soul^ every ad impelled by a 
ienaeof doty is inseparably assogiated with the will 4^God< 



Similarly every thing that is good ot holy, every thing ^afc 
is nnalloyed by man's selfishness or unclouded by the 
passions of his soul, is a revelation of the Divina will.* 
In this sense a pious and devout person, naturally accepts 
the dictates of duty and his perceptions of the time^ihe 
good, and the hdy, as perceptions of the Divine will. Bat 
our friends 6i the Dispensation go further. They hme 
begun to interpret divine command by sudden impulses of 
their soul and even by signs and Indications in nature ; 
as the following dialogue between Mr. Sen and Grod^ 
quoted from the devotional column of the Bimday Mirror 
of 13th July, 1879 will show. 

Q. " In what shape then, O God Alnughty, does thy voiee oome 
IoubP 

Ads. '' As a dear oommiuuGation of msdom, ss a qoiokening 
infiaence, oi an over -powering impuUe, as a strange combination of 
events in "Ufe pointing to n leeson for guidance, as sodden awaking 
6f the whole soul to aparticalaz daty; as an appreheneion -of 
gigns and indicatione in ndiwe?* 

Let the reader specially observe the italicised por- 
tions, and then in their Eght let him read the following 
lines extracted from a letter written by Mr. Sen's Missten- 
ary Conference to Mr. Tyssen in England • 

'' If it be said that they (the seoesaionists) did not see the signs 
i^erewith the Lord sealed his injonction ia the present in8tano6»,(the 
marriage of his daughter with the yoang Maharajah of Kutch Behar) 
it^ma surely their own fanlt. In theetemal'fitness of things, (2)inthe 
political tkeoessities of a vast and infant nati?e State, (8) in the peon- 
liar recommendations of a model minor prince, <4) in the pressing 
overtures of the representatives ot Her Majesty's Gk)verDmentX5) in 
the exceptional and paramount considerations which regulate royal 
marriages, (6) in the superior claims of the spirit over the Law, and 
above all in the over-ruling decrees of a living Providenoe,every xi;uui 
of faith and prayer recognised indications of Heaven's approval P*' 

One thing must be very clear to the thoughtf nl reader. 
We are told for instaucoj that (1) because the political 



meeemitim o{ Om -Each Behmr Stato demanded :a speedy 
tnarriage, (2) beoaaae 'the minor prince had pecnliar 
TecommendatioDS, (3) beoanee liord Lytton's Oovernment 
pressed him to oelebrato the marriage before the B^jah's 
departare ior England, (4) becaase the excej)tionai con-* 
eideration of leaving a wife to adopt an hdir to the State, 
in case of the Riga's death in England^ was felt to hm 
paramonntj Mr. Sen at once interpreted his impuUe in 
fayoor ef the match as a Divine Command'«nd submitted to 
the overmling decrees of Providence^ waiving the conside- 
rations of the Law, with the pions^consolaiiGn, that<the spirit 
is always superior to^the Law. 

^ence I itif er that the present view df Adesk or Divme 
Oommand, advooatod by the New Dispensation simply means 
ibis — ^In every case of some dilBcalty, whether a matter ef 
pure reason, or of conscience, the impulse you feel stf tor 
prayer, if further supported by combination di events in 
life or by ^igns and indications in nature, accept as an 
-indication of Divine command. And it needs scarcely bo 
remarked, that such signs and indications are seldom 
wanting, when the mind is bent upon finding them. 

Further illustration of this view of Divine Command 
will be found in the following incident, which an apoatle o£ 
ibe New Dispensation once related to the present writer* 
This apostle brother was once residing on the Simla hills ; 
whence he felt an impulse to go down and be present at 
the anniversary of the Lahore Samftj. He took it as a 
Divine impulse. But soon af tor tins, he read in a number 
iof tiie Sunday Mirror 4ihat another apostle had been 
iq^pei&ted by his friends in Oalcatto to proceed to Lahore. 
Shis puzzled him a little. He again pressed it in his 
prayers. The original impulse remained. Then he came 
(down, aiid io his utter astonishment came to learn, that the 
iNTother apostle mho had started from Calcatta^ was detained 
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"by iUnen on lis wqi;^ . Tfatt impidse, asfipdiiad I17 tha 
tinezpeoted detontbii of the bFother-iqfMMftle, Idft># ^xmb/k 
m his mind aa«io ita Divioe oharfteton 

Far be it from me to Booff at these diavoat inters 
pretations of the Dii^ne will. They proTe above all « 
iinoere anxiety to know the Divine will «nd an anxiona 
jiolioitude for sabmissioa to that will. I mi^ht silently aH<I 
reverently overlook sack a tendency in a pims friend, rather 
than choose to disturb the qaiet •enjoyment of his fiuth s 
iknd perhaps I might leve and pi^ him the nore for it ; bab 
When a theory like this is raised ioto a settled doctrine o£ 
the Chnrch, and when departure or difference from Eudt 
individual ^ous hupBlsas ia stigmatised^ aa *' the iapoteati 
and feeble protest of man's self enfioieiii reaaon «gaitt8A 
ih& eeonomy of Providanoe/' <Vido Mr. Sea remwfai 
iquoted before) I feel disposed to cry oiit^ ^' hold, hold, ymt 
are vifftnally teaching ustoabnogato the fwMtions of reaaon 
Itnd oeuscieDce, ttod deify aa onregnlated tmpnise as the 
iBovereign of the sool ;— whioh eonreaia smre to ba fruitful 
pf many evils, and not u^fre(taently of terrible ni^wv^fiyt 
intimately it m^y lead to a state of things ttuilar to thai 
described in the following lines from a resolution of the 
Oovemment of Ben^. 

'* Intimation wm leoeived by the GomraiMMBer of OrigMi <m the 9tii 
ManA lait, that a paft^ oT f anatjoa, consisting of twelve men and threa 
Iromeo, had^ent^re^ ifte^ tatople of Jagacmtfth In Pari on 1st ictexn, with the 
Dbjeet of bwnmg tlia idol ef Jagg«iieth, ajnl that adistarhaneebad taked 
|p]sea»inwhiohoneoftbefkiittio0badlest hislife. Tha paHy in qaostlad 
were residents ol Sambnlpore in the Central EroTOoee, and they stated 
that they Were indaoed to come to Pun in oonaeqnence of one of their 
HDO-^eliffioniets (the deoeased) ibdir^ hteit commanded by their ^Gari 

;i)Mb, Balatani, Md Sabhadia oal of the tei|de and to bata theai<«i 
the road." 

liOyal1y.-.Iji]Ee tite oonunJurioB of sointe loyalty (9 
,*be r»i£9iBg aoT6reigQ.abo Sma^ aa mMiul and fmda^ 



t>0n|»rartioleof faitlimthecrBed of the New Dnpmaatioiu 

fShm SoAoming ItBrnfEom Ibe first nomber of tke N^w Disr 

pensaium, will give the reader an idei^ of the lojwJfy of tho 

Sfew Diqpeitfatioii. , 

'*The 6«nhlj navereva it <9od'« reprwenUtivt^ tnd nmi 
therefore heve par allegiauoe and homage. We look npon Viotoris 
es oar QneeB Mother and we ere politioallj her ohildreo. • • • 
Irherefore, ive love her and honor her, and consider loyalty to be as 
eacred as ilial obedienoe^ A nnm who haies hk sorereiga is 
■Mretty aseelpitfe as ha wte abhors and makreats his 'father or 
mother. Sedition is rebelUea fj^inst the oeUicmij of Qod^s repre- 
tentative and therefonw.agmst 6odi*' 

TUa ie the old end exploded dootrine of the Diyina 
riglit of Kinga. What do oar foiends iBeaa by the word 
aorereiga t la it the pairtioiilar person^ who aita upon a 
tiuroaae^ for the time beings or is i4i thai power in Si nation^ 
eaaentially rapreaeBtiBg ^ poopfe, and upheld by popular 
voaea> wluah ia tbe proper guardis» ef law^oorder and jasttee t 
If it aa the f omer, the doetciae is fooliah wt thekoxtreme^ and 
|a many easea would amoont to tiua ;«— that in the midat of 
arambling dyAaetiea and the conflict o£ power^ whatever 
iortanateadFentorer aoeoeeda ixt oaorping the throne, and in 
fatablaafaing himaelf thenar ia to be looked* apon aa* Haairen'a 
fepraaentatiTe^ and nngmdgbg anbmiaaioii to bim^ aa a 
penott, ia a primary and cavdiaal virtBe^ ia all oaaea and all 
•endttioaa^ and should be joagarded aa a fandamaatel priar 
faple of religien. II it ia the latter^, then loyaltgr to a 
aoToreign aManaleyalty to laWrOrder and jaatiee and the 
poirer wbiob lawioUj repiearata tiiem in a ooontry. Thaa 
view of tbe qaeation ia •ore toengage tbe oononrrenoe- eC 
fvery thonghtfol mind. And it ia thia view^whicl^ leadi 
Ofvery aensible man to aefb hie faoe againat all nolent 
i^tempta^ made by iadindoala mr olaaaea^ againat the 
eatabliabed law aad order o{ a ooontry, nnder the deladec| 
^mpreaaion that anoh attempta are remedies for eziating 
Helitieal Ofils^ bowe?ev maeb he auq^ ^ympathiae with thf 
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jnsticeor reasoiiaible&ess of iome of their demandiL Loyattgr 
to Lafw and Olrder^ » a aoimdi principlar of action witb^ 
•verj educated mind* 

Politics ia beyond the sphere of operations of the 
Bt*abmo Sam&j^ Yet when onr friends go- the length of 
v/making it aa important articlb- of faitV we must at onca- 
tell the Brahmo- reader,, that in politics we are for represeaT- 
totive Government by the people themselves m,, a Gbvemv 
ment where laws are* made* and the ooontry is govejned not 
for them- bat hy thentk Bat how &r this abstract principle^ 
bear application to the present needs and circamstance»- 
et this eooiitry^ is a qnestion we have not much* thought 
abnat^ and are not in a position to decide; We rathev 
incline to believe that this country ia not yet ripe ior real 
representative Government on any large scale, and in ito- 
proper sense. But every step towards the attainment of 
that ultimate- good commands our sympathy and moral 
•apport. Then, as regarda the^ present government, it haa 
many claims on our love and gratitude ^ in the first place^ 
for having taoght us^ and having created' these- aspirations 
in onr breasts, for having beea instrumental in dispelling 
the darkness of superstisioa and prejudice, for having 
establi^ed peace >nd good government,, for having deve^ 
loped the material resoarcea of the country by enoonr* 
aging commerce, for having facilitated the ifttercourse of 
ihe races by opening new channels of communicationj 
for haying taught us a language which not only helps us 
in interchanging our thoughts but places as in commum> 
cation with the civilisation of the West, fbr having b(ddly 
tried to grapple with ignorance, pestilence, and famine^ 
for having graciously accorded to the people the privileges 
of free speech) and the rights oi free conscience, and for 
having directly and indirectly admitted the people of thia 
country into a political school, the best of its kind perhaps^ 
for leaning those very arts of self-government^ which alo&» 



^Mtto ^pierthanenkljr confer npon a people tbe tilessin^ <it 
^representative rale. It ^8 natural for a pious heart to tnark 
^hehaml of. Provident 4ii ^^hese blesafings-, and also in 
^1 the important moral and spiritnal 'resnltB direc^ and 
indireclIy'flcr*mrgfnymlhi8p</Ktic8ilcoifDectidti ; Init sarely 
it is fodK^hness to baild thk ^sentiroetit Into an essential 
V :article of laifh^ atod then again to ^ve it ^ch an 
X)bjectionable iorm. I hall -stispect^ that the New Dispen- 
rsation oreed'in'thisreepecty isexaotljr eimilar^ its doctrine 
x)i ^ 6reatmen'\ it evidently springs from thai essential- 
ly enromeous conception, that the.fnng^ tmi'notHbepeoph, 
is the-eotiKce of ipolitical ipolirer :-=— tlie ^Kwereign beins; 
JOoi\ r«presentAri>7e on earth, il^eople wlio advocate their 
itheory of ** Greatmenj'^ are sil^reto -advocate autocracy in 
politics^ Popery 4n matters of faith, aristocracy or €ipiritQ:i>l 
hierarchy in Cbnrcfa govemment> and the righrful tyranny 
of man over woman 4n society. Consistently ehongh, it is 
to one and all of these that our friends ^f the New Dispe* ^ 
eation are-daSly drifting. The troth of this iis already 
•partly bofHe otlt by ptevions 'faetc^ and wiU be further 
manifest as we. proceed. 

Female lIlAattcil^atioft^^tltd (ftiesEioQ ^of Pemal^ 

-fidncaticn and J^ma'le Bmancipation is another point orx 

which we differ. It has-been a subject x)f controversy in 

the Brahno Sam^ for a pretty -long time^ as the t*eadpt 

has been dready informed m the 'pluvious history. It 19 

a well-known fact that ^many of the leading membf»rs 

of the Sadhnratt 'Brahmo 6aYn&] have been earnestly an 4 

steadily try^h)^, since sometime pa^/to give their womrrt 

the advantages of highei^ ^edocamon^ and ttrore extended 

social intercorffse with the other srt, than is allowe4 

under the present 'CnKtom of femotle seclusion in Bengal, 

'This our friends consider to be too dangerotas an experiment; 

•and under this impression they have never been 81h( ic 

4i0r remiss in crying it down by means fair and foul, ks fcr 

j 
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themselveSj they are rery raach opposed to the oommingliiiip 
of the sexes, as will be best manifest from the following 
lines from the first number of the New Dispensation : — 

" Those who are trying the dangerous ezperimeivt of female 
emancipation in these days of scepticism and carnality bad better 
be warned ia time. To all devout Hindus, to all Christian men and 
women in this country, our humble prayer is that they should try 
to prevent the indiscriminate commingling of the sexes. Zenazia 
seclusion, as it is, bannot and should not continue long. It is an evil, 
and |dl right thinking men must proscribe it as such. To immure 
woman in a cell, where neither the physical nor the moral ligh^ 
of heaven can enter, and where she^ is doomed to spiritual slavery 
and wretchedness, is an unpardonable invasion of human liberty, 
against which both religion and civilization protest. Give tha 
Indian woman freedom. But let it be moral freedom ; not license to 
do evil and go into paths of temptation and carnality, but free- 
dom to serve Ood and to do that which is right and proper." 

The doctrine advocated in the above extract when 
properly understood means this ; — the worst featare of the 
present eastern of immuring woman in the zenana is that 
fihe is debarred from the '^ moral light of Heaven^' and 
^^ doomed to spiritual slavery and wretchedness. '' Give her 

that moral light, make her mind free from that spiritual 
thraldom^ give her freedom to serve God. and discharge her 
duties well ; but do not allow her the liberty of moving 
freely in society ; either let her continue, with respect to 
miogling with the other sex, as she is now, or which almost 
amounts to the same thing, make her company exceediogly 
limited and select. 

The strict and almost jealous care, with which Mr. Sea 
and his friends generally screen their ladies, not only from 
the gaze of strangers, but also from that of many of their 
friends and co-religionists, throws further light upon this 
.opinion, and shows that in this respect they are not much 
above the level of popular prejudice. 

Now, this view of female education naturally suggests 
'a number of questions. We feel inclined to ask, — whether 
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tfie nlea of giving the light of knowledge and yet denying 
the gratification of the legitimate desire of more extended 
experience^ is self-consistent and reasonable f (2) — whether 
real freedom of thonght will not necessarily and almost 
inevitably lead to aspirations after social liberty? (3) whether 
that real freedom of mind is at all attainable without varied 
experience^ and the contact with other minds ?' (4) whether 
any thing like real edncation is at all possible under suoh* 
restrictions? (5)} whether the extremialy restricted limits we 
prescribe for them will allow them sufficient scope to make 
themselves really useful to Ood and man^ as our friendisi 
think it desirable that they should do. I do not stop 
to discuss all these various questions, nor do I propose to 
weigh in an even balance the respective rights of men and' 
women ia society,, but I do earnestly protest against the 
grievous wrong done to those, who advocate Female Eman* 
cipation, by saying, that they are for precipitating woman 
to her ruin, by helping her to tread the path of vice— or 
encouraging her in. the license of doing wrong, They base 
all their efforts, let it be distinctly understood, upon a solemn 
cooviotion, — that woman as she is situated in this country, 
cannot fulfill her destiny^ canaot properly discharge her 
sacred fanctioo in society. She absolutely requires two 
things, (1) education, (2) the lib&rty of movi7tg freely 
in society. Indeed, much of the unattractiveness of 
oar homes, the corruption of our manners, the want 
of culture of the finer virtues, the depression of social 
purity, the low state of conjagal morality amongst 
men, the conservative tenacity of many wrong customs, 
nay, even the deterioration of the physical and moral health 
ol our children, consequently of the people at large, through 
generations, can be safely attributed to two causes, the 
ignorance and social seclusion oE woman. Liberty without 
the regulating balance of sound moral culture is as much 
injurioas to man as to woman. Yet women as well as nxen^ 



B^uai ha^reopportaiiities of observation and information^ off 
coinpariaon and emulation^, oi mistake and correction, o£^ 
struggle and victory, before those qualities of character' 
can be. property developed ifti tbem^ which alone can make* 
them really nsefuliii tiieir respective spheres. Do the same^ 
i*>r yon» women^ act you would do for^ your vuetH. Traia- 
t^iem up tot principles of j^etQK- and morality^ to habits of' 
thought acid right action, and they will avoid the wrong and' 
seek the right, as- hundreds of us, men, are daily doing, iu' 
Bpite of the widest possible liberty we enjoy. Enkindle in. 
them the du^ine UfOrandth&lifiB will be light unto their eyes. 
Let alii our edueai;ix)Dal agencies be iM) <^eiiationyto» imprint i 
on the miufistof the rising; generations ofi our youth, both^ 
malQ iM^d ^mikle^. souudj moral pi94iciples, ^rilicipleo^ that 
'v^'ould atondthemani good stead in t^< actual combat of life ; 
and tben^^ allow, them^ scope and sphere to make themselves* 
useful to (rod and map. What the members of the Sadharan* 
Brahmo Sam&j. are doing» £op the elQvatiaQ.and.emf^nqipa-. 
tion.ofi women will be. stated hepenfter. for the present 
Itft tile* reader brie% know, that along with the efforts for 
givi^gt their wives and daughters more extended social in- 
teroo^rsoi, t)ie membei's of the Sadh^r&P Brahipp Si^&j are 
not unn^indful of the» other and higher duty of giving 
them« sound intellectual and* moral education. They ar^ 
principally sopporting,, a. Boarding School fpr hi^c^r/cdur 
cation of Females, under gov«rnraent,,by sendiug their girls; 
they have oi^ganised a Ladips' Associiition intended for the 
iiit^llectual and moral improvement of, their women; and. 
bold special, services^ for femalps^ where the ministers and 
nassiouaries. ol the Sam&j< are^ ^ery new and tlten ctJled* 
upon to .preach. These efiEorts ut. tb<) direction of- lifting the > 
'wieght from the lot o£ woman* have been characterized by- 
oar friends as dangerous^ Those who are engaged in thi8< 
aMHcult work of reform, know that such au experiment,, 
i(iWf^pt. bn|; Jbtt; ^ttcu4ed wi|Ji.0i'Cii^04a] Q^ati;9.of wron^dp^^^- 
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inf and K«(€<i9e^bat tt^]( have fixed their eyes upon a piiii-> 
«Jple and will not swerve fi*otn their dufej for any amouot 
#f opposition from the other side, Muy UoJ giaot^ that 
through their hamble exertioo^ a better dity may dawa 
»poD> women in India. 

ClLBVrcJbl-gOVemmeil^— The' last poin^b of diiferenco' 
iirith which I shall close my present lisi ef diflbrences isi 
one of vital iraperftMu;^ It i» the (juestioir 9i ClMireh-go- 
vemmeot. Our idea of a Gharch is^ thikt it; le a family of' 
God's woi^hippers^ where th« abuse er misappi'^priation of 
ail power by oue or a few ijs impipofi-/ Vhe Chmch is. 
eri^entially a comtocHi-weallbh and should' W go^v^rsed by 
the voice of all God's chtldtet^ Ah the New Dispessatioa 
idea is quite otherwise. Let the- Sunchy Mirryr of Novem- 
ber 13th 1881 speak for itself. 

" ^%ipufi Ibsil^rft re oxpeofced to ■pesic' with anttoritj—ao aothrrity 
Tvctfivod fruin btaiMO^ The wty ring* of •aipiestnew and BJacerity whicht 
eliarauUriiies their Q^U(ii;auoe8, proves Ci.at the Foice with «hioh tbty speak 
IH i|0t theirs. Id follows therefore, that ignorauCtf of Qod g,vea no title to. 
Tote; aiid such ignorance is the disuDgaisbiDg tiait oh the mi^nity of' 
a. eoiiiOiunity. Ti» talk of a demoorauy in matteos transcendentaJ is to> 
attuiii the height of the ladivrous. Our opinion i» that a^uhttPoh should be* 
euitiiently ai istocratic, and n t deitiocratic. We use the w rd "'aristo-x 
ciatic** in. its liberal seiiSf, meaning of tue be8^ Im« othfsr words, Uio«e> 
tA»t speak withamhoriy aie t|)e>oiilj ^qsoiisfit to give law» %* the churchy, 
and thtt. Biiiu8tru(:teu are r.-quired, bj^ slow progress a4id education, to* 
artaiu the stau4ard of the leaders. The New Dispfn»aiipu haa Ouiue* 
(l.>wu to establish j[ii8t suuh an aristocraoy in the w«>iim,** 

ii^nA also the following pi ay er of Mr. Sen^ extrac ed. 
ill the Tdeistic Quarterly Review of March, 1879. 

'* They tell me, UHeaveui^ ^/tther,, to a t according co their OKonels.. 
T* ey tell me that I should nut be so ptonu and oouceited as to seek the> 
light o^' heaven directly, bat should humbly abide by the deoision of my 
best and. most iutelligeut ft*ieudsy and follow tiie* salutary advioe of 
«»«ihghtened councils a<-d ooiuaiitees. Father, this Thy oliild cannot do,. 
if't Tiiou hast trained, bim ditferently. 1 cannot follow uieu,. for I«do not. 
Qiiderstand tueir language. Their words ar^a puzsle to me, and theii\* 
iiwtrnction but confusion. Tiiy language i» neither Uedrew nor Sat skcitk. 
3ihji,v*>k<i du4r-Siokeu, U U«;d,,autt lot me hear T^iee^ Quutiopall) .". 
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Let the reader caref ally mark the several steps of' tfie* 
argnmeDt. He alone ^ who can speak with authority^ 
derived from Gk)d, is fit to vote; and as the majority are- 
men, who receive no inspiration from God and> therefore^, 
cannot speak with authority, they are not fii; tO'Vote ;, their 
business being simply to hear and obey and try to rise to- 
the standard of the leaders. It of coarse- follows, i^at in 
as maoh as the majority have no right to vote,. the eleotioa 
of these leaders does not depend on them. The authority 
by which they rule is absolutely derived fromu Gk)d, or 
they confer it upon themselves. Then, mark^ Mr. Sen dis- 
tinctly declares^ that by his training and mental habits 
he is iocapable of abiding by the decisioa o£ Committees.. 
Let the reader also> remember the extract q[aoted before^ . 
where he declares^ himself as a perennially and perpetually 
inspired person. And it is quite patent to reason,, why he 
should not at all seek the counsels of mea. U^his very dis- 
regard of the voice of others, according to the Mirror, gives 
him the title to rule. I do not find fault with my friends of 
the New Dispensation, for giving expression to their views,, 
but I am anxijous that th» reader should grasp their real 
meaning. 

Having enabled the reader to do so, I should like to 
ask him whether the common-wealth principle in matters^ 
of Chaa'ch government,, is at all applicable to a body of 
men who hold such views, and of whom Mr. Sen is the head ? 
Let him answer this question honestly and distinctly 
For there cannot be two answers. 

I now ask the reader to take note of the actual state 
of things in the New Dispensation Church. I shall simply 
mention a few facts. On reference to the old files of the 
Indian Mirror it will appear, that Mr. Sen was appointed 
Secretary of the Sam&j, in the year 1866 or 67. (I am not 
quite certain about the year.) Since that time I do not 
know that he or any body else has been re-elected to tha^ 
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p(^. Secondly., there is no list of members. Tbirdly, there 
^re no rales for the guidance of the .Society. Fourthly, 
there is no Connnittee elected by the members to manage 
the affairs of the Sam&j. The few efforts after coustitutional 
organisation that the reader fisds^ during the three or four 
years preceding the second schism, were entirely dae to 
the exertions of the present leaders of the S4dh&ran 
Brahmo Sam&j, who were then struggling to introduce 
their princ^fdes into the Church. 

In the absence of all constitutional checks, the whole 
fabric has been allowed to rest on the shoulders of Mr. Sen. 
Let it be here gratefully acknowledged that he has not 
spared himself, to render what be considered to be the best 
service to his Church. But as an inevitable consequence, a 
system of Popery has been evolved. This may sound rather 
hard in the ears of many, but I have facts to substantiate 
my charge. Let them read, then, the following extratct 
from the Sunday Mirror of December 7th 1879. It 
represents a dialogue between Mr. Sen^s Congregation and 
^od, and is from the pen of Mr. Sen. 

••Q. Wb desire to Jcnow Thy intention clearly and fully regard- 
ing our relations to our minister (Mr. Sen) P 

A. There is no minister appointed but by me. Leaders of 
congregations are ordained by me. Therefore, treat your miniftter 
as one who hath commission from Heaveu. His words ye must 
hear with faith and cherish with revernce. 
Q. But has he not errors P • • • 

A. With his unofficial position Heaven has nothing to do If 
he is a bad man at home, unprincipled, selfish, ambitious, angry, 
deceitful, jealous, uutruthful, you will not surely imitate bis 
vices, ho ^.» 

Q. How shall we then honor himP If we freely criticize his 
opinions and doings, and condemn whatsoever is wrong in him, 
his tastes and ideas and deeds, we must treat him as we treat other 
people, as our equals and infericrs, praising the good and ceusuring 
the evil in them P 
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A. As on«of you while WtliiOTne. biift^ioiyfcett in liiSt'ffice. lEfk 
official position is different. When he ministers to your spiritn:A 
wants and offers hitf prayers, and directs y*»ur misBionary move* 
menf* and citherwise renders services for your spirituAl improver 
Inrefiit, llhen •bow t«»fMra asyonf minister, ^ivd let the wkuM congH^j^4* 
^on adopt and follow his teachings. 

Q. In what things are we to take lessons from hini P 

A. In all matters appertaining to the development and snccess 
<of the presf'nt ^ispenttation. Sec., 

Q. ^olie it. *Brtt even in questions Irke them sJutS We fo)lloir 
•fclindly where we cannot comprehends 

A. Not Windfy 1>ufc trftstfblly, hophiip and believing that I will 
in fthe fullness of time make all tiring s plain ai'd cle»ff to y%tfi, Vo 
man can /all)' vx lain the deep truths of the spint worl*, unless I'te 
HH»ly Spirit rev'»als them to each individual Therefore believe^ 
atod I will add to yrftii- (faith 'knowledge. 

Q. Oie question more, Lord. If rver ^f^ think 'himmit.MkcA 
in these important matters connected with his official position, shiill 
-we wf»t try to convince ^imdf bis errors land dissuade him from|]hi8 
•path P 

A. Itiwnyljeyou nrelrf5staV«n, and not he,ihi tlhose'^particulrif 
distances. Therefore by your remonstrances you may run the ri.-k 
of templing your rtntnister to disobey me and iransgi-ess* my wiWs. 
IWiere he has received my command, he tJhall -stand unmoved like a 
-took amid the allurements, calumny and antagon«sm of the world, 
and faithfully do ngr will Ifye have ti!»Jrthing.to«ay :*gaiii8« him 
tx>me and tell me. 

lietthe reader mark the several steps of the argument 
^tJOtTlained Tti the ibo^e extract. We are told for instance, by 
Mr. Sen himself, that he is a '^ heavei -appointed minister ;'* 
^at in bis official capacity te can not be criticised as one of 
the poopie ; that m matters pertMining to the development of 
the Dispensation, his Chtirch shmild ttdopt?^an4ifollnw liis 
teachings with implicit fiiith; that they tttust b< lleV« Attd 
take thin^ mi trttst, evett wheti they do not understand^ 
hoping that God will add knowledge to their faith; that 
iheir's is not to criticize any of his proceedings, or to try to 
-convince him of bis errors, but all th.it they should do oo the 
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occasion of anch uuhappy differences, is to pray to Ood to 
grant them Hght, for it is tliey who are more likely to 
be in error, than he, who does these things by Divine Com- 
mand. Does the Pope of Rome say anything more than 
this ? Are not the two well-known papal doctrines, visi- 
ble here ? First, that as far his official capacity goes, the 
Pope is in-faTIible; secondly,, that the highest duty for the- 
people is to believe, hoping that knowledge wonld be added 
to their faith. Is it, X now ask the reader, hard or 
unjust to call this system a system of Popery ? Let theoL 
answer,. 

But wait ; I have also actual facts to defend my posi-^ 
tion. I have simply to refer to Mr. Sen's missionaries, 
I purposely call them Mr. Sen's missionaries^ for the 
voice of the Church is a matter of perfect indifference aa 
regards their appointment or dismissal. Who appoints 
these missionaries then f who keeps them in probation f 
who suspends or dismisses them^ when they are found 
guilty of any crime or fault unworthy of their vocation ? 
I answer — Mr. Sen. I knaw this assertion will be stoutly 
resisted. For all the missionaries, according to one of 
their pet doctrines, are God-appointed men. I too believe 
that a true preacher of reHgiou is he, who is divinely called. 
Bat when these gentlemen are accepted and passed off aa 
missionaries of the Brahmo Sam&j of India, who decides 
that question ? Are the members (if there be members at 
all) ever consulted on that subject ? Is it not a faet, that, 
if their voice had been ever consulted, many amongst the 
present missionaries would be thrown out by reason of their 
disqualification ? I mean no insult to these gentlemen, all 
of whom are my personal friends, and many of whom I 
sincerely love and respect. But every earnest or devout 
person is not necessarily fit to be a preacher. Yet has 
Mr. Sen gone on appointing, suspending, and dismissing 
missionaries according to the divine light within him. I 
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peed not allnde to the other fact, that owing to this state 
of things, many, who earnestly and sineerely wished to 
serve their Church, and had actually given up their secular 
prospects, for that purpose, found \if yery difficult to pull oa 
with Mr. Sen and his missionaries, in as much as their mental 
find moral constitutions were found to be too bony to be^easi- 
ly swallowed up by Mr. Sen's authority. They bad to give up 
the thought of being recognised as missionfaries of the Brah- 
mo Sam&j of Tndia in despair. Is not this Popery 2 la it any 
wonder after this that the present missionaries c^ Mr. Sen, 
should be men, who uphold everythiog be does* Many of 
these brethren, (mind I do not doubt their sincerity,} were 
chief actors, in that matter of paying super-human honors, 
which g^ve rise to the man-worship ac^itation ^ most of them 
again, according to certain revelations made by Pandit Bijay 
Krishna Ooswami, have entered into a written agreement,^ 
binding themselves never to leave Mr. Sen. The exact 
nature of this document, which I have never seen with my 
own eyes, I do not know. I simply allude to it, a»the fact 
bas been made public, and has not yet been contradicted* 
The publication of this document, in any of the Journals of 
the New Dispensation, will be the best means of dispelling 
any wrong impression that the mention of this fact may 
create. Pandit Hi jay Krishna Goswami, who was himself a 
missionary of Mr. Sen, publicly said, that there was such a 
document and which he himself had to sign. 

However, let that pass ; the reader cannot have any 
doubt now that the New Dispensation is not a constitution* 
al Church, it is no Church properly so called. The whole 
thing rests upon the ''inspired authority'^ of one man* 
Perhaps I will be doing injustice, if I do not notice 
Mr. Sen's " Missionary Conference/' It is a self-elected 
Council, which is said to deliberate on Church matters,—* 
and many and prolonged are the discussions, carried on^ 
r am told, but there is this peculiarity about it, that all 
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ifoioes at last find an easy solntion into one ** inspired'' toice, 
— for not a single voice of dissent has been np to this 
time recorded against any of Mr. Sen's proceedings. 
•So I leave the reader to ponder over this mockery of a 
constitutional Council. 

As regards onr views, I have already briefly told the 
reader, that we look npon the Gharch as the family dl 
Ood's wornhippers and a common-wealth. We do earnestly 
believe, that the warming influence of Divine grace is 
operating upon every earnest and pious sonl amongst us ; 
that every individual worshipper, nay the meanest, the 
poorest, the humblest, the most insigpiificant amongfst us, 
•has some light within him, kindled there by the finger <^ 
6od^ which the Church cannot safely despise ; that the full 
torch of truth can only be formed by gathering these indi^ 
vidual lights ; that the only check on moral obliquity, 
favouritism^ imperfect apprehension of tmth^ in the leaders, 
is the voice and conscience of the Church at large ; that 
truth is better apprehended, and error is more sorely 
detected by the conflict of conscieuce in a religious Com- 
munity ; that the best way of fastening the affections, and 
securing the active sympathy of the members of the Church 
in all Church affairs, is to let them know that they arf 
brethren, and equally entitled to exercise their rights ii^ 
the Father's family. Being thus persuaded, was it possir 
ble, candid reader, to pull on with men, who resisted, with 
^ight and main, the acceptance of these principles ? Was 
it possible, I do solemly ask you, nn-informed European 
critic ! to continue to belong to a body of which Mr. Sen 
was the head ? Pray bear with me, when I thank God, tha^ 
^e enabled quite feeble hands to once more hold aloft the 
banner of truch and liberty. Freed from all these narrow, 
jipisome, and almost stinking surroundings, we feel that we 
are at lant in the midst of a free and constitutional Church, 
jwhare every spiritui^ pl^nt may freely grow and enjoy t^^ 



"ii rnt iTtfW DISPtfNSATION. 

iree air of heaven. But yet I cannot bat deeply deplore, on 
behalf of our country, and on behalf of our friends who still 
cling to the New Dispensation, that a movement which be~ 
gan its coarse with such glorious prospects should have 
degenerated so soon, that the errors and aberrations of one 
man should have thus spoiled the work of God. Believe me 
reader, it is not without some degree of pain that I fwe 
these words. I feel that my attacks are levelled against 
one, to whom 1 was once fondly attached, and still am bocmd 
by ties of love and gratitude. Bat if he has embraced 
error, if he has been unconsciously misleading the Church, 
if through his self-sufficiency he has been spoiling the work 
of God, and if in doing se he now finds his breast too near 
my shafts, I have simply to beg his pardon, and ask him to 
stand aside ; for my object is merely the vindication of trath. 
Let the reader also pardon jne, for causing pain to one, who 
in spite of his errors and aberrations, has claims on my gra- 
titude and respect. 

Summary.— Now, reader, I have fully and faith- 
fully described to you the leading points of difference as I 
understand them ; and in doing so, I feel I have said 
nothing that is not in strict accordance with truth. I have 
told you, for instance, how the doctrine of dispensation 
secretly means the belief in a heaven-appointed leader, 
whose preachings and precepts constitute that dispensation ; 
-—how in the case of Mr. Sen this doctrine is applied to 
himself indirectly by himself, and directly by many of his 
followers ; — how they look upon his utterances as revela- 
tions of inspired and infallible truth ; — how Mr. Sen him- 
self, considers his own self, as a singular and perennially 
inspired person, and looks upon all hostile criticisms of his 
proceedings, as protests against the dispensations of Pro- 
vidence ; — how they make a parade of the devoutest senti- 
ments of the heart, from which a pious soul should instinc- 
tively shrink; — how the vaunted eclecticism and solvent 
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character -of the New Diepensation is in fact an uointelligi- 
bit* idea and oonsqaently an element of weakness; — how 
their doctnne of Greatmen is in reality a mistaken theory 
of the history of nations and f rnitf ul of many mistakes ; — 
how their recently introdoced ceremonies of Eucharist, Uom, 
Baptism^ &c. all tend to redoce Brahmoism into idolatry aod 
ritnalism ; — hew they have fhllen into the latnentable error 
of ptactising outward asceticism as acts of virtue; — how the 
doctrine of inspiration with them means the virtual degi-a- 
Nation of reason and conscience and the deification of an 
impulse at their eocpense^ — how in politics they up-hold the 
•divine right of kings^ in society the seclmaion of wom»a 
Irom social life^ and in church matters the authority of an 
infallible Pope; — how the Brahmo Sam&j of India is a 
Society without constitution and without sAl those legiti- 
mate checks and restraints which a popular government 
•alone can provide. I now leave you to judge for yourself, 
and hasten to finish this portion of my narrative with a 
personal sketch of the man whose wild eccentricities we 
thus deeply deplore. 

Personal sketch of Mr. Sen— Throughout his 

career Mr. Sen has been distinguished for three things-— 
(I) a proud and indomitable spirit — (2) a fine and powerful 
intellect — (3) and a strong and vigorous will. These three 
-combined with a habit of entire self-reliance have raised 
him to the prominent position he now occupies. From his ear- 
liest <3onnection with the Sam4j, he stood unrivaled amongst 
his friends and early associates, for these eminent quali- 
ties of character. Added to these^ there is an earnest^ 
fervid and enthusiastic temperament — the first requisite of 
a reformer. He has also a richly endowed moral and spiri- 
tual nature, which his strong will has helped him in 
bringing to bear upon the movement he has been leading. 
Like every other proud nature^ he is shy to strangers, but 
full of pleasant humour to friends^ mild and affable to 
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inferiord^ hxtt hanglity and untractable to tbe least show of 
superiority in others^ and specially nnder opposition; 
conceiving his plans in silence^ and carrying them with but 
half-revealed purpose. Se does not condescend to take 
into his confidence even his immediate associates about his 
plans^ and has no friend properly so called. He is not alto- 
^ether above the art of over-reaching an enemy by clever 
shifts, or of trying to compromise him by unfair and unge«> 
aerons means. At times he is carried away by his wounded 
pride to use harsh and abusive epithets against his oppo* 
nents. Yet he has been an example to many of us^ of puiity 
of pnvate conduct^ earnestness of purpone^ and of devot- 
edness to noble pursuits. Many of his ways have been cer- 
tainly those of a man of faith ; and many of the principles of 
action he has enunciated for his Churchi show considerable 
depth of spiritual insight and keenness of moral perception, 
^or these we have always admired him and do yet 
Admire. But Mr. Sen in the meantime has allowed himself 
(to be led astray by an unfortunate idea — the idea of 
his being a singularly inspired man. As a consequence 
.of this, Mr. Sen has given up all study. He has cut off all 
the channels of communion with other contemporaneous 
minds. In his lecture on '^ Am I an inspired prophef he 
exultingly remarks, '' How can he (meaning himself) who 
scarcely reads two books in 3C5 days be reckoned wise or a 
iearned man 7^' without knowing perhaps^ that this cessa- 
tion of communion with other minds is the cause of his 
later aberrations, as it was also the case with Auguste 
Compte, the founder of the Positivist School of philosophy. 
It is a moral rule, fit to be written in gold, that whoever 
mlfully cuts himself off from the thoughc of mankind, hioi 
iGrod dooms to darkness and confusion. 

For want of the check provided by a constitutional 
form of government, he has practically developed a form of 
Popery in his Church ; and tor a similar want of th^ regulat- 
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inf^ balance of coaimamon with contemporaneons minds^ h» 
baa dev^eloped an amoont of self-safficiency which ia almost* 
l^ppalling. It seems his owd self is the Httle world where- 
he mostly lires aBd mores ; a» will be manifest from three 
facts, (1) He magmfies the most common and ordinary 
ineidents of his life into extraordinary marks of singula^ 
rity and greatness. As a proof of this^ mark the following^ 
declaration in bis above mentioned lecture, — '^ My singula- 
rity began when I was fonrteen years of age. I then 
abstained from animal food/' What would Theodora 
Parker think of thisj who at a Tery early age clearly 
felt that be was destined to be a minister of religion ?* 
Not to go abroad, what would the celebrated Rajah 
Kam Mohim Boy think of this, if he were living now, who in 
bis sixteenth yearraised the banner of revolt against idola- 
try and was expelled from his home ? What wonld a whole- 
host of others think of this, who gave many such signs of 
early religions precocity. Not to speak of others, I know 
many of my friends^ who in those days to which Mr. Sen 
alludes in his lecture, were led by the reading of Babn A. K* 
Butt's translation of Combe's Constitution of Man, to givo 
op animal food at the age of thirteen and fourteen. Is thia 
after all such a singular afFuir, as should lead Mr. Sen to- 
cry within himself "what a wonderful thing I ami" (2) The- 
second fact is, Mr. Sen cannot dismiss any commendatory 
remarks from his mind. As he lives and moves within his 
own self, these remarks come again and again to him, till ho 
finds in them some traces of his greatness and singularity. 
As a proof of this read the following — which I extract 
from his lecture on '* We apostles of the New Dispensation/* 
" Sometime ago I remember, I was oonversing with one of the 
most pioQS Christian officials in India, now an ex- Lieutenant Gbver. 
nor. In the course of the conversation he looked at me seriously and 
(kkimly for some moments, and said — wbat is it that makes you so 
healthy and cheerllil P Is it because you have a contented soul P 
* * # I have since thought oyer the incident and the question 
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ha$ rerfirrBd to me again and again. Thore is evidently something^ 
in me which unggefltB this qaestion nnd I thank GBod for it."' 

Had Mr. Sen's tniDd been habituated to look aroand' 
and look abroad, this simple remark dropped at a caaaaL 
eoversation^ would not certainly have lingered so long in 
kis mind. 

The third proof of Mr. Sen's making his own self his 
little world is to be found fn the fact, that he not only 
magnifies his performances, he also magnifies hi& sofFerings- 
— Listen to what be says about these snIferingS' 

** My infatuated critics and cruel perMecutors will perhaps goon' 
and would not utop. Already they have tormented my heurt and. 
burnt my bones with the fire of persecution. • • For nearly t^ 
quarter of a centary have I snfiered reviling and calumny, aud 
altogether the shades in my life are awfully dark and diKmal.*^ 
— Lecture on " We Apostles of the new i>i8pen8ation." 

The news-paper fire of hostile criticism^ which is* 
almost inseparable from public life, would not have certainly 
assumed such magnitude m Mr. Sen's eyes, had it not 
been for his exclusive confinement to his own thoughts. la 
it any wonder after this that he should look upon his im- 
pulses, as the whisperings of divine Providence, and his 
commonplace thoughts as the immortal productions of his 
genius and originality ? I stop here, and in taking leave of 
tins man, — whose many sterling qualities of character we 
all admire, — whose preachings and example have given an 
impetus to so many minds, — many of whose utterances have 
now and then actually communicated many a precions moral 
and spiritual truth, — to whom the present writer personally 
owes a debc of love and gratitude, in taking leave of this man 
I feel, I once more repeat, that we have been compelled by his 
own conduct and by a sense of our duty to our Church, U> 
seek other and more congenial spheres of thought and action 
— though very much against our previous resolution. 
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Now I shall call yonr attention^ patient reader, to the 
short history of the rise and progress of another institution 
which Qod has called into existeQce^ to vindicate troth, to 
uphold the canse of human freedom, to preach and propa- 
gate the purity of spiritual worship, to save the Brahmo 
Sam&j from the corruptions of mysticism, popery, and ritu- 
alism^ and to help towards the establishment of the king- 
dom of righteousness in this land. For, certainly it is a will 
higher than man's^ which is imperceptibly moulding all 
our individual destinies into a grand and progressive des- 
tiny — viz., the good of His Church. I do firmly believe, 
that every truily earnest soul amongst us, has been called 
by God and is being consciously or unconsciously led 
by His spirits The previous history must have told you^ 
how tbe career of the SamHj, through many vicissitudes of 
foTt«ne,AQd even throagh periods of temporary weakness and 
degeneracy^ has been one of continued progress ; how by a 
principle of natural selection, as it were, it has been enabled, 
to discard error and assimilate truth ; how from thought it 
cauie to spiritual life, and from spiritual life to active reform, 
— till it has made itself a powerful agency of social and 
moral progress in this coantry ;-and how it has lighted up 
the torch of truth in this land of darkness and superstition, 
presenting better views of Qod, man and the world to our 
countrymen. These are unfailing signs, which clearly indi- ' 
cate that the spirit of Ood lives and breathes within it. We 
trustfully resign ourselves to the guidance of this Spirit, and 
follow the light vouchsafed unto us through the conscience. 

The Sadharan Brahmo SamHj was duly organised by a 
formal resolution passed at a public meeting held on tbd 
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]5th of May, 1878 ; conseqaently^ it has barely lived three 
years and a few months op to this time. The circumstances 
that led to its birth have been already related, and I shall 
not detain the reader any longer upon them. I proceed 
without further delay to lay before him, a brief survey of 
its principles and work classified under three heads ; — (1) 
Spiritual (2) Constitutional (3) Praetical. Bat in doing so 
I should ask him to bear in mind, that the Sadharan Brahma 
Sam&j is yet but a young and infant Society, and that alt 
its capacities of faith and work have not yet been properly 
developed ; consequently he is not to entertain very high 
expectations about its performances, during the short period 
of its existence. 

Under the head of spiritual comes first the enunciation 
of its principles. The principles as laid dawn by Rule II 
of the Samaj and as enumerated in its covenant, to which 
the signature of every intending member is required, are 
four. 

(1) Belief in the existence of an infinite Creator. 

(2) Belief in the immortality of the souI» 

(3) Belief in the duty and necessity of spiritual 

worship of Gk)d. 

(4) Disbelief in any infallible book or man, as the 

means of salvation. 

These were all that could be laid down within the 
7>ece9sarily short compass of a rule; but a fuller exposition 
of our views and principles seems to be necessary, with a 
view to give the reader a clearer idea of the aim and scope 
of the whole movement. I shall briefly state them, as far 
as I understand them. 

1st, We believe, that this Universe has sprung from, 
and is sustained and governed by, the will of a Supreme 
and self-existent Being, infinite in power, wisdom, love, 
justice and holiness. His Providence is ever-active, special 
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as well as uaiversal. By reason of bis iofiDitude and 
uniquenessy He is beyond our conception^ but certainly not 
beyond our knowledge and faith. We cannot conceive or 
comprehend him except but partially through his manifest- 
ations in nature and in man, but by means of our reason^ 
and instinct^ faith and intuition, we can sufficiently know 
Eim, to believe in Him and to worship him^ in faith and 
spirit. 

2nd. We believe that roan by virtue of his peculiar 
moral and spiritual constitution, and of the peculiar privile- 
ges eonsequent upon that constitution, and also by reason 
of his conscious relationship with that Divine love and 
justice, is the son of God, and as such is fit to know Him and 
love Him, which is man's highest destiny, and to serve Him, 
which is his highest privilege. 

3rd. We believe that worship or conscious moral and 
spiritual intercourse with this Father, consisting of an atti- 
tude of love, gratitude, trust, and reverence, is a most 
sacred and solemn duty on man's part, and the way to his 
salvation. 

4th. By salvation we mean that state of perfect union 
of the son with the Father, where there is no extinction or 
annihilation of his separate entity as a child, nor absorp- 
tion into'the supreme Being, but perfect harmony between 
his vnll and the will of the Father, through love and *elf' 
surrender. It is both negative and positive. Negatively it 
means liberation from sin and misery, and positively 
a state of felicity consequent upon a conscious life in 
God. 

bth. We believe that the way to this salvation is not 
through pantheism, which regards sin and misery as delu- 
sions, nor through asceticism, which aspires to uproot the 
desires and subjugate the body, but through love, which 

teacliutt tho iioui to &6ck thu will uf ik\i J:'aitkoi' && the 
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highest good. It does not snatch the soul away from 
temptations^ nor violently uproots the desires, but places 
it above them and beyond them by making them matters 
of indifference to its purpose or aim. 

6th. We believe that man is destined for eternal 
existence, of which his life on earth is but the first and the 
preparatory stage ; that he is morally accouo table for his 
conduct ; and that there is no escape in the future from the 
consquences of his acts in the present. The punishment o£ 
sin is sure and inevitable, and forgiveness with Gcd means 
the permission of spiritual restoration. 

7th. But we do not imagine any material Heaven or 
HelL There may be worlds and spheres, where human 
■ouls find themselves placed during the several stages of their 
progress and development after death, but Heaven and Hell 
with us are not plac&f^ but states. By Heaven we mean the joy 
consequent upon knowing and loving the Father, and upon 
being allowed to hold unclouded intercourse with Him ;«— 
this being the highest reward of virtue ; and by Hell we 
mean that miserable state^ where the soul is made unworthy 
of intercourse with God, and finds delight in unrij^hteous'* 
ness; — which also is the worst punishment of sin. 

8th. We do believe that not only out-ward morality 

m 

as recognized by society, but also the pnrity of the inward 
nature^ producing singleness of mind and holiness of inten- 
tion^ is one of the first conditions of proper spiritual inter- 
course with God, and that the attainment of this holiness 
should be a matter for earnest prayer. 

9th, By sin we understand the eonsdons and mlljul 
commission or indulgence of a deed, thought, or desire, 
which leads the soul away from the Divine will, and also 
the conscious and willful omission of any deed^ thought or 
desire, which leads us towards the Divine will. 

\Oth. By Divine will we understand that universal, 
eternal and conslanti action of the Divine spirit, wLich^ 
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tmder giveiii oonditions, is manifested io different shapes and 
proportions^ through oar reason, conscience, affections and 
will. When it breathes through the reason, it is wittdom, 
enabling us to perceive the true ; when flowing through the 
tM)n8cience it is virtue — giving us a sense and knowledge of 
4he right J when operating through the affeciionn, it is love^ 
leading us to seek the good of others; and when influencing 
the will it is ccmro^— giving us firmness to stand upon duty. 
The conditions •of the action of this Divine will ai*e love and 
■self 'Surrender, Man's highest excellence can only be attain- 
ed through submission to this ever*active law of righteous* 
ness and depai-ture from it is his degradation and miseiy. 

^ Wth, We do not believe that man is a sinner by 
birth, bat becomes so by his conscious and wilful commis- 
sions and omissions as described above. 

i2th. We believe that sincere repentance and earnest 
prayer, are the means of his reconciliation with the Father, 
B^entanoe is the awakening of love, f(Ulh is the maturity 
thereof^ and regeneration is the result. 

18^ A. By regeneration we mean the ultimate esta- 
blishment of harmony of man's will with the law of rigfateous- 
ness in his nature and the suppression of his sinful will. 

I4ih, By prayer we understand that loving, trustful 
ivnd expectant attitude, which the soul naturally assumes 
towards Uod^ when it feels itself weak and tainting in ita 
struggles after spiritual progress. 

loth. We believe that the prayer or aspiration of man, 
by a universal spiritual law, is met by the inspiration of 
God, or infusion of Diviue energy into his soul, giving him 
strength, purity and peace, which help him towards his spi- 
ntual progre8S,~and that the action of this divine grace is 
proportionate to the intensity of the prayer and thorough^ 
ness of the submission of the soul. This Divine inspiration, 
according to peculiarly intense longings and aspirations, at 
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times assumes the shape of special manifestations^ in the case 
of individaals and nations, as iilostrated in the lives of 
greatmeu and great races. 

16th. We do not look upon the world as a delnsion 
like the pantheist, nor as a place of bondage like the 
beKever in transmigration, nor as the heritage of fallen 
bamanity and consequently an abode of sin and sufferiDg, 
^ like the orthodox Christian, but we believe that the world 
is a nursery for the soul, beautifully adapted for its growth 
and development, and for the exercise and culture of its 
moi*al and spiritual powers during the first stage of its 
existence ; and that all the spiritual and moral ties that 
bind man to his family, and to his kind^ are sacred and 
divinely ordained. 

17^^ In accordance with our views of God, man, and 
the world, we believe that time piety does not consist in 
quietism and mysticism, nor in outward ceremonies and 
asceticism, but in the strict purity of inward and outward 
conduct, in the sanctification of the relations of lifoj in the 
combination and harmony of faith and work, of commu- 
nion and prayer, and of love and philanthropy. 

I8tth, We believe in public worship, first as a necessity 
for our individual spii-itual progi*ess, secondly, as a duty 
for the spiritual realization of the brotherhood of man. 

I9th. We look upon caste and every other form of 
denial of social or individual rights, by individuals or 
classes, as impious and reprehensible, and as such a proper 
field of unceasing moral warfare for all true lovers of God 

20th. In accordance with the above spirit we look 
upon the Church as essentially a family of brothers and 
sifters, and as such a common-wealth in the strictest sense 
of the term ; where the abuse or misappropriation of power 
hy one or a few, is unfair, ungodly and coudumnable. 
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2 Uf . We do not believe in any divinely revealed^ book^ 
nor in any infallible guide or Pope ; bnt we regard all 
perceptions of the really tme^ good^ and boly, in any 
book or man as revelations of God^ and reverentially bour 
before tbem. 

22nd. We believe tbat religion is progressive ; that 
all the religions of the world represent more or less rnde- 
and imperfect attempts to spell out the common religions 
instincts and spiritual inspirations of mankind ; that they 
have not been made but have grown out of the spiritual life 
of man^ assuming different forms owing to difference of 
intellectual^ moral^ social^ and political conditions. So 
there are truths io all and we cheerfully accept them. 

2^rd. In accordance with these views^ we regard the> 
whole human race, as a family^ of which Ood is the Father^ 
the world the abode, the Greatmen the elder brethren^ the 
scriptures of all nations the depositories of spiritual 
treasure^ and the triumph of tmth^ove^ and justice the ulti- 
mate goal. 

Enough has been said T believe abont our views and 
principles to permanently silence such remarks as the fol- 
lowing. 

" Let those who disbelieve in providenee and inftpirstion repent 
sincerely, and abjore tlieir Bcepticism, and their dendly errom, and 
then bnt not till then, will it be possible to restore the secessionists 
f meaning the Sadbaran Brahrao Saro&j party) to the ortbodox 
Cbnrch.'* (meaning Mr. Seii'a Ciiurch) — Vide Letter to Mr. Tysften^ 
Bitnday Mirror October 9th 1881. 

Or an opinion like the one shadowed forth in the 
following words of Mr. Sen :— 

*' They look grave and devout, they are Brahmos and Deists, 
tliey B&ve learnt to close their eyes dnring prayer. But when you 
drsw them out in conversation you hear these pious infidels break 
forth in language such as this — '* Christ was a out-throat and an 
impostor; Chaitanya was a dirty mendicant, he who claims inspira- 
tion is a fool and a humbug, asceticism is only a devise of cunning 
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priestR, God, is an abstract force, and can have no Providence wadl 
can never answer prayers '* — Sew LHnpemation May 5th 1881.) 

It is an insolt going very deep to onr hearts to claas^ 
u« with infidels, sceptics, rationalists and deists. These 
crnel charges have been reiterated in the face of onr earn-- 
est and sometimes indignant protssts ; and in our despair we- 
have simply to pray, that God may yet open the eyes of oar 
New Dispensation frionds to the unusnal degree of spiritnal 
pride they are daily developing by their practice of asce- 
ticism, and their fatal tendency towards formal and ceremo-^ 
nial religion. 

As retrards the mission of BrahmoiBm and the Brahmo- 
Sam&}, our views are quite clear and definite. As far as 
this country is concerned, the mission of the Brahmo Sam&i 
is six- fold. 

Mrst, To preach and propagate the idea of a per- 
sonal God — the Parama Purxtsha, as in Sanskrit He is called^ 
of a God who laves righteousness and hates sin. 

Secondly^, To preach and propagate and also to teach by 
perftonal example the idea of true spiritual worship — con- 
sisting of communion and prayer, as distinguished from the 
outward observance of idolatrous rites ; which idea if once 
properly grasped will inevitably give rise to spiritual 
btt-ug<?les. 

Thirdly y To divest conceptions of piety of the errora 
of sentimentalism and mysticism on the one hand, and 
asceticism and ritualism on the other ; and thereby to 
direct the religious enthusiasm of the people to channels of 
practical usefulness, to fields of active philanthropy^ and ta 
the elevatiou of individual and social life. 

Fourthly, To seek and establish the grand but often for- 
gotten truth of the brotherhood of man, by the overthrow 
of caste, and every other form of tyranny of class over class i 
— the elevation and emancipation of woman being an 
important step in this direction. 
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Fifthly, To promote freedom of conscience^ to kindle 
the sense of individual independence ; thereby sowing th« 
seeds of domestic^ social, political and spiritual liberty. 

Sixthly, To communicate to the body of the people^ 
through the means of individual lives^ a living and conquer- 
ing moral energy, bom of faith and earnest work, which 
will impart strength and vigour to the exhausted moral 
and spiritual nerves of the race, and will help them to bo 
morally and spiritually regenerated. 

The vast importance of the above-mentioned six-fold 
mission of the Brahmo Sam&j will be fully realized, when 
we take into consideration all the erroneous notions of Grod 
and piety that are prevalent in this country. As regards 
the nature of Ood^ we find a group of incongruous concep* 
tions, ranging between the subtle pantheism of the Yedant^ 
on the one hand, and the grossest forms of idolatry or fetish- 
worship on the other. There seem to be no clearly defined 
lines distinguishing one of these from another. Drive an 
intelligent idolater and he at once takes shelter under the 
prevalent ideas of pantheism. Similarly descend from tho 
philosophic to the practical, and you find the subtle pantheist 
settling down in some form of idolatry. Thus is the neoessity 
of a clear conception on this all-important subject avoided, 
and the result is, that religion as an elevating influence on 
individual life is seldom felt or realized* Side by side with 
these mistaken notions of God, there are mistaken notions of 
piety as well. Beligion to the quiet-loving, contemplative, 
and sentimental Hindu, is a thing more pertaining to the 
sentimental and imaginative side of his nature^ than to the 
practical. To be carried on the wings of imagination to a 
subjective state of bliss, or to be steeped in the elysian joy 
of a mystic conception, is his highest ideal. Give him a 
mystical idea or doctrine, tallying well with his sentimental 
and imaginative propensities, and his mind will desperately 
linger about it, as hovereth a butterfly around a flower. The 
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'indidationd 6f thid tendondy Are to be fottdd in the i^fieati(m 
of sBniiment, in the $hunnifi0 of active philAnihropy, in ths 
deprmatioii of social refoHn, and in the neglect of purity 
bnd rectitade ia pri7ate cohduot. And in thbse oases where 
it is not pare mysticianij this religious spirit generall/ 
manifests itself in asoetici^m or in idle and lifeless forma 
and cereinonies. Iti any case it is religion colioeiyed as a 

^thing apart from the ordinary Ufe of mah. It is the 
mission of the Sadharan Brahmo Saml^j^ as has abready beea 
stated to check both these tendencies. The only care 
of mysticism ia earnest action or active philanthropy; and 
the best antidote to asceticism or ritnaliim is the sanotifica-' 

4ion of the relatione cf lye, and these two the Sadharaa 
Brahmo Sam&j will follow as principles of action for the 

.fatare» 

But iti doing so, it Will mainly depend apon its moraT 
and Spiritual life^ as the ehief resource, fot it is life and not 
theology, which ultimately saves a nation* 

Then as to the mission of the Brahmo Sam4j as regards 
the world at large, the notions of the members of the Sadha- 
ran Brahmo Samaj are equally clear. It is to present tx> 
the civilized world, a faith characterized by four remarkable 
features ; — (1) First, its immediacy — freedom from all doct- 
rines of mediation or intercession ; (2) secondly^ its indeperi" 
deuce or freedom from the fetters of infallible books or men ; 
(3) thirdly^ its catholicity — or its broad sympathy for all truth 
wherever fouud^ and its warm appreciation of the great 
and good of every land, — (4) Fourthly, its epirittuility, or 
freedom from all external forms and ceremonies. 

These four leading features form tiie chief glory of 

.theism as far ae we have understood it. It will be seea 

that almost none of the existing creeds, is altogether free 

from one or other of the blemishes against whidi these 

foar features are a eott of protest. It is owing to these 



defeota dibout their cbftracter^^bat tbey \ai,we failed to effect 
^mplete liberatioix of the sool of qi^n ; rathA? they hi^v^. 
^f ten clogged th^ wheel of hamai^ progres^^ J^ow with 
the fkdv^t of a new era in hanwu tl^ooght^ t^he widest 
oaltivatioB of soience wd the rapidly growing iatelleptaal 
intercourse of the races, there are qaite otrher ^piri^tion^ 
)cindled in the hnrna^ hret^st, Qod comes to a^ now, morc^ 
than ever before, w the Fisher of the whol^ Hamai^ Fapuly 
— apd we waoir a tal^^rn^le, where we pai; aU jpioi th^ 
l^^orth a^d the Spath, the ^^t apd tho West, in Worshipping 
Him as oiir cQinmon Father ; where we shall sha|^e off th^ 
nectariaaism and Qarrownps^ of ^ges^ apd giv9 aiUd repeiy^ 
the good things we mutually posseps* This i^ c^ grand ide%^ 
tiowards thp rei^lization of which it is tho misaipQ of %h^ 
Brahmo Sam&] to b^nd its ende^voors. 

With a ?iew to carry out the above mentioned paifipiQi^i 
and also to promote their own spiritui^l cnlturQ, the n^ei^berf 
of this Samaj^ have l^rought iuto ezistenee, many instir 
tations of a spiritual character. In the first place, thejr 
liave appointed a nnmber of missionaries, w^o gp out 
•visiting differeut pp^rts of the country^ streugtheni^g th^ 
faith of the provincial Samajes, scattered all oyer the UMid, 
preaching the principles of theism far and wide, f^nd 
attracting new members to the Samaj* Besides visiting 
the majority of the Bengal Samajes, which pumber npwardf 
of 80, they have been preaching, the truths of jirahnioi^m, 
during the last three yeiars, in the Provinces pf Assami 
Orissa, Behar, N. W. Provinces, Central Provippe^, Punjab^ 
gcinde, Bombay, Onzerat, Madras, and Mysore, a poUeptivQ 
area covering several thousand miles of land. The systen^ 
of appointing and s^pportipg thes^ passionaries will b€^ 
noticed under the head pf '^ Constitutional/' Thp pi^ly fact^ 
worthy of record h^^> ar0j,T-rfirst^ that tbe pre^eQt mis- 
sionaries of the Sadharau Brahmo S^ml^ are four in num- 
ber. Tlureo of wbP9^ Jia^Q pp otiixer sepular epploy^^ent^ 
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And the otber is a lay-missionary^ who thongh still earning* 
his bread by his secular work, does yet devote all his 
extra tirae to preach and propagate the prineiples of 
Brahmoism by Yarious means. One of the three nnsecnlar 
missionaries is Pandit Bijay Krishna Qoswami, whose 
sincerity and lore of tmth have become proverbial in 
the Brahmo Samaj; who joined the Brahmo Samaj 
with Mr. Sen^ if not earlier, and was the first to respond 
to the call for missionaries. He was one of the first, 
if not the first, who discarded caste publicly. He zealously 
served under the Adi Brahmo Samaj, as long as he 
found that Samaj upholding what he considered proper 

principles, but left it and led the army of the first seceders 
along with Babu Eeshab Chunder Sen, the moment he 
found the Parent Samaj kicking at truth and retracing 
its steps. Since the days of his connection with Bin 
Sen*s party he has made almost super-human exertions 
in the cause of reform, till he has permanently injured his 
Jiealth. He was the first to raise the standard of revolt 
against the objectionable practices of some of his brotber- 
znissionaries and fellow-religionists, noticed under the head 
of the man-worship movement; — but lie was also the first, 
soon afterwards, to return to Mr. Sen, when the cloud of sus- 
picion that hung around him hadbeen dispelled. He w^as also 
one of the first who subsequently raised their voices against 
the conduct of Mr. Sen in connection with the marriage of 
his daughter. He has since that time lent his valuable services 
to the cause of the Sadharau Brahmo Samaj, and is helping 
in building the Church of God, as he once did materially 
help Mr. Sen after the first schism. This man's name has 
become a house-hold word in the districts of Eastern Ben- 
gal, and acts as a spell to awaken the drooping spirit of 
many a Brahmo heart. Good taste, if not any other reason^ 
should have prevented me from speaking so highly of 
ens of my fellow- workers^ and one belonging to my party ; 
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bnt ciaty impels me to say these things hi favor of a man, 
who has done so much for our Chnrch, and who for hia 
ignorance of English and his modest self-forge tfnlness haa 
BO chance of defending himself againsc the strictures of the 
Sunday Mirror, where he has been often represented during 
the last three years, as a worthless person, a man of no con-» 
sequence and whose secession from Mr. Sen is not at all 
significant. Alas, what a terrible injustice is this ! So I 
hope the indulgent reader will excuse this little playing the 
part of a member of a Mutual Admiration Society by me* 

Secondly, they have opened a large Prayer Hall, in a 
central part of the city of Calcutta, where upwards of 500 
people weekly congregate for purposes of Divine worship. 
The following was the declaration of our principles, read in 
three languages, on the occasion of the consecration of thia 
Prayer Hall in January last. 

'* This day the 10th day of Magh 1287, according to the BengaK 
era, and the 22nd of January !881, according to the Christian era» 
in the fifty-first year of the Brahmo Samaj, we dedicate this hall to 
the worship of the one tme God. From this day its doors shall he 
open to all classes of people without distinction of caste or social 
position. Men or women, old or young, wise or ignorant, rich or 
poor, all classes will meet here as brethren to worship Him, who is 
the author of oar salvation. Excepting this most Holy Being no 
created being, or thing shall be worshipped here; nor shall diyine 
honors be paid to any man, or woman as God, or eqnal to God, or 
an incarnation of God, or as specially appointed by God. It shall 
be ever borne in mind in this hall, that the great mission of 
'Brabmoism is to promote spiritnal freedom amongst men and to 
enable them to establish direct re'ationship with God, and the 
sermons, discourses and prayers of this place shall be so moulded 
as to help that spirit. It shall ever be its aim and endeayonr to 
enable all who banger after righteousness to know Go4| who is life 
of our life, a? id to worship him direct. 

The catholicity of Brabmoism shall also be preserved here. No 
book or man shall ever be acknowledged as inffldlible and the only 
way to salvation ; but nevertheless due respect shall be paid to all 



t' 



tcnpturei »»<} the good Apd groat o^ all ages and all oonntriea^ li^ 
the fermonst diacouriie^ aud prayei-a used in this hall, no scripture^ 
or sect or founder of a sect shall ever be ridiculed, reviled or spokei^ 
coniemptuously. With due respect untruth iball be exposed and 
truth vindicated. Nc rnan or class of men shall be here regarded 
as the eleoi or favourite of Ood and the rest of mankind as lost ta 
that favour. Ajiy thing oalonlated to compromise this cadiolia 
f pirit slM^ll oey^r be countenaiiced. 

The spirituality of our doctrine shaU be c^refally raamtained. 
Flowers, spi^^es, bvurnt offerings, oaiidles, and oCiher materii^ Itocomir 
piinim^pto of worship shall never be used, and care shall be taken 
to avoid every thing tending to reduce religion to mere parade- 
l^iid lifelesQ forms. 

It shall be the objeot of all our preachings and disoourses in 
this plaoe. to teach ipeo and women, to love GU>d» to seek piety, to> 
bate sin, to grow in devotion and spirituality, to promote purity 
amongst men and women, to uproot all social evils, and to encour- 
iage virtuous deeds. Anf thing that will directly or indireciily 
encoorage idolatry, engender superstition* rob spiritual freedom^ 
iDWfir qoaiiciance, pr corrupt murals, shall never be countenanced. 
Tiiiky thip h^ll evop remain a refuge and resting place for all the wearx 
fojourners of this world- May the sinner find coqsolation and hop^ 
in this Hall ; may the weak be strengthm^ ^iMi iqay all who hunf 
ger aud thirst fiip^ food and drink for their sook. With this hop^ 
and prayer we dedicate this Hall in the l^aipe of the one true God. 
Vaj He help and gnide us. Amen," 

Thirdly, they have organiseda society for mntoal spiri- 
tual culture, which still passes by the name of the SungcU 
SpiMf a namQ previously given by Maliarshi D. N. Tagore 
to a soeiety established by the progressive Bratiisos, a^ 
already referred to, and which holds its sittings oooe Of 
twice a week and discnsses most important questions cod^ 
nected with the lives and individual spiritual experiences of 
the macnberi, Jt partly resembles the claQs-meetings of 
the Methodists, and does very gppd 3^rvice by keeping up 
;a spirit of eJ^rP^st inquiry into the spiritual needs of the soul ; 
^^thougbit wu»t be here acknowledged that the value of thip 
iastitataQn has not yet been so largely ^pprecj^ftted ^ pn^ 
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kmlA -wish for. As a general rule, only a limited number 
of people attend its meetings and carry on its proceediogs 
in a friendly, oonTersational and informal manner. This 
Society has not been organised by the Bxecative Commit- 
tee of the Badharan Brahmo Samaj but is carried on by ita 
leading tnembers. 

Fourthly, they have Started one Weekly English Jouf- 
tial, Brahmo PubKe opinim and one bi*monthly Bengali 
Jouttial, the Tatwakdumudi^ for the dissemination of 
their principles, and have also published a number Of booka 
and tracts on such subjects as " The Efficacy and Headon- 
^bleness of Prayer.'' "The Immortality of the Soul'' 
^' Caste." "Religion in domestic life." "How to culti- 
vate communion with Gx)d" &c. 

Fifthly, they have organised a most useful institution 
for the moral and spiritual education of the rising genera- 
tion of students ^ where discourses on religious, social, and 
moral subjects are regularly delivered every Sunday morn- 
ing. This Society called the "Students' Weekly Service," 
was first organised by a number of prominent members of 
the Samaj, in Calcutta, in 1879. Its plan of work is^-^short 
Divine Service with the delivery of a disoourse On any 
moral, social Or religious subject. Many of these disooursea 
iiave been since published. Its meetings are generally 
attended by the groWn-oip students of our Colleges* It 
xx)mmenced with 30 or 40 members, but God has blessed 
•tiie institution to increase its attraction and usefulne8s-->and 
the number of regular members now exceeds 150, besides a 
laige number of visitors who have not enlisted themselves. 

Sixthly, they hold several other prayer-meetings dar- 
ing the week, intended for the special spiritual culture of 
.different classes of the community. The Brahmo LadieSp 
for instance, have a society of their own, which meets for 
divine service every alternate Saturday ; the Brahmo boys 
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^f our schools hold a weekly prayer-meetings where moral 
and spiritual iastraction suited to their age and capacity, 
is given by the ministers and missionaries of the Samaj 
who are every now and then invited to preside ; and a small 
cumber of leading members also daily meet in a central 
place, in the evening^ to close the day after their hard 
work with short prayer and hymn. All of these institutions 
have not been constitutiooaUy organised by the Executive 
Committee of the Samaj, bat they are carried on by the 
members and properly form parts of the spiritual work of 
the Samaj. 

Thus is the spiritual work of the Sadharan Brahmo 
Samaj under the guidance of Providence silently pro- 
gressing. The progress up to this time achieved, is yet 
far from being what it should be, or what its earnest well- 
wishei*8 should like to see; but these individual and collec- 
tive efforts, as the candid reader will surely own, clearly 
indicate an amount of earnest striving and spiritual thirst 
that cannot fail to meet with Divine response. The spiritual 
development of the Samaj is yet largely in the hands of 
the future, and He, who takes care of the birds in the air 
and of the lilies in the field, who feeds the young ones of 
the raven, and deals out the seasons with their manifold 
provisions, who smiles propitiously over our lispings in 
prayer and comes to the rescue of the child in his moments 
of need — He, it is my solemn faith, will surely bless these 
earnest efforts. May we ooly be worthy of His blessings. 

Constitutional. — The constitution of the Sadharan 
Brahmo Samaj works by four popularly appointed means. 
1st, a body of ofBce-bearers^ four in number; second, 
an executive Committee annually consisting of 12 gentle- 
men many of whom are men of longstanding in the Brahmo 
Samaj elected by the General Committee ; — third, a General 
Committee consisting of forty annually elected members and 
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a number of representatiTes returned by the Mofassil 8a- 
majeSy who meet every quarter and keep an active control 
over the work of the Blecative Committee ; fourth^ the 
general body of members who meet onoe every year and 
oftener^ if need there be, to receive this annual t*eport^ to 
appoint the o^ce-bearers and the General Committee to alter 
or modify rules, and to discuss such other c|uestions as they 
think necessary for the welfare of the body at large. The 
only facts worthy of mention in this connection are ; — fii*st, 
that the present President of the Sadharan Brahmo Bamaj, 
is an esteemed old Brahmo nearly 70 years in age. He 
joined the Brahmo Samaj from the days of its foundation 
by Bajah Bam Mohun Boy, and has ever since been con- 
Bected with the movement, and has all a long rendered emi- 
nent service to its cause, by the exemplary purity and regu-^ 
larity of his private life, his active cooperation with every 
work of reform, and his pecuniary and other helps towards 
the propagation of its views. The se^i^etai^ of our Sainaj 
is also a person long known and admired in the Brahmo 
Samaj for his piety, and exemplary goodiiegs of character. 
He also occupied a prominent position Under Mr. Seti 
before the last schisih. It was he Who sU^rted the first ver- 
nacular monthly journal for females some dfteeU or sixteen 
years ago, which he is still conduotitig and Which during 
the period of its existence has helped in instilling sound 
ihoral and religious principles in many f etiicdd minds. Let 
the reader also excuse this little eulogy bestowed on two 
eminently worthy persons Whom the present writer deeply 
venerateit;—- for it is nece§sai^ for giving a proper idea of 
Ihe character of the movement. 

The following r&ther important particulars are Alsa 
placed before the reader for his iofonhfttion. 

The conditions of eligibility to fnemberehip^ Th^ 
conditions of eligibility to membership of the SttdharftH 
Brahmo Samaj are four« Firstj the applicant for member- 



100 TH1 8ADHARAV BBAHMO SAHAJ. 

sbip, maet be abo^e 18 years in age ; (2) aecandly, he iim«i 
Ofpi-ee to sigQ the covenant of the Samaj containing the 
four principles, mentioned before ; (3) thirdly, his private 
character n^ast be pare and moral, for breach of mor^ity in 
private life makes a member liable to forfeitnre of mem- 
bership ; (4) fonrtbly, he mast agree to pay at least 8 AmuMi 
ksL the year towards carrying on the work of the Samaj. 

Special Restrictions. None bnt aniisthanic Brahmos i, c, 

Brahmos who have entirely discarded idolatry and caste 

in their private lives^ can be oflSce-bearers, ministera, 

missionaries, or members of the Execntive Committee of 

* the Samaj. 

Bdationship with other Sama/jes. '^The Sadharan Brah- 
mo Samaj reoognissea two modes of oo-operation — (1) 
Representation (2) AffliUatum. In the first place any 
Samaj willing to co-operate with the Sadharan Brahma 
^maj, may do so by the appointment of one of their num« 
ber, as a representative ; who will be thereupon accepted as 
a member of the General Committe of the Sadharan Bmhmo 
Samaj. Bathe mast be himself a member of the Sadharan 
Brdimo Samaj. After his retam as a representative tha 
qaarterly draft report of the Executive Committee, and eivery 
other matter fit for the information of members of the 
General Committee will be sent to him as to other members 
cf the Committee, with a view to obtain throagh him the 
views and suggestions of his SamAj. Thus an aotoal 
living correspondence is established between the different 
members of the spiritual body— a thing unknown before. 
The representative Samajes are left eatirdy free as regards 
their internal management, the Sadharan Brahmo Samaj 
having nothing to do with it. The relationship with tlie 
^liated Samajes is a little closer. Their claims on the 
attention of the Sadharan Brahmo Samaj, and on the ser- 
vices of its missionaries stand first. They also by the rules 



THI BkVBAMAM BBAHMO SAHAJ* 107 

«re left free as regard^ their internal management^ wkli 
sliglit restriotions, as rejpbrds tbe appointment of ministers 
&c. 

I tkink I shoold not omit to state here that the 
relationships oontemfdated in the mles haye not been 
yet fnllj worked oat^ the attention of the Samaj having 
been occupied during the lasi three years of its ezistenoei 
with other more pressing questions. 

The iystem of appointment and support of Missiona/rieiB 
— A candidate for election as a missionaiy has first to 
apply to the EzecntiFO Committee* The Conmiittee if 
it thinks necessary may ask him to submit to prepavatcny « 
training for a year or two. In that case he is placed 
under another Committee called the Mission Committee, 
who have the direct charge of tauining missionaries. This 
Committee appoints books, orgaukes lectures^ holds exami- 
nations and keeps an eye over the progress and conduct <^ 
the candidate. If after one or two years, the candidate sae« 
oeedsin obtaining a certificate from l^e Mission Committee, 
he is allowed to go out preaching to different places for one 
year as a probationer. During this period as well as during 
the period of tuition, the Executive Committee may, if it 
thinks fit, fix monthly or other allowances, for his mainten- 
ance. After the expiration of the year of trial, if his preach- 
ings and conduct are found to be satisfactory, his name will 
be published for two months, in the public jonrnals of the 
Sam&j, as a candidate for election, with a view to give an 
opportunity to individual members and Samajes, to bring 
to the notice of the Committee, any serious objections they 
might have against his ordination. After full time has been 
given, and all complaints have been enquired into, the 
missionary is elected and then a day is appointed when 
special divine service is held, and he is duly ordained. 

I should not also omit to tell the' reader that the plan 
sketched out in the above account, is yet in a state of des^gn^ 
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for tbe first Missionaries of the Sitm&j being men of long-* 
standing reputation^ no sach process was felt necessary in 
tbeir case. The rales are intended for future candidates^; 
one of whom is already undergoing training as a missionary. 

Tbe missionaiies of the Sadharan Brabmo Sam&j^^are 
not paid according to salaries or according to their merits 
or ability. If any of them stays in Calcutta^ a member of 
the Executive Committee is generally appointed by the 
Committee, to form and submit an estimate of the probable 
cost of maintaining his family in comfort in the metropolis. 
The estimate is formed after consultation with the wife 
of the missionary. On receipt of this estimate^ the 
EzecutiFe Committee fixes a monthly allowance to thatr 
amount for the maintenance of his family, subject to 
.occasional fragmentation on account of disease, accident or 
death* As ^ goneraj rule, the actual superintendence of 
themii^iiiouary's family, and of the education of his children 
is left iQ tbet hwds of one or two members of the Executive 
Commit^^, who gladly undertake this brotherly duty ; for 
the mi^io^ailMi as a general rule, are absent from the 
^^ad-^^i^rt^rfl> during a greater portion of the year. In the 
isase where f^ missionary settles down for a pi*etty long time 
in some mofussil station, the Executive Committee by 
letters appoints some one from amongst the local members, 
to discharge the duties of a manager and superinten- 
dent of his family^ agreeing to make up the deficiency of 
local contribntions ; — -the principle always kept in view 
being to leave the missionary as far as possible unhampered 
by cares and anxieties about the management of his family 
expenses. In doing his duty, in choosing his sphere of 
operations^ in selecting his means, in regulating his visits, 
the missionary is left entirely free to follow his conscience 
Bubje.ct to a general supervision of the Committee. 

Praetieal Work— Of the practical work of the 
Sadl^aran Brahmo Samaj six things require to be mentioned. 



THE 8ADHARAN BRAHtfO SAVAJ. 109 

The first is the coDstruction of the Prayer-Hall^ the 
^opooing cerernoDj of which has already been noticed. From 
the day of oar secession, very great difficulty was experi- 
enced in finding oat a haU sufficiently conoiDiodions to con- 
tain the large numbers who flocked to our services. For 
sometioie the services were held at the houses of private 
gentlemen^ who kindly placed their halls at our disposal 
on Sunday evenings. Efforts were within a short time 
begun to collect funds for the construction of a Prayer- 
Hall ; and Providence has blessed our efforts beyond expec- 
tation* Several thousand Rupees were subscribed within a 
few months and the foaudation of thc^ Hall was laid in 
January 1879^ — only eight months after the schism. Nearly 
30,000 Rupees have been subscribed since that time^ and 
a large and commodious Hall has been constructed and 
opened for public worship. The Hall is situated in a central 
part of the Town of Calcutta, and can accommodate^ 
between 1,000 to 1,200 people. 

The second practical work in connection with the 
Samaj, has been, the creation of a Library, where a large 
number of religious^ theological, historical and biographical 
books have been collected for the benefit of the members^ in 
Calcutta. It is also fit to notice here with gratitude, that 
many Christian friends, both in India and England, have 
liberally contributed, by presentation of books and other« 
wise, toward^ the formation of this, most useful institu- 
tion. Lot it be known to these donors, that this library 
is actmvUy doing its useful work by promoting thoughtful 
and studious h&^bits amongst the members of the Samaj* 

The third thing under this head, is the organisation of 
the Hitc^-sadhini Sabha — something like a Theistic Philan. 
thropia Society* The members of this society, all earnest 
members of the Sadharan Brahmo Samaj, have undertaken 
various kinds of philanthropic work— ^such as promoting 
the education and moral instruction of the working cl^ssev^ 
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raising of f ands for aiding poor and indigent students &c. 
The progress made by this organisation up to thin 
time is not mach^ becanse it is of recent origin, and has 
not yet been able to attract many co-workers, but will in 
the future, be an important means of doing much useful 
work. The members of this society have opened a night 
School for working men. They regularly visit the houses of 
many of the working-men and impart much intellectual 
and moral instruction. They are also helping some poor 
Btudents. 

Then comes the work of the members of the Sad ha- 
ran Brahmo Samaj amongst women. They have firmly 
grasped, as I have already^said, the principle, that the purity 
and happiness of our social life^ mainly depend on the 
elevation and emancipation of woman. Being firmly per- 
suaded of the truth of this principle, they have earnestly 
bent their efforts in this direction* Chiefly through their 
active support, a Boarding School for girls, in connectioa 
with the Government girl school in Calcutta, has been 
opened and is being maintained, where girls, most of whom 
are the daughters of the members of the Sadharan Brahmo 
Samaj, are being trained up in all the higher branches of 
literature and science, which form subjects of examination 
under the University. One of our gfirls successfully com- 
peted with the boys, in the First A.rts examination and is 
studying for the B. A.; whilst some of them have 
aucoessfnily passed the Matriculation Examination, and 
are preparing for the F. A. Not that their guardians 
attach any special vsdue to the University degrees, or to 
the sort of education given in our colleges, but they think 
that the fact of the girls winning these honors for a 
number of years, will give a great stimulus to the cause of 
Female Education in BengaL 

Be^des the above arrangements for the education of 
our givl^ there is a Ladies' Association, organised with a 
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view to draw the ladies gradaally into pocietj. and to 
teach them to 'sympathise with topics of general and na^ 
tional interest- Evening parties and social gatherings aro 
frequently held nnder the anspices of this Association, 
where both the sexes freely meet^ — a thing qn>te nnknowa 
in the present state of Hindn Society^-^bnt the want of 
which, I am strongly of opinion, is one of the principal 
causes, if not the cause, of the wide-spread social imparity, 
-which has become a stigma on our national life. 

After this, the work of a party of junior members of 
the Samaj requires a little notice. These young men have 
opened a Sunday School in a central part of the City of 
Calcutta, where they gather a number of children every 
Sunday afternoon, and impart to them moral and religious 
instruction. They are also conducting a little weekly 
journal in Bengalij for the religions instruction of the boys 
of our schools. 

The last thing that I shall mention in this connection 
is the City College,— one of the first class educational insti- 
tntions of Calcutta. It was started in the beginning of the 
year 1879, by Mr. A. M. Bose, lately the President of the 
Sadharan Brahmo Samaj, and a few other leading members. 
It was formerly a higher class English school, but has within 
the period of two years, risen into a College, for training up 
boys for the higher examinations of the University. This 
educational institution has served to keep together a number 
of Brahmo teachers, all of whom are earnest members of the 
Sadharan Brahmo Samaj and most of whom are zealous co- 
workers in its cause. It also promises to give ns a band of 
earnest-minded yonng men, trained up to habits of honesty 
and piety. May Heaven bless our efforts. 

Blesninga — Let me finish this short account of our faitli 
and work by recounting some of the blessings the Sadharan 
Samaj has bestowed upon ns. It has strengthened our love 
of tioith ; it has created respect for principles } it ba^ 



113 THB SADHABIN BltAdMO SIXAJ. 

fostered a spirit of independence; it has taught aa 
to respect the opinions of others ; it has strengthened 
oar sense of datj ; it has tanght many men and women 
to take active interest in the welfare of their Church; it has 
opened a sphere of usefulness to a large number of men 
and women in the community ; it has brought the different 
Ohnrches nearer to each oiher^ by a process of active 
correspondence ; it has successfully vindicated the purity 
of Brahmoism ; and it has introduced a form of government 
which will train up the members in governing the affairs 
of their own Church. But what^ I consider to be its chief 
blessings are, — the type of piety it is silently developing^ 
— and the impetus it has given to the spirit of earnest 
work* It has increased the number of practical Brahmos 
who have come forward to wholly discard idolatry and 
caste. May God yet bless its exertions in the future. 

Appeal — In conclusion I have to appeal to our friends 
of the New Dispensation^ for treating iis with greater for- 
bearance^ for giving up the crael practice of calling ua 
*' infidels/' '* sceptics" " rationalists'''' and far worse names, 
and for shunning the far more painful tactics of stabbing 
us in the dark* Certainly the fault is not onrs^ if they find 
themselves deserljbd and forsaken^ and feel their power 
crumbling away ; for that seems to be the inevitable £ate^ 
which is sure to overtake all enemies of human freedom^ in 
these days of enlightenment and progress. Let them see 
that they have embraced error and consequently are spumed 
by truth. They know it well and let me confess it candidly, 
we have as yet very little to attract people to onr fold^ if 
then they find our cause prospering and gaining ground^ it 
is not because of any virtue or excelleace in us, but owiu^ 
to the soundness of the principles we profess. In spite of 
our many imperfections we must succeed, for ours is tho 
cause of human freedom, the cause of India's social and 
moral regeneration. He who has permitted our feeMe hluida 
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to hold alofb thebanner of Hia imtli^ wiU yet lead oB tfaroagk 
all oar imperfections^ for we seek His glory and Bot man's. 
Be Bure^ neither your, frowns nor the filfch and dirt yoa 
throw at as^ will scare as away from the prineiples^ upon 
which we have fixed oar eyes. We are determined to giya 
them a trial and stand by them^ whence no voice of man 
can make as swerve. So brethren it is a profitless tadc ta 
slander and revile and try to damage oar caose* Why 
shoald yoa be so nervoas ? If oar caase is not of Otod, it 
shall sarely perish ; bat, on the other hand if it is tenth thai 
inspires as and not malice^ we stand like adamant. Be not. 
afraid; if we are really sceptics and infidels as yon repre-- 
sent as to be^ we cannot prevail i^ainst year caase j for it is 
faith and not infidelity that will 'move the world. Give ap 
the cruel practice then, of slandering and insinaatingy— tliat 
most disgpracef al business of little minds. Oome to the arena 
of public discussion, mercilessly criticise our views, try to 
prove the fallacy of our doctrines, we claim no divine infal« 
libility and we shiJl hear and judge ; but spare. Oh spare, 
I beseech yon in the name of the Common Father, whom 
you still adore, those cruel wounds that are inflicted in thd 
durk and that baffle the arts of healing for their very 
vagueness. I also appeal to the general public, and speoi* 
ally to that section of the European public, in India, and 
England, who take interest in the Brahma Bamaj move- 
ment> to give us an impartial and fair hearing, and to bear 
in mind that whoever bdks loudest in the world's quarrels, 
is not necessarily the truest in his cause. We do not crave 
their favour or patronage^ bat we demand simple justice. 
Let them not praotieally illustrate the saying : — ^that the 
m^orld is always on the side of long^established and dashing 
error* Let them jodge us by our principles and then let 
thttn wait to see what froits they bear in future. For faith 
gives OS the assurance, that in this Sadharan Brahmo 8a- 
m&], Qod has once more rallied together the band of bis 
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faithful servants^ who will do the great battle of Indian 
regeneration^ in the f ature. 

Nor can I close this narrative without some words of 
brotherly advice to the members of the Sl^dh&ran Brahma 
Samaj. Brethren^ we have not yet sufficiently learnt^ the 
two great primary lessons — (1) love God, and (2) love each 
ether. Herein lies the root of all moral and spiritual 
progress for ourselves and our country. The more we live 
these truths the greater will be our real usefulness to this 
land. Shake off all' ascetic and ritualistic notions of piety^ 
which have unfortunately found acceptance with many 
minds^ seek that piety which will bring the sunshine of purity 
and peace to our homes^ the reign of truth, love and justice to^ 
society, and relief to the sufferings of those who are heavy-^ 
laden with sin and misery in this woHd. Let us lea^n to treat 
the abuses of those who would call us rationalists, and 
sceptics on that account, with that indifference, with which 
men of conviction always treat the opposition of error. Be 
honest, be earnest, but above all be men, — strong in. 
intellect and character, and bent upon doing the right thing 
in the right way. India needs just such a training. Of 
mystidem and sentimentalism she has had enough. She 
needs the muscle and nerve of true piety to make her a« 
worthy and regenerate country. This piety the Brahmo. 
Samftj will give her. May God so bless our Prayers. 

A Prayer.— I thank thee Oh Almighty God, tiiafe 
thou hast enabled us to know truth, to^ove it with our heart 
and to humbly try to follow it^in practice. I thank thee 
that in spite of our unworthiness and imperfections, thou 
bast permitted us to try to do someiliing for the furtherance 
of thy cause. I thank thee Father, that through thy ez« 
Deeding mercy, the light of true faith is spreading over this 
country and the hope of her final regeneration is enkindled 
in Qur mind. I thank thee that thon hast taught ua t^ 
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aspire after submission to thy will^ to be thy useful and 
faithfol Bervants. May that spirit abide in us for ever*. 
May we ever seek thy glory^ in whatever we do for thy 
Church. Teach us humility^ teach us humble reliance oa 
thee. Lead ns and our country^ in the path of true piety^ 
— teach us that true worship^ which bringpi the soul nearer 
to thee, and graciously impart to us that life of righteousnesa 
which will give us purity in private conduct^ sanctity in all 
the relations of life, and active energy for doing good to 
thy children. Bless our wives and children that they ma}( 
know truth and follow thee. Bless every form of work we 
have humbly undertaken. Lift O Lord I the weight fronL 
the lot of woman in India. Enable thy daughters, CX 
Father, to fulfil their destiny on Earth. Liberate them 
from that ignorance and slavery, to which cruel custom has, 
doomed them, and make us worthy of helping in this work. 
May thy grace help us in all our sbruggles, and may thy 
true Kingdom be established, in our hearts^ in our families^ 
and in our land. Glory be to thee Almighty Lord^ th;^ 
' vxercy alone availeth. 



